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GENERAL NOTE AND ABBREVIATIONS

On four occasions in the first part of this essay
we have used Anthony Bower's translation of [,'Homme Ré-
volté, The Rebel: An Essay on Man in Revolt, Vintage
Books, 30 (New York: dom House, 19 ., 1n order to
facilitate the integration of some of the lines quoted
from that work into the body of our text. We have pro-
vided the original, however, in eacnh of the notes to
the respective quotations. The few other translations
of Prench in both parts of this essay are our own, as
will appear obvious from the context or as we will have
indicated in notes providing the original for some of
these as well. We may also note that part of the epi-
grapnh from Rousseau to the first of the two studies in
this essay 1s quoted in Arthur 0. Lovejoy, The Great
Chain of Being, A Study of the History of an ldea: The
Willlaw James Lectures Delivered at Harvard Unlversity,

Cambriage: Harvard Univ. Press, . p. 201.
Lovejoy's quotation, however, is a translation from the
French into Engéish. We have used the original in

ile ou de l'éducation, ed. Frangois and Pierre Ri-
cﬁara, Coll. nClassiques Garnier" (Paris: Garnier
Fréres, 1964), pp. 68, 65.

Finally, we have employed the following system of
abbreviations for those works of Camus that we have
cited, all of which are collected in ThéAtre, Récits,
Nouvelles, Bibliothdque de la Pléiade, 161, ed. Roger
QuilTiot (Paris: sallimard, 1962); in Essals, Biblio-
théque de la Pléiade, 183, ed. Roger Quilllot and Louis
Faucon (Paris: Gallimward, 1965); and as Carnets I:
mal 1935-février 1842, Collection Solell, 100, ed. Ro-
ger QulllTot (Paris: Gallimard, 1962), and Carnets II:
Janvier 1942-mars 1951, Collection Soleil, 155, ed. Ro-
ger Quilllot (Paris: Gallimard, 1964):

Actuelles I: Chronigues 1944-1948

Actuelles II: Chroniques 1948-1953
garnets I

Carnets II

Caligula

EEFREF



La Chute
Discours de Sudde
L'Etranger

L'Envers et 1'Endroit
L'Exil et le Royaume

L'Etat de sidge

nEssals Critiques” and "Textes compléwen-
taires" in Essais

L'Fté
L'Homme Révolté

Les Justes

Lettres & un ami allemand

Le Malentendu

Le Mythe de Sisyphe

Noces

La Peste

ER*EEE“BR EEBE"EER

nTextes complémentairesnm in ThélAtre, Récits,
Nouvelles

In addition, the abbreviation EN is used for one of thre
works of Jean-Paul Sartre that we have frequently cited
with those of Camus: L'Etre et le Néant: Essal d'on-
tologle ghénoménologique, Coll. "Bibllothéque des
Iddes® (Parls: Galllmard, 1943), 722pp. The numbers
that follow the abbreviations for most of the works of
Camus refer to the pages of the volumes of Essais and
ThéAtre, Récits, Nouvelles that contain them. HRence
the number 1In : 114) refers to the page of the vol-
ume containing Le the de Sisyphe, namely the Essais,
while that in (CAL: refers to the page of the vol-
ume contalning Caligula, namely Thédtre, Récits, Nou-
velles (see the first section of our bibllography, in-
fra). The obvious exception to this rule is that of
the Carnets, for the numbers that follow their abbrevi-
ations reler to the pages of the carnets themselves, as

in (CI: 101), or (CII: 28).




INTRODUCTION

T claim," writes Bernard-Henrl Lévy in Barbarism

with a Human Face, "that the antibarbarian intellectu-

al, finally, will be a moralliste, and when I say mora-

liste T mean it in the classic sense, like Xant, Camus,
or Merleau-Ponty."l I do not'claim as much, for I am
as "fully aware" as Lévy of what he himself calls "the
secrets and the trickeries of the categorical impera-
tive."2 But if "the virtues of an athelst spiritual-
ism"5 were not foreign to me (for I do not consider
that "God has been dead since Nietzsche, ™ nor that He
was even dead before him), then I, like Lévy, would
"prefer that lie"--the lie, that is, of a moral impera-
tive without God--"to the lie of historicist supersti-
tion"S--or the lie of "becoming" God in His place. The
first 1s illogical, but the second is irrational, "la
prédication de la surhumanité," as Camus says, "abou-
tissant 4 la fabrication méthodique des sous-hommes"
(HR: 485). And so the first 1s the real preference of
Camus as well, what Lévy defines as "a morality of
courage and duty confronting the dismal cowardice of
submission to facts"®; and it is the subject of the two

studlies in the present essay.



The first of these studles does clalm for Camus,
then, what that of Isalah Berlin claims for Tolstoy,
that his "was the spirit of empirical inquiry which an-
imated the great anti-theological and anti-metapnhysical
thinkers of the eighteenth century,™ and that his "re-
alism and inability to be taken in by shadows made him
their natural disciple."? And it is here that I disa-
gree with Lévy, who asserts that most of these thinkers
were the ancestors of the men to whom Camus was So
steadfastly opposed, the "murderers of souls and tor-
turers of bodies" wnose spirit is "pure fidelity . . .
to excess, to the idea of progress as it was thought
out in the Enlightenment."™® But i1t was Camus himself
who carefully distinguished the moderate wing of that
movement from 1ts extremists and their descendants when
he wrote in L['Homme Révolté that "les révoltes ser-
viles, les révolutions régicides et celles du XXe
siécle, ont . . . accepté, consclemment, une culpabili-
té de plus en plus grande dans .a mesure ol elles se
proposaient d'instaurer une lipération de plus en plus
totale. Cette contradiction, devenue éclatante, em-
péche nos révolutionnaires d'avoir l'air de bonheur et
dtespérance qui éclatait sur le visage et dans les dis-
cours de nos Constituants™ (HR: 515). The latter,
then, wight well have sald of their revolt what Camus

did say of its modern version: "Elle prend le parti



d'une limite ol s'établit la communauté des nommes"
(HR: 693). Like that of Camus, it was not one of ex-
cess, but of mesure, not one of faith in "historical,n
but in human reason.9 And it was animated by the same
¢ritical spirit, the spirit of its philosophical al-
lies, of Voltaire and Montesquieu, of Kant, and even of
Rousseau, of those whom we may include awmong the moder-
ates of the Pnlightenment. Thelr universe, like that
of Camus, "est celui du relatifn" (HR: 693).

And yet as he well knew, and as I show 1in the sec-
ond study of this essay, 1t 1s but one step from thnelr

"disenchanted® view of it to that of 1ts absurdity, a

view whicn most of them had not fully accepted, but
whose moral consequences had already been drawn by some
of the extremists to whom they were opposed., "Histo-

riquement," writes Camus in L'Homme Révolté, "la pre-

miére offensive cohérente est celle de Sade, gui ras-
semble en une seule et énorme machine de guerre les ar-
gupents de la pensée libertine jusqu'au curé Meslier et
Voltaire. Sa négation est aussl, cela va de soi, la
plus extréme. De la révolte, Sade ne tire que le non
absolu” (HR: 447). Sade was a progenitor, then, of
that nihilism which in despair of the world and of man
as a part of 1t seeks refuge in thelr "transformationn
through history. "Deux siécles & ltavance, sur une

échelle réduite," says Camus, "Sade a exalté les socié-



tés totalitaires au nom de la liberté frénétigue que la
révolte en réalité ne réclame pas. Avec lul commencent
réellement l'histolre et la tragédie contemporaines"
(HR: 457).

And so if unlike most of his own predecessors Ca-
mus does fully accept the world's absurdlity he also re-
Jects the moral consequences which some of their ene-
pmies drew from it as a far greater evasion, as a flight
from reality that has become a negation of the world
and of man as its only end, but the very end in whom
Camus reaffirms the falith of his ancestors against the

descendants of those who opposed them.10



Notes

lBernard-Henri Lévy, Barbarism with a Human Face
trans. George Holoch (New York: Harper & Row, 19
pp. 196-197.

2Ibid., p. 197.

S1bid.

41bid.

SIbid.

€1bid.

7Isaiah Berlin, The Hedgénhog and the Fox: An Es-

say on Tolstoy's View of Histors, Touchstone Books [New
Jork: Simon and Schuster, I§53i, p. 11. Our italics.

8Lévy, op. cit., p. 126, See also p. 175.

3®rnst Cassirer observes that "in the eighteentn
century a pragmatic conception of history still pre-
valls. No new critical concept appeared prior to the
beglnning of the nineteenth century, prior to the ad-
vent of Niebuhr and Ranke. From this time on, nhowever,
the modern concept of history is firmly established and
i1t extends 1ts influence over all the fields of human
knowledge and human culture® (An Essay On Man: An In-
troduction to a Philosophy of Human Cultur_—CNew Haven:
Yale Univ. Press, 134a] T 192Y.

10cf. Lester G. Crocker, An Age of Crisis: Man
and World in Elghteenth Century Frencn Thougnt, The
Goucner College Series (Baltimore: The Johns Hopkins
Press, 1959), pp. 472, 473: "The liberals and ration-
alists of our own time-—the true children of the philo-
sophes~-still hope for a reasonable and a secular solu-
tion to the problems of the individual and soclety.
They are beset, more critically than before, by the
. . . forces which were their enemles in the eighteenth
century crisis. . . . FEmbracing the ninilism, the phi-
losophy of the absurd that was one child of the En-
lightenment, [these forces]) rebel against rationalism
and objJective standardsg, in the arts and in politics,
in law and in morals, drift in aimless despalr, in the
liberal West, or follow some philosophy of naked power
and amoral scientism. . . . (But] other men will go
on, . . . and continue to strive for a rational, humane
way of life." Albert Camus was among them.




O mon &me, n'aspire pas a la vie immortelle,
mais epulse le champ du possible.

-~Pindar, Pythian 111;
epigraéh to Le gxthé
de Sisyphe

0 homme] resserre ton existence au dedans de toi, et tu
ne seras plus misérable. Reste a la place que la na-
ture t'assigne dans la chalne des 8tres, rien ne tten
pourra faire sortir. . . . L'homme est trés fort quand
il se contente d'2tre ce qu'll est; 11 est trés faible
quand 11 veut s'élever au-dessus de l'humanité. Ntal-
lez donc pas vous figurer quten étendant vos facultés
vous étendez vos forces; vous les diminuez, au con-
traire, si votre orgueil stétend plus qutelles,
~--Rousseau, Emile ou de l'éducation

Vie latine gqui connalt ses limites,
Rassurant passé, oh! Méditerranée!
Encore sur tes bords des volx triomphent qui se sont
tues
Méis qul affirment parce qutelles t'ont niée!
~--Camus, "Poéme sur la Méditerranéen



CHAPTER I
CAMUS AND THE ENLIGHTENMENT:

HIS PRAGMATIC RATIONALISM

"In the Springtime,™ writes Spengler in The De-

cline of the West, "wmen could say 'Credo guia absur-

dum,! because they were certain that the comprehensible
and the incomprenensible were both necessary constitu-
ents of the world--the nature which Glotto painted, in
which the Mystics 1mmersed themselves, and into which
reason can penetrate, but only so far as the deity per-
mits it to penetrate. But now [i.e., in the Age of En-
lightenment and its aftermath] a secret Jealousy breeds
the notion of the Irrational--that which, as ilncompre-

hensible, 15 therefore valueless., It may be scorned

openly as superstition, or privily as metapnysic. Only
critically-established understanding possesses value."l

But Iin The Philosophy of the Enlightenment, Spengler's

Kantian contemporary BErnst Cassirer observes that be-
fore this critical understanding "the clear-cut form of
the classical and medieval conception of the world
crumbles, and the world ceases to be a 'cosmos! in the

sense of an immedliately accessible order of things."<




Thlis order disappears along with its Creator, hence
reason as traditionally conceived is no longer "permit-
ted" to penetrate anything, but 1s replaced by critical
understanding. But there 1s a more radical version of
this view which is not only held by philosophers wno,
like Cassirer, are sywmpathetic to the BEnlightenment,d
but also by several of those who, like Spengler, are
among fts most notable critics,% including Hegel him-
self. In his article on "Falth and Knowledge," for ex-
ample, he fully concedes that during the movement's
earliest phase "it was considered the deatn of philoso-
phy 1if reason were to renounce its being in the abso-
lute, simply excluding itself altogether from it and
adopting a merely negative attitude toward 1t; but
now," he adds, "Just this became the highest point of
philosophy.nS Then, too, this later phase had already
been implicit in the first, as the reason of the ini-
tially optimistic lumiédres was only "absolute™ in their

unqualified critique of a theistic and hence uncriti-

cally ratlional cosmology. Thus deprived of any divine
light, it could not but become relative in their subse-
quent elaboration of a new system. If more scientific,
this system was also less distinctly defined and hence
incomplete, for the metaphysical darkness to which the
reason had given rise now limited the extent of its

knowledge to the realm of immediate phenomena:



The negative procedure of the Enligntenment,
whose positive side was . . . without any
Kernel, obtained a kernel by grasping its own
negativity and by liberating itself from
shallowness by means of the purlty and infin-
ity of the negative, (n the other hand, the
objects of its positive snowledge could
therefore be merely finite and empirical
things, while the eternal had to remain be-
yond. For knowledge, the eternal thus re-
mains ewpty, [it is_ the] infinite empty space
of knowledge. . . .6

And it 1is perhaps only in this traglc yet herolc sense,
and not in 8Spenglerts, that "Rationalism," as he has
defined it, "signifies the bellef 1n the data of criti-
cal understanding {(that is, of the 'reason') alone."’
For as another Kantian scholar, K. R. Popper, has stat-
ed, 1t 1s fundawentally "pragmatic," as far removed
from what it calls uncritical rationalism as 1t is from
irrationalism, since it affirms that "the tworld' is
not rational, but {that] 1t is the task of sclence to

rationalize it" (our italics):

. . an uncritical rationalilism may argue
tnat the world is rational and that the task
of sclence i3 to discover this rationality,
while an irrationalist may insist that the
world, being fundamentally irrational, should
be experienced and exhausted by our emotions
and passions (or by our intellectual intui-
tion) rather than by scientific methods. As
opposed to this, pragmatic rationalism may
recognize that the world 1s not rational, but
demand that we submit or subject it to rea-
son, as far as possible. Using Carnap's
words . . . one could describe what I call
"oragmatic rationalism®™ as "the attitude
which strives for clarity everywhere but rec-
ognizes the never fully understandable or
never fully rational entanglement of the




events of lifen.B8

There are those, then, who unlike Spengler tnink
rather of the essential modesty of the Enlightenment
and 1ts descendants than of thelr arrogance,?® of a mod-
eration equidistant from the extremes of both hls ap-
parent obscurantism and the intellectual hubris which
1t pretends to condemm.l0® Seemingly replying to Speng-
ler in his philosophlcal essay, Le Mythe de Sisyphe,
Albert Camus emerges as an exponent of pragmatic ra-
tionalism and exemplifies its spirit of temperance in

an otherwise intemperate uge:

Il y a toujours eu des hommes pour défendre
les droits de lt'irrationnel. La tradition de
ce qu'on peut appeler la pensée humiliée n'a
jamals cessé d'étre vivante. La critique du
rationalisme a été faite tant de fols qu'il
senble qu'elle ne soit plus 4 faire. Pour-
tant notre époque voit renaltre ces systémes
paradoxaux qui s'ingénient a faire trébucher
la raison comme si vraiment elle avait tou-
jours marché de ltavant, Mals cela n'est
point tant une preuve de lfefficacitf de la
raison que de la vivacité de ses es-

poirs. . . .
Mais jamals peut-étre [aussi] en aucun

temps comme 1e ndtre, l'attagque contre lLa
ralson n'a plus vive. (M8: L13)1T

Hence reason is not omnipotent, and yet 1f it is not,

then neither can it be "proven" to be ineffectual, for
to attempt such a proof (as Spengler appears to have
done elsewhere in his booklR) 1s to deny as well the

power of the reasoning employed in its formulation.

10



11

Absurdly, reason would then by its own powers be "prov-
ing" itselfl to be powerless. And yet it 1is true--as
one of Camus's masters, Pascal, observed--that from one
point of view "there is nothing so conformable to rea-
son as this disavowal of reason."l3 Thus the disci-
ple's rationalist sense of falrness would doubtless
have granted that the systematic critique of rational-

ism in The Decline of the West was partly Jjustified,

and that as the author of L'Homme Révolté ne might well

have written of Spengler what he wrote of Hegel, Speng-
lert's rationalistic counterpart: "Il y a dans Hegel,
comme dans toute grande penséde, de quol corriger Hegel™"
(HR: 543).14 Hence there exists in this irrationalist
critic of rationalism precisely that rationallst method
which he criticizes but which contradicts his irration-
allsm. Yet he was nonetheless only partly Jjustified in
Nis criticism, for as Camus said of Hegel that he "ra-
tionalized to the point of being irrational" (HR:
541),1° so one may say of Spengler that he "irrational-
ized" to the point of being rigidly raticnal, an asser-
tion to whose truth one can easlly attest after a close

reading of both Form and Actuallty and Perspectives of

World-History. Each of the two volumes reveals a pni-

losophy of pure historicism, or "the view that the his-
tory of anything 1s a sufficient explanation of {t,

that the values of anything can be accounted for
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through the discovery of its origins, that the nature
of anything 1s entirely comprenended in its develop-
wment, as for example, that the properties of the oak
tree are aentirely accounted for by an exhaustive de-
scription of its development from the acorn."l€ Bput
"anything" includes even reason as a product of histo-
ry, and S8pengler proceeds in all "logic" to deny the
autonomy and hence the validity of all its forws except
the historical, which is by definition an absolute.l7?
He therefore believes pnilosophy to be synonymous witn
hermeneutics, an activity of continual interpretation
due to the changeability of 1ts reasonl8; for nim 1t

becomes nothing more than the history of its successive

stages of development, and in the Carnets Camus aptly

summarizes the conclusion of his thought: mainsi
faisons-nous de l'Histoire de la Philosophie l'unigue
théme sérieux de toute philosophien (CI: 101).1l9 fThus,

rigid rationality cannot in turn but culminate in more
irrationalism, and it 1s here that Spengler rejoins his
predecessor and where their systems converge<0: ex-
treme conformity to reason ultimately destroys it, and
there 1is nothing so conformable to it in 1ts absolute

sense as a disavowal of {t in its relative and true

sense. However, Camus also believed the inverse, or in
what constitutes the deeper meaning of Pascal's para-

doxlcal maxim, tnat there is nothing more conformable
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to reason in 1ts relative and true sense tnan a disa-
vowal of reason as an absolutell:
On voit encore, on ne sauralt trop y insis-
ter, que le rationalisme absolu ntest pas le
rationalisme. BEntre les deux, la différence
est la méme qu'entre cynisme et réalisme. Le
premier pousse le second hors des limites qui
lui donnent un sens et une légitimité. . . .
Ctest la violence en face de la force. (HR:
692)
Thus reason is not all, but if it 1is not, then neither
is 1t nothing; it 1s nelther all nor nothing, but some-
thing which Camus calls "mesure® in both thought and
action, for "cynicism as a political attitude is only
loglical as a function of absolutist thought" (HR:
692).22 The present spectacle of a world submerged 1in
"the savage, formless movement of history" (HR: 704)<d
was born of the irrational belief that history 1s mMex-
clusively™ rational, that men cease to have any Dmeaning
when conslderea apart from it, that they are but unwit-
ting agents in the process of its reason's ultimate
self-realization.<% Against this view, however, Camus
reaffirms the rationalist faith 1In man as the measure
of all things and in human rationality as that which
alone i3 inherently conscious of its limits, and so he
calls for a return to ethics and the pragmatic sense:
La révolution du XXe sidcle décréte que les
valeurs sont mélées au mouvement de lthis-

toire et sa ralson historique justifie une
nouvelle mystification., La mesure, face a ce



déréglement, nous agprend . . . gutil faut

une part de morale A tout réalismwe: le cy-

nisme est meurtrier. . . . (HR: 693-700)
L'important ntest donc pas encore de re-

monter la racine des cnoses, mais, le monde

étant ce qu'il est, de savoir comment s'y

Tonduire.  (HR: 414)&5

Camus's entire thought is distinguisned by such
moderation, and we believe with Pmmanuel Mounier that
though it is unmwistakably "contemporary® from the point
of view of its content, namely the absurdity of the hu-
man condition, it is no less novel in its revival of
the metnod whicn it applies to this content, namely
that of the critical spirit whicn the lumidres and Auf-
kKlérer brought to bear upon tne irrationality of tneir

oWl timezez

Camus] . . . applique lt'épreuve inattendue
e l'eaprit de clarté sur lthorreur nocturne,
la composition surprenante dtun Voltaire qui
auralt lu Nietzsche et Jaspers en méme temps
que Descartes, . . . Il refuse l'harmonle
qul disperse le drame, et 1l refuse la nuit,
"cette nuit qui nalt sous les yeux fermés et
par la seule volonté de l'homme, nuit sombre
et close que lt'esprit susclte pour sty
perdre®, A vouloir toutes les consolations
de la clarté, lthomme divinise sa railson; A
concevolr un monde trop irrationnel, 11 se
jette, impuissant, & la divinité. De chaque
cOdté 11 délire, et fuit sa condition dans le
délire. . . . Cagus ] nous reproche, somme
toute, & trop chercher "le sens profond des
choses®, de ne savolr plus volr les choses.
"Le monde n'est ni aussi rationnel, ni a ce
EEIht irrationnel. Il est déralsonnable, et
1l ntest gque cela".

Tel est le premier climat, alors tout nou-
veau, de cette ceuvre: un rationalisme de
ltirrationnel, une philosophie sombre des lu-
midres, 27

14



15

If ne refuses narmony, 1t is because he also refuses
the darkness, the incomorehensible which inevitably
transforms and assimilates it. rLe théme de l'irra-

tionnel, " he states in Le Mythe de Sisyphe, "c'est la

raison qui se brouille et se délivre en se niant" (MS:
134). But this 1s not to say that for Camus the nega-
tivity of the incomprehensible implies its "valueless-
ness, ™ for he considers that the very enormity of its
danger acts as a deterrent against the human propensity
for "all the consolations of clarity"™ which paradoxi-
cally result in it., "Ltirrationnel limite le rationnel
qui lul donne & son tour sa mesure® (HR: 699), runs the

dictum of L'Homme RévoltéZ8; rmceux qui s(e} . . .

lancent [dans lthistoire ] en préchant sa rationalité
absolue rencontrent servitude et terreur, et débouchent
dans l'univers concentrationnairem (HR: 648).22 n1l y
a [donc] des imbéecillités, " says Camus quoting Montes-
quieu, "qui sont telles qu'une plus grande imbécillité
vaudrait mieux" (CII: 28).90 Thus to deify reason is
ultimately to deify that which 1s inimical to its con-
tinued preservation, for it is solely within 1ts very
limits that 1t i{s to be preserved. "Si je reconnals
les limites de la raison,™ writes Camus in Le Mythe,

"je ne la nie pas pour autant, reconnaissant ses pou-

volrs relatifs, Je veux seulement me tenlir dans ce

cnemin moyen ou ltintelligence peut rester clairem (MS:



127).31  For nim the mfground® of this widdle road can
be none other than that of experience: M La raisor] a
son ordre dans lequel elle est efficace., (Cfest juste-
ment celui de l'expérience humaine™ (MS: 124-125). And
it is here that Camus especlally recalls Kant®® and his

reference in the Critique of Pure Reason to the de-

struction of "all the amblitious attempts of reason to
penetrate beyond the limits of ex;:uerienct-:e."'?’:5 Like Ca-
mus, Kant argues that the bougds of experience alone
define those of the reason,% and that only they maln-
tain the nlife" of reason,<® Botn perceive tnat man is
confined to a world whose liwits so minimize the power
of his reason to penetrate it that he is tempted in his
natural desire for clarity to deny his own nature
through an irrational or an uncritically rational ni-
hilism. But they contend that acceptance of these lim-
its 1is the only rational alternative to nihilism,6o6
tnat through the very encounter lketween reason and the
world wnich we call experience man 1is at least abple to
order the world and his life within it. In the words

of K. R. Popper, a pragmatic rationallsm ™may recognize

that the world is not rational, but demand that we sub-

mit or sublect it to reason, as far as possible, 37

Tnis 1s the message of Camus in Le Mythe de Sisypnhne:

I1 est vain [aussi] de nier absolument la
raison. . . . Cl'est pourgquol nous voulons
tout rendre clair. 81 nous ne le pouvons



pas, . . . C'est justement & la rencontre de
cette ralson efficace mais limitée et de
1'irrationnel toujours renalssant. . .
L'homme raisonnable] reconnalt la lutte
117 ne méprise pas absolument la ralson et
11 ] adwet l'irrationnel. Il recouvre ainsi
u regard toutes les données de l'expérience
et 11 est peu disposé é sauter avant de sa-
voir., (MS: 124, 125)3%8
But to yield to the temptation, to overstep the bounds
of experlence in elther direction 1s, as Mounlier has
it, to "flee from cone's condition into a state of de-
lirium." "On stétonnerait en vailn," asserts Camus, m"du
paradoxe apparent qui méne la pensée 3 sa propre néga-
tion par les voies opposées de la raison humilide et de
la ralson triomphante. . . . C'est qu'en vérité le
chemin importe peu, la volonté d'arriver suffit & tout.
Le philosophe abstrait et le phllosopne religieux
partent du méme désarroli et se soutlennent dans la méme
angolsse™ (MS: 133).99 For Camus the only option is
mesure, "thie endless opposition of moderation to excess

which nas animated the history of the Occlident since

the time of the ancient world® (HR: 702).40
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Notes

loswald Spengler, Perspectives of World-History,
Vol. II of The Decline of tne West, trans., Charles
Franclis Atkinson, Borzol Books (New York: aAlfred A.
Knopf, 1928), p. 305. "And secrets," he continues,
"are merely evidences of ignorance." See also p. 306:
"Formerly philosophy was the handmaid of transcendent
religiousness, but now . . . philosophy must . . . be-
come sclentific as eplstemology and critique of nature
and critique of values."®

Prnst Cassirer, The Philosophy of the Enlighten-
ment, trans. Fritz C. A. Koelln and James P. Pettegrove
Tbrinceton: Princeton Univ. Press, 1351), p. 37. oOur
italics. "Space and time," he writes, m"are extended
indefinitely; they can no longer be comprehended within
that clearly defined scheme which classical cosmology
possessed in Plato's doctrine of the five regular heav-
enly bodies or in Aristotle's hierarchical cosmos, nor
can they be represented by finite measures and numbers™

loc. cit.). Cassirer agrees with Spengler that in
what the latter calls the Springtime of the West, "rea-
son 18 and remains the servant of revelation" (p. 40;
cf. Spengler, supra, n. 1), but he points out that 1t
i1s perfectible precisely insofar as it does remain so,
since "the real perfection of nature is not tc be found
in nature itself but must be sought beyond the natural
sphere. Nelther sclence nor wmorality, nelther law nor
state, can be erected on its own foundations. Super-
natural asslistance 1s always needed to bring them to
true perfection®" (loc. cit.).

SSee, for example, Jean A. Perkins, The Concept of
the Self in the Frencn Enlightenment, Histolre aes
Idées et Critique Littéralire, 94 (Geneva: Droz, 1969);
and Harry Prosch, The Genesls of Twentieth Century Phi-
losophy: The Evolution of Thought from Copernicus to
the Bfesent, Apollo Editions, 296 (New Yorx: Thomas Y.
Crowell, 1964). Perkins, an historian of ideas, simi-
larly but mcre sharply contrasts the Scholastice ap-
proach to reality with that of the philosophes, stress-
ing the influence on the latter of "Cartesian physics
with 1its division of the universe into two substances®
(p. 12). "Knowledge of material things, according to
the Thomistic view," rhe -tates, "involves a participa-
tion on the part of the knower in the essential form of
the known. It is this form which 1s transmitted in a
rather mysterious way through the senses to the intel-
lect. ., . . [[But] forms which g[iJve being to matter
[are] [now] no longer an acceptable explanation of phe-




nomena. . . . [For] in the Carteslian theory of percep-
tion there i{s no real interaction possible between the
knower and the known, since they consist of totally un-
like substances, mind and matter. This had not pre-
sented a problem to the Scholastics since each individ-
ual entity participated in both matter and form, and,
therefare, there was no hard and fast break between the
rational subject and the material object® (pp. 12, 16).
Thus 1f the writers of the Enlightenment were indeed
*striving to break out of the restrictive categories of
past thought," they nonetheless "found the going very
difficult. Those few who succeeded did so at the ex-
pense of conslderable personal anguishn" (p. 149). No
such anguish, says Harry Prosch, 1s reflected in medle-
val man's view of things (op. cit., pp. 9, 20), a view
in the very restrilctiveness of whose categories "they
acquired something like personal relations to him,
since, like himself, they all did, somehow, pursue pur-
poses. Nothing in nature, therefore, was totally dead,
inert, or meaningless®" (p. 1Q; see Chap. i, nThe Coper-
nican Revolution," pp. 9-21, passim).

4see, for example, William Barrett, Irrational
Man: A Study in Existential Philosophy, Anchor Books,
T3Y (Garden City, N.Y.: Doubleday, %9%8); Lucien Gola-
mann, Le Dieu caché: Etude sur la vision traglgue dans

les Pensées de Pascal et dans le théhtre de Racine,
Coll. "Biblioth&que des Idées" (Parls: Gallimard,
1959); and Lester G. Crocker, An Age of Crisis: Man
and world in Eighteenth Century French Thought, The
Goucher College Series (Baltimore: The Jonns Hopkins
Press, 19539). If unlike Perkins and Prosch (see supra,
n. 3) the Existentialist Barrett believes that "thre
ideology of the Enlightenment is thin, abstract, and
therefore dangerousn" (p. 275), re is at the same time
far more emphatic than tney in rejlecting the sioplistic
view that "the passage from the Middle Ages to modern
times 13 the substitution of a rational for a religious
outlook" (p. 26). He asserts that "on the contrary,
the whole of medieval philosophy--as Whitehead has very
aptly remarked--1s one of 'unbounded rationalism' in
comparison with modern thought, Certainly," he ocb-
serves, "the difference between a St. Thomas Aquinas in
the thirteenth century and a Kant at the end of the
elghteenth century 1s conclusive on this point: For
Aquinas the whole natural world, and particularly this
natural world as it opens toward God as First Cause,
was transparently accessible to human reason; while to
Kant, writing at the bitter end of the century of En-
lightenment, the limits of human reason had very radi-
cally shrunk. (Indeed, . . . the very wmeaning of human
reason became altered in Kant.) . . . The rationalism
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of the medieval philosophers was contalned by the mys-
teries of faith and dogma, which were altogether beyond
the grasp of numan reason, but were nevertheless power-
fully real and meaningful to man as symbols that kept
the vital circuit open between reason and emotion, be-
tween the rational and non-ratlional in the nhuman psy-
cne. Hence, thls rationallism of the medieval philoso-
phers does not end with the attenuated, bleak, or grim
plcture of man we find in the modern rationalists" (pp.
26-27; cf. pp. 24-25; for a differing view, see Peter
Gay, The Enlightenment, An Interpretation: The Rise of
Modern Paganlsw, The Norton Library, 870 [New York:

w. W, Nor%on, 197773, Chap. iv, "The Retreat from Rea-
son,™ pp. 207-255). Though Coldmann is a Marxist, and
Crocker a "conservative™ critic of the Enlightenment,
both agree with Barrett and share in a similar view of
Alexandre Koyré, himself an Existentlalist and author
of From the Closed World to the Infinite Universe
(1957). " rnL1&dlfice thomiste avec la subordination de
la philosophie & la théologie, de la raison 4 la foi,
la physique aristotéliclenne avec sa subordination du
monde sublunaire au monde céleste,” writes Goldmann,
nseront renversés pour falre place 4 ltunivers moniste
et panthéiste de la philosophie de la nature. Mais
comme le remarque 4 juste titre M. Koyré, la pniloso-
phie de la nature, en renversant le thomisme, ntavait
pas mis A sa place un autre ordre précis et stable.
Elle avalt supprimé l'intervention miraculeuse de la
divinité en l'intégrant au monde naturel. Mails par
cette suppression du surnaturel, la nature avait perdu
ses droits, et tout devenait i la fols naturel et pos-
sible. Le critdre qul permettalt de séparer l'erreur
de la vérité, le témolgnage de la fable, le possible de
ltabsurde s'estompalt. . . . sur le plan physique, [le
rationalisme’ détruit 1'idée d'univers ordonné, la rem-
plagant par Celle d'un espace 1indéfini sans limites, ni
qualités, et dont les parties sont rigoureusement iden-
tiques et interchangeables®" (op. cit., pp. 36, 41).

Cf. Crocker, op. cit., pp. 4, o9: "The cnallenge to the
inherited order wss complete and ¢ritical. . . .

'Man,' writes Alexandre Koyré, 'lost his place in the
world, or more correctly perhaps, lost the very world
in which he was living and about which he was thinking,
and had to transform and replace not only his fundamen-
tal concepts and attributes, but even the very frame-
work of this thought.' A cosmos ordered according to a
hierarchy of value was replaced by an indefinite uni-
verse in which all components 'are placed on the same
level of belng.!' . . . The Christian edifice . . .
rested on the firm cornerstone of God's existence . .
the existence of a God as Christianity conceived him--
the infuser of order, weaning and value throughout his




creation. ., ., ."

SQuoted in Walter Kaufmann, Hegel: A Reinterpre-
tation, Anchor Books, 528a (Garden City, N.Y.: Double-
day, 1966), pp. 75-76. oQur italices. (Significant por-
tions of this otherwise lnaccessible article are trans-
lated with valuable comwentary in Chap. i1, Sec. 20 of
Kaufmann's study, pp. 73-78.)

61bid., p. 75. Spengler, however, states that
"[theT enlightened waking-consciousness , . . , under
the guldance of the critical understanding, looks about
it in a godless light-world and, when sense-perceptions-
are found not to square with sound human reason, treats
sense as a 'lying Jjadet" (QE. cit., p. 306). Thus,
Just as Christianity had subordinated reason to faith,
the Enlightenment subordinates experience to reason,
and this in "secret jealousy" (p. 305) of its predeces-
sor. "The new secretless religion,™ he asserts, "is in
its highest potentlallities called wisdom {doefa), 1its
priests pnilosophers, and 1ts adnerents t'educated! peo-
plem (loc. cit.). But for Hegel the reverse 1is true,
whence tne basis for his own criticism of tne Enlight-
enment: namely, that it subordinates reason to experi-
ence, and this to reason's detriment, for it is thren
reduced to ™mere uncerstanding" (op. cit., p. 75).
"Nor did reason fall to develop some sense of its own
inadequacy," comments Walter Kaufmann in summary of He-
gel's argument; "its nemesis was that 1t excluded it-
self from the infinite, which had been the true goal of
the religious spirit--and thus reason enaed up, as 1t
had done in the Middle Ages, as the handmaid of

faith, . . . Kant already remarked that he nad done
away with Xxnowledge to make room for faith, uand in this
respect ne and Jacobl are at one. . . . The under-

standing, whicn is glued to tne finite, sees divine im-
ages only as idols that have eyes and do not see, and
the sacred grove only as so much wood. . . . Hegel op-
poses the philosophers who deny themselves the contem-
plation of the infinite and eternal, supposing that it
dwells forever beyond reason; on the contrary, 1t is
the task of reason and philosophy to contemplate the
spirit in this world" (p. 77 [see Hegel's text, pp. 74-
76, esp. p. 75]); cf. Karl Lowith, From Hegel to Nie-
tzgsche: The Revolution in Nineteentin-Century Thought,
trans. David E. Green, Anchor Books, 5 Garden City,
N.Y.: Doubleday, 1967], pp. 304-305). In L'Homme Ré-
volté, Camus himself contrasts the Hegelian God as
World-Spirit with what he terms the mere "apparence de
Dieu relégué dans le cilel des principes . . . [qul]
sera le dieu de Kant, Jacobi et Fichten (HR: 529). But
he is as sharply critical of the one as he Is of the
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other, for the one inevitably fills the voild created by
the other, and tnis, he believes, with consequences
which have proven disastrous for our time: "g la rai-
son universelle, mais abstraite, . . . la pensée alle-
mande a . . . fini par substituer une notion mweins ar-
tificielle, mals aussi plus ambigué, ltuniversel con-
cret. . . . Dans la pensée flxe de son temps ((elle]] a
[donc] introduit . . . un mouvement irrésistipble. La
véritd, la ralson et la justice se sont brusquement in-
carnées dans le devenir du monde. . . . une grande par-
tie de la démonstration hégélienne consiste a prouver
que la conscience morale, dans sa banallté, celle qui
obéit & la justice et & la vérité comme si ces valeurs
existalent hors du monde, comprowmet, précisément,
l'avénement de ces valeurs. La régle de l'action est
donc devenue l'action elle-méme qui doit se dérouler
dans les ténebres en attendant 1ltillumination finale.
La raison, annexée par ce romantisme, ntest plus gu'une
passion inflexible. . . . Ltaction n'est plus qu'un
calcul en fonction des résultats, non des principes.

« + +» Avec , . . Hegel, phllosopne napoléonien, com-
mencent les temps de l'efficacitén (HR: 541, 542).
These words, like those of Willlam Barrett (see supra,
n, 4), clearly reflect the view of one who is critical
of the "ideoclogy" of the Enlightenment. But they also
reflect the view of one who persists in what Barrett
calls the "practical task™ of that movement: namely,
criticism, and wore specifically criticism of what 1is
percelved to be "a soclal order . . . based everywhere
on oppression, injustice, and even savagery" (op. cit.,
p. 275). Por all our own reservations about the En-
lightenment--and they are many--we do not accept Speng-
ler's view that 1t completely subordinates experience
to reason. (But nelther are we unmindful of Professor
Henrl Peyre's contention that too much nas Deen made of
the role of experience in the thougnt of that century:
"G. Lanson, dans une série dtarticles qul ont cuvert la
vole 4 des études fécondes,™ he writes, "a loué . . .
le culte de ltexpérience et la prudente sagesse réfor-
matrice des Philosophes. Mals on a trop abondé dans ce
sens. A mesure que s'éloignalt la période hérolque de
ltesprit philosophique, que minorité dtincroyants deve-
nalt majorité protégée par la Pompadour et Malesherbes,
le sidcle de Voltaire s'éprenalt aussl de rhétorique
creuse, de facile généralisationn® [L'Influence des 1lit-
tératures antiques sur la littérature frangalse mo-
derne: FEtat des travaux, Yale Romanic Studies, XIX
(New Haven: Yale V. Press, 194l1), p. 46; see Gus-
tave Lanson, "Le RAle de l'expérience dans la formation
de la philosophie du XVIIIe siécle en France," in his
Pssals de méthode, de critique et d'histoire 1itté-
raire, ed. Henrl Peyre (Paris: Hachette, 1965), pp.
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297-335; and also Peyre'!s remarks on this article in
his "Présentation,® ibid., p. 191).

7Spengler, op. cit., p. 305. We agree with Pro-
fessor Henrl Peyre (see supra, n. 6) that "certaine ex-
périence manqua au XVIII® si®cle-- . . . et parfois le
sens du grand et du tragique" (loc. cit.), but not with
Ronald Grimsley that "the Enlightenment was never in-
volved in a sense of the tragic" ("Preface," in From
Montesguieu to Laclaos: Studies on the French Fnllght-
enment, Histoire des Idées et Critique Littéraire, 141
[Geneva: Droz, 19747, p. 1; our italics). Nor do we
share Goldmann's similar view that "l'incompréhension
radicale des rationalistes les plus pénétrants depuis
Malebranche jusqu'id Voltaire et Valéry pour la position
tragique est notoire, de méme que celle des néo-kan-
tiens)pour ltesprit et la pensée kantiennen (op. cit.,
p. 35).

B8Karl R. Popper, The High Tide of Prophecy: He-
gel, Marx, and the Aftermath, Vol. IT of zgg Open Soci-
ety and Its Enemles, oth ed., rev. (Princeton: Prince-
ton UnIv. Press, 1366), p. 357, n. 13. See also pp.
38, 213-214, 224, and 246, Cf. Immanuel Kant, Prole-
omena to Any Future Metaphysics, ed. Lewls White Becx,
The Library of Liberal Arts, 27 (Indianapolis: Bobbs-
Merrill, 1950), p. 67: "The understanding does not de-
rive its laws (a priorig from, but prescribes them to
naturem (Kant's italics). Goldmann (see supra, n. VT’
would probably have been surprised to know that Popper
is a Neo-Kantian.

9Gee Oswald Spengler, The Hour of Decision, Part
One: Germany and World-Historlical Evolution, trans.
Charles Francls Atxzinson, Borzol Books (New York: Al-
fred A. Knopf, 1934), p. 9: "We are still in the Age
of Rationalism, which began in the elgnteentn century
and i1s now rapidly nearing its close., . . . The word
is familiar enough, but who knows how much {t implies?
It is the arrogance of the urban intellect. . . . It
1s the period in which everyone can read and write and
therefore must have his say and always t!'knows better.'
This type of mind is obsessed by concepts--the new gods
of the Age--and 1t exercises 1ts wits on the world as
it sees it." (See also supra, n. 6.) Compare this to
Popper's important distinction between "true rational-
1sm" and "pseudo-rationalism," op. cit., p. 227: "What
I shall call the ftrue rationalism' is the rationallsm
of Socrates. It 1s the awareness of conef's limitations,
the intellectual modesty of those who Know how often
they err. . . . It 1s the realization that we must not
expect too much from reason; that argument rarely set-
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tles a question, although it is the only means for
learning--not to see clearly, but to see more clearly
than before. What I shall call 'pseudo-rationalism' 1is
the intellectual intuitionism of Plato. It is the i3
modest belief in onets superior intellectual gifts, the
claim to be initiated, to unow with certainty, and with
authority. . . . This authoritarian intellectualism,
this belilef in the possession of an infallible instru-
ment of discovery, or an infallible method, . . . this
pseudo-rationalism is often called 'rationalism!, but
it is diametrically opposed to what we call by this
name." And for Popper, it 1s not the "pseudo-~-rational-
i1sm® of Plato that the Enlightenment exemplifies, but
the "true rationalismm of Socrates (see pp. 238-239 and
p. 303, n. 6l1). Cf. also Peter Gay, who i3 kinder to
Plato, but holds a similar view with respect to the in-
tellectual kinshlip between Socrates and the philosophes
(ep. eit., pp. 81-82, 144). As opposed to "ratlonal-
ism," however, Gay uses the term m"criticism" to de-
scribe the philosopny of the Pnlightenment. "The pni-
losophes' glorification of criticism and thelr quali-
fied repudiation of metaphysics,®™ he explains, "maxe 1t
obvious that the Enlightenment was neot an Age of Reason
but a Revolt agalnst Rationalism. This revolt took two
closely related forms: 1t rejected the assertion that
reason 1s the sole, or even the dominant, spring of ac-
tion; and it denied that all mysteries in the world can
be penetrated by inquiry. The claim for the ocmnicompe-
tence of criticism was 1In no way a claim for the ounip-
otence of reason" (p. 14l; see Chap. 1ii, "The Climate
of Criticism,” pp. 127-203). In any case, 1t is clear
that Gay's "criticism® is the equivalent of Popper's
"pragmatic rationalism” (see supra, n. 8, and text).

10cr, peter Zay, who states that thls moderation
stemmed from what, "for tne philosophes, was antiquity
at 1its best, the source of 1its enduring power over
them: hybris and credulity being routed by the spirit
of critielsm™ (op. cit., p. 126). Cf. Voltaire: "Le
pnilosophe ntest polnt enthousiaste, il ne stérige
point en prophéte, il ne se dit point inspiré des
dieux" (pDictionnaire philosophique, ed. Etiemble, Ray-
mond Naves, and Jullen naa, Coll., "Classiques Gar-
nier" [Paris: Garnier Fréres, 1967], p. 342; art.
"Philosophe").

llour italics. Cf. Popper, op. clit., p. 229: nIn
the seventeenth, eighteenth, and nineteenth centuries,
when the tide of rationallism, of intellectualism, and
of 'materianllism’ was rising, irrationalists had to pay
some attention to it, to argue agalnst it; and by ex-
hiblting 1ts limitations, and exposing tne lamodest
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claims and dangers of pseudo-rationalism (which they
did not distinguish from rationalism in our sense),
some of these critics, notably Burke, have earned the
gratitude of all true rationallsts. But tnhe tide has
now turned, and 'profoundly significant allusions . . .
and allegories' (as Kant puts it) have become the fasn-
ion of the day." Llke Popper, Camus read Spengler, and
fpfgifically referred to him in his Carnets (CI: 99-
0l1).

125ee, for example, Perspectives of World-History,
p. 13: "Por quite early, belore he has begun to tnink
abstractly, primitive man forms for himself a religious
world-plcture, and this is the object upon which the
understanding begins to operate critically. Always
sclence has grown up on a religion and under all the
spiritual prepossesslons of that religion, and always
it signifles nothing were or less than an abstract mel-
loration of these doctrines, considered as false be-
cause less abstract. Always it carries along the ker-
nel of a religion in its ensempble of principles, prob-
lem-enunclations, and methods. Every new truth that
the understanding finds is nothing but a critical judg-
ment upon some other that was already there. The po-
larity between old and new xnowledge involves the con-
sequence that in the world of the understanding there
is only the relatively correct--namely, Jjudgments of
greater convincingness than other Judgments. (ritical
knowledge rests upon the bellef that the understancing
of to-day is better than that of yesterday. And that
which forces us to this belief, is again, life." Thus
for Spengler, "knowledge is only a late form of belief"
(p. 271). (This conclusion is consistent with his own
"bellef"--doubtless of greater m"convincingness”™ than
others--that tne Enlightenment is "secretl;y jealous™ of
Christianity. See tne relevunt pussage citec, witn our
comments, supra, n. 6.)

l3Blaise Pascal, Pensées, ed. Ch.-M. des Granges,
Coll. "Classiques Garnier™ {Paris: Garnier Freéres,
1964), p. 146, Our translation of no. 272: "Il n'y a
rien de sl conforme A4 la raison que ce désaveu de la
raison." Immediately following the longer passuge
cited in the previous note, Spengler as«As tne sane
question posed by Pascal before nim, and answers it 1n
the same way: "Can critieism . . . , as criticism,
solve the greast questions, or can it merely pose them?
At the beginning of knowledge we believe the former.
But the more we know, the more certaln we become of the
latter® (loc. cit.). And he even refers to "Bayle's
profound observation that the understanaing 1s capable
only of discovering errors" (p. 13, n. 1). But thnis



was what the phlilosophes themselves came to recognize
as the consequence oI tneir own procedure, Spenglerts
view to the contrary notwithstanding (see su ra, n. 6,
and especlally the text to this note). "La pnilosophie
de Voltaire," writes Raymond Naves, "repose . . ., sur
un relativismwe lucide de la connaissance humaine, et on
remarquera que dans cette partle critique, tradition-
nelle depuls 1'Aantiquité, elle ne différe pas beaucoup
de celle de Montaigne (ou de Pascal, qui prend tout 2
Montaligne pour cette démonstration)” ?"Introduction,"
in Voltaire, %ettres nilosophigques ou Lettres an-
glaises avec le texte ggppIeg des remarques sur les
Pensées de Pascal, ed. Raymond Naves, Coll. "Classlques
Garnier" [ Parls: Garnier Fréres, 1964], p. 1iv).
Standing in this tradition is Albert Camus, for whon
"Voltaire a soupgonné presque tout. Il n'a établl que
trés peu de choses, mals bien® (CII: 319). "Exception
faite pour les ratlionalistes de profession," he writes
in Le Mythe, "on désesptre aujourdthul de la vrale con-
naissance®™ (MS: 111). Voltaire says no less than this
in pralse of Locke and against the rationalists ol tne
seventeenth century in his "Treiziéme lettre: Sur M.
Lockem: "Il vient enfin 4 considérer 1l'étendue ou plu-
tdt le néant des connalssances humaines" (op. cit., p.
64; see also supra, n. 9). Cf. Patrick Henry, for wnoo
"Albert Camus 1s quite easily linxed with the long tra-
dition of sceptical French thought from Montaigne to
Voltaire and from Pascal to Vigny" (Voltaire and Camus:
The Limits of Reason and the Awareness of Absurdity,
Vol. CXXXVIII of Studies on Voltaire and the Eighteenth
Cent » ed. Theodore Besterman | Banbury, Eng.: The
Voltaire Foundation, 19751, p. 539; see Chap. 1ii, "Ca-

mus, " pp. 57-67, passim).

l=gee supra, n. 13. "'n esprit un peu rompu & la
gymnastique de l'intelligence," observes Camus, "sait,
comme Pascal, que toute erreur vient a'une exclusion.
A la limite de l'intellligence on salt, de sclence cer-
taine, qu'il y a du vrai dans toute théorie et qutau-
cune des grandes expériences de l'humanité, méme si ap-
paremment elles sont trés opposées, méme si elles se
nomment Socrate et Empédocle, Pascal et Sade, n'est a
priori insignifianten (CII: 78-79).

13p1bert Camus, The Rebel: An Essar on Man in Re-
volt, trans. Anthony Bower, vintage Books, 30 (Hew
York: Random House, 1956), p. 133. o0Our italics., "He-
gel a rationalisé jusqu'a l'irrationnel." See supra,
n, 6,

l6pagobert D. Runes, ed., Dictionary of Philosophy
(Totowa, N.J.: Littlefield, Adams, 1962), p. L=27.




(Art. "Historicism," by James K. Feibleman.) See, for
example, rform and Actuality, Vol. I of The Decline of
the West, trans. Charles Francis Atkinson, Borzel Books
(New York: Alfred A. Knopf, 1926), pp. 3, 5-6, 21-22,
25-26, 100-101, 104-105, et passim. For Spengler,
world-history is the "world-as-history" (p. 25), it is
"a picture of endless formations and transformations,
of the marvellous waxing and waning of organic forms®
(p. 22).  rcultures are organiswms," he asserts, Mand
world-history 1s thelr collective biography" (p. 104).
See also Perspectives of World-History, pp. 48-51, 165,
169-170, ’ , 929, 361, et passim.

175ee perspectives of World-History, p. 274: "If
there were trutns lndependent of the currents of being
[i.e., of history], there could be no nistory of
truths." (See p. 329, where Spengler says of history
that "it is coswmic," that "it is being."§

J'E']”I‘hc:fuua*s Molnar traces the origins of philosopni-
cal hermeneutics to tne Enligntenment and especially to
Kant. The latter, ne claims, "opened the way in pni-
losophy to the endless search for the nature of under-
standing. In itself, this 1s a philoseophical undertak-
ing, but the searcn was conducted with an all-important
modification of the traditional approach to epistemolo-
£¥: the object of the search was no longer the human
mind as 1t makes contact with what is not it, the ob-
Ject became the human mind as a product of histery,
that is changing, and thus also cnanging its relation-
ship with the world. More than that: the world too
had to be conceived as changing in its essence, since
according to the Kantlan statement understanding pre-
scribes 1ts laws to nature. Thus, at every epoch
marked by tne hlistorical cnanges of the mind, the ob-
Ject of knowledge, tne apprenended world, also uncer-
goesg a radical alteration. Philosopny becomes herme-
neutics, a work of constant interpretation. . . . By-
products of this view of philosophy are such influen-
tial theorles as historicism and evolutionism which
. . . assume the existence of a trans-speculative yet
imwanent substratum, an essence called thistory' or an
essence called tevolution.t' Such a substratum is noth-
ing stable, 1t {3 regarded as a flux, a tension, a fu-
turity” ("Philosophical Disorder," The Intercollegiate
Review, 11, No. 1 (Fall 19753, 25, 26). But K. R. Pop-
per, who 1s as vigorously critical of historicism as
Molnar, takes issue with the view that Kant 1s 1ts pre-
cursor or that he 1s a forerunner of Hegel, as Molnar
later implies (26). On the contrary, says Popper,
"Kant pelieved that 1t was possible to discover the one
true and uncnanglng categorical apparatus, which repre-
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sents as 1t were the necessarily unchanging framework
of our intellectual outflit, 1.e. human ‘'reason!. This
part of Kant's theory was given up by Hegel, who, as
opposed to Kant, did not belleve in the unity of man-
gind. He taught that man's intellectual outfit was
constantly changing™ (op. cit., p. 2l4; see also pp.
38-41, 394-395, and 308, n. 30, as well as The Spell of
Plato, Vol. I of The Open Society and Its Fnemies, Sth
ed., rev. (Princeton:  Princeton Univ. Press, 1366], p.
247, n. 4). (cf. Camus's similar, but more critical
view, with our comments, supra, n. 6. (On the whole,
however, we agree with Lev Braun that "Hegel, according
to Camus, has discarded all fixed standards of thought
and conduct, such as human rights, or the principles of
the Enlightenment™ [ Witness of Decline: Albert Camus,
Moralist of the Absurd {(Rutherford, N.J.: Fairleigh
Dickinson UnIv. Press, 1974), p. 144].)

190ur 1talics. This was in fact written at a time
when Camus was still attracted by some of Spengler's
ideas. But later he openly attacked the conclusicon to
which they led, as 1n the essay "Le parti de la liber-
té: hoomage & Salvador de Madariaga." T"Malgré sa cul-
ture encyclopédique," he said in praise of the latter,
"il ne crelt pas, comme nos penseurs officlels, que la
philosophle consiste & enseigner lthistolire de la pni-
losophie, mais {1 salt apparemment qu'elle consiste 3
exercer sa pensée pour chercher en méme temps que les
secrets du monde les régles d'une conduite, a4 essayer
de vivre, en un mot, ce que l'on pense, en méme temps
que l'on tAche & penser correctement sa vie et son
temps™ (ESS: 1803). And again in tne Carnets he wrote
that "l'nistoricité laisse sans explication le phéno-
méne de la beauté, c'est-a-dire les rapports avec le
monde {(sentiment de la nature) et les &tres en tant
qutindividus (amour)" (CII: 174).

20cr. Judith N. Shiklar, who says of Spengler that
"he was ultimately closer to Hegel than to the latter's
opponents® (After Utopia: The Decline of Political
Faith [Princeton: Prgnceton Univ. Press, 1357, p.

) 2lwpascal: Lterreur vient de l'exclusion® (CII:
58 L ]

22Camus, op. cit., p. 289. "Le cynisme, comme at-
titude politique, ntest logique qu'en fonction d'une
pensée absolutiste.” Flxed at the meridian between the
two poles of absolutist thought, "le nihillisme absolu
dtune part, le rationalisme absolu de l'autre" (HR:
692), Camus's ™mesure" is the equivalent of Popper's




"pragmatic rationalism" (see supra, nn. 8-11, and
text%. Maurice Cranston states that "there are points
of resemblance between Camus' political thought and
that of Sir Karl Popper wno belongs to the Kantian lib-
eral tradition., . . . There are many interesting par-
allels to be discerned between L'Homme Révolté and both

The Open Society and The Poverty ol Historiclsm of Pop-
per.” Phillp Thody tells me that Camus possessed a copy

of The Open Society" ("slbert Camus," Encounter, 28,
No. 2 |Fe5i : s 02, IN. lg; see also P ip Thody,
"Camus et la polltique," 5% ert Camus 2: Langue et
Langage, ed. Brian T. Fitch, La Revue des Lettres No-
dernes, Nos. 212-216 (19693, pp. 143-142). Compare Ca-
mus's critique of Hegel and Marx in L'Homme Révolté
(HR: 541-555, 593-630) with that of Popper in The digh

Tide of Prophecy: Hegel, Marx, and the Aftermath, pp.
FT-E1Y. I35 ’

<3camus, 0p. cit., p. 301. "Le mouvement informe
et furlieux de i'histoire.n"

24n11 faut connaltre les conclusions derniéres de
Feuerbach dans sa Théogonie pour apercevoir la source
profondément niniliste de ces pensées enflammées,™
writes Camus. "Contre Hegel lui-méme, Feuerbach affir-
mera, en effet, que l'homme ntest que ce qu'il mange et
i1 résumera ainsi sa pensée et l'avenir: tLa véritable
philosophie est la négation de la philosophie. Nulle
religion est ma religion., WNulle pnilosophie est ma
philosophie.' Le cynisme, la divinisation de lthis-
toire et de 1la matiere, la terreur individuelle ou le
crime d'Etat, ces conséquences démesurées vont alors
naltre, toutes armées, d'une équivoque conception du
ponde qui remet A4 la seule histoire le soin de produire
les valeurs et la véritén (HR: 554).

€50ur italics. Lev Braun correctly states that
"in his appeal to Greek thougnt, Camus tends to leave
out the intellectualistic tradition as represented by
Aristotle and perhaps the late Plato and borrow fron
the pre-Socratic philosophers and poets. For these,
reason was concerned with conduct rather than with
eplstemclogy. HReason meant measure, the respect for
limits, and the practice of self-restraint. It was the
opposite of hubrism (op. cit., p. 127). But the same
may be said for Socrates, who, in the words of Peter
Gay, "proclaimed the vanity of cosmology compared to
the knowledge that leads men to right action. The phi-
losophes had much sympathy with this point of view; it
reappears . . . in thelr suspiclion of metaphysics and
in their commitment to practicality" (op. cit., pp. 8l-
B2). And it reappears again in Camus: "C'est Socrate



qui a raison, contre Jésus et Nietzsche," ne writes.
"Le progres et la grandeur vraie est dans le dialogue 2
hauteur d'nomme et non dans l'évangile, monologué et
dicté du haut d'une montagne solitaire. Voild ol j'en
suis™ (CII: 161-1€2).

<6we therefore agree with Jean Sarocchi that "ce
pnllosophe de ltabsurde hérite de son atavisme latin
une solide tradition de rationallité," but reject his
view that Camus ndéfend les démons de la conscience
dtune maniére fort raisonnabler (Camus, Coll. "rSUP':
Philosophes® [Paris: Presses Universitaires de PFrance,
19687], p. 26).

27 prmanuel Mounier, "Albert Camus ou l'appel des
humiliés," Psprit, 18, No. 1, Les Carrefours de Camus
(Jan. 1950), 29. Our itallcs. Hounier's quotations
are from)Lg Mythe de Sisyphe. See the Essals (MS: 1486,
154, 134).

<8on the otner nand, "le rationalisme le plus uni-
versel finit toujours par puter sur l'irrsationnel ae la
pensée humainen" (MS: 116).

29ngt le rationallisme le plus absolu que l'his-
toire ait connu,n" writes Camus of Marxism in the Actu-
elles, "finit, cowme il est logique, par s'identifier
au nihilisme le plus absolum (AI: 361?.

30camus echoes Montesquieu in the following pas-
sage frowm his tribute to Madarlapga: "Lt'intelligence
sans caractére est bien pire, 4 la fin, que la trés
heureuse 1imbécillité. Faute de volonté ferme, elle se
donne volontliers 4 une doctrine implacable et c'est
ainsi qu'on a vu naltre cette espece si particuliére 2
notre temps: l'intellectuel aur, prét a justifier
tout§s les terreurs au nom du seul réalismen (ESS:
1805).

Slour italics. "Si ctest 1A son orgueil,” he
adds, "je ne vols pas de raison suffisante pour y re-
noncer® {(Ms: 127).

SCpatrick Henry's comparison with Voltaire is
equally valid: "This notion of reason," ne writes, "is
similar to that of tne Enligntenment in general and to
that of Veltaire in particular in the sense that it 1s
empirically oriented, antli-rationalist and a posterio-
ri. Like Voltaire's, it emphasizes the shortcowmings of
reason and cries aloud for the use, not the abuse of
reason” (op. cit., p. 1058).



S3Immanuel Kant, Critique of Pure Reason, trans.
J. M. D. Meiklejonn, Everyman's Library, No. 1309 (Lon-
don: J. M. Dent; New Yorx: E. P. Dutton, 1334), p.
469. See also p. 397, where he explalns that "it has
then . . . ventured into the region of the incomprehen-
sible and unsearchable, on the heights of which it
loses its power and collectedness, because it has com-
pletely severed its connection with experiencen (our
italics).

S4gee Critigue of Pure Reason, p. 434: "Reason is
not to be consldered as an indefinitely extended plane,
of the bounds of which we have only a general knowl-
edge; 1t ought rather to be compared to a sphere, the
radius of which may be found from the curvature of its
surface. . . . Beyond the sphere of experlence there
are no objects which it can cognize.n

39The phrase is from John Herman Randall, Jr.,

From the German Enlightenment to the Age of Darwin,
VoI. IY of The Career of Philosopny (New York: Colum-
bia Univ. Press, 1965), p. . See Critique of Pure
Reason, pp. 15-16: MA cursory view of the present work
will lead to the supposition that its use is merely
negative, that it only serves to warn us against ven-
uring, with speculative reason, bveyond the limits of
experience. This is, in fact, its primary use. But
this, at once, assumes a positlve value, when we cb-
serve that the principles with which speculative reason
endeavours to transcend its limits, lead inevitaply,
not to the extension, but to the contraction of the use
of reason, 1lnasmucn as tney threaten to extend the lim-
its of sensibility, which 18 their proper sphere, over
the entire realm of thought, and thus to sunplant the
pure {(practical) use of reason. 8o far, then, as this
criticism 18 occupled in confining speculative reason
within its proper bounds, 1t is only negative; tut, in-
asmuch as it thereby, at the same time, removes an ob-
stacle which impedes and even threatens to destroy the
use of practical reason, it possesses a positive and
very ilmportant value. In order to admit this, we nave
only to be convinced that there is an absclutely neces-
sary use of pure reason--the moral use--in which it in-
evitably transcends the limits of sensibility, without
the aid of speculation, requiring only to be insured
against the effects of a speculation whicn would in-
volve it in contradiction with itself. To deny the
positive advantage of the service which this criticism
renders us, would be as ebsurd as to maintain that the
system of police is proauctive of no positive benefit,
since its main business is to prevent the violence
which citizen has to apprehend from citlzen, that so
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each may pursue nis vocation in peace and security.®
Let us note here our agreement with Lev Braun that
while Camus may be "a Kantian Ewithoutj practical rea-
son" in the sense tnat he "firmly rejects any intima-
tion of transcendence," it is nevertheless true that
the cornerstone of his humanism "colncides with one of
Kantt's criteria of the ethical act, namely, that man
should be regarded as end and not as means™ (op. cit.,
PP. 133, 122; cf. supra, nn. 24-25, and text)”

36cr. Lev Braun, who holds that mMat the time of
totalitarian reveolution and loglcal crime, Camus found
himself--mutatis mutandis--in the same situation as
Kant between the Marqulis de Sade and the Terror" (op.
cit., pp. 111-112).

37Karl R. Popper, The High Tide of Prophecy: He-
gel, Marx, and the Aftermath, p. oo7, 0. 13. (See su-
pra, n, 8, and text.)

3Bnre the est un livre de volonté," writes Mou-
n1§r. "Kant vy tient Ménalque en tutelle™ {art. cit.,
3l).

39"Quant aux conséquences," he later observes, "il
n'y)a pas de différence entre les deux attitudes"™ (HR:
6392).

40camus, op. cit., p. 299. "La longue confronta-
tion entre la mesure et la démesure qui anime lthis-
toire de 1lt'0Occlident, depuis le monde antique.®" Camus's
attitude corresponds to what Popper calls "the ration-
alist interpretation of history." This interpretation
"views with nope those periods in which man attempted
to look upon numan affairs rationally. It sees in the
Great Generation and especially in Socrates, in early
Christianity (down to Constantine), in the Renaissance
and the period of the Enligntenment, and 1n modern sci-
ence, parts of an often interrupted movement, the ef-
forts of men to free themselves, to break out of the
cage of the closed society, and to form an open socie-
ty. It is aware that this movement does not represent
a 'law of progress'! or anything of that sort, but that
it depends solely upon ourselves, and must dlsappear 1if
we do not defend it against its antagonists as well as
against laziness and indolencem™ (The High Tide of
Prophecy: Hegel, Marx, and the Altermatn, p. 303, n.
6l).
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[Or,] jtadmire qu'on puisse trouver au bord de la Médi-
terranée des certitudes et des régles de vie, qu'on y
satiasfasse sa raison et qu'on y Jjustifie un optimisme
et un sens social. Car enfin, ce qul me frappfe]]
gmaintenant] ce n'{est] pas un monde fait & la mesure

e l'homme--mais qul se referm[e’] sur 1'homme.

--Capus, L'Envers et l'Fndroit

Voués par position & l'optimisme, les humanistes ont
senti chanceler leur foi ., . . : <certes, ils ne cedent
pas au vertige du chacs et de l'tabsurde, mals 1ils ont
appris que, dans la marche des peuples, de graves accil-
dents sont toujours possibles et des erreurs atitiné-
raires toujours & craindre; et surtout, 1ls ont d{i ap-
précier plus exactement l'importance et l'autonomie de
certains facteurs . . . : 1ltépalsseur de la matiére et
du temps, le coefficient de résistance du monde humain
au rationnel.
--Plerre-Henril Simon, L'Esprit et l'Histoire:
Essal sur la conscience EIstoFTque dans la
ITttérature du XX® slécle

Pour un esprit absurde la raison est valne et 1l nty a
rien au-aeld de la raison.

~--Camus, Le Mythe de Sisypne
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CHAPTER II

CAMUS AND EXISTENTIAL PHILOSOPHY:
HIS TRAGIC REALISM

We may observe with one critic¢, however, that
while "Camus's view of life does not differ in sub-
stance from the views of the classical numanists of the
Graeco-Roman and European traditions,™ it is far more
tragic than thelirs, for it was born in the metaphysical
upheaval of the twentietn century, "at a time when val-
ues had to be defended at the price of life in a world
that denies them."™l The climate of contemporary nihil-
ism is unlike any other in all the previous history of
the West, as man 1s faced with an Increasingly sense-
less order of things which he cannot accept and desper-
ately tries to dispel in a relentless qguest for their
unity in some "profound® but elusive meaning. "Cette
fiévre qui souléve le coeur au-dessus d'un monde épar-
pil11é, dont 11 ne peut cependant se déprendre, est la
fiévre de l'unité,” writes Camus. "Elle ne débouche
pas dans une médiocre évasion, mals dans la revendica-
tion la plus obstinée. Religion ou crime, tout effort

numain obélt, finalement, A ce désir déraisonnable et
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prétend donner & la vie la forme qu'elle n'a pas" (HR:
666). The passion for coherence is intrinsic to man,
transcending both time and place?; but it is now more
intense than ever before, as he violently rebels
against that new evidence of which he is himself a
part, "ce divorce entre ltesprit qui désire et le monde
qui dégoit, ma nostalgie d'unité, cet univers dispersé
et la contradiction gqui les enchalne®": nmcette évi-
dence," says Camus, "c'est l'absurde™ (MS: 135).3 It
had not yet revealed itself in the Age of Criticism,«

for most men of that time could still say with Montes-

quieu that "our soul 1s made for thinking, that is, for

perceiving."® But as Kant was soon among the first to

fully reallze, man's very nature determines that his

libido sciendi, his lust for knowledge, is to remain

forever unsatisfied.® This is the way Kant expresses

it In his first preface to the Critigue of Pure Reason:

Humuan reason, in one sphere of its cogni-
tion, is called upon to consider questions,
which it cannot decline, as they are present-
ed by its own nature, but which 1t cannot an-
swer, as they transcend every faculty of the
mind.

It falls into this difficulty without any
fault of 1ts own. It begins with principles,
which cannot be dispensed with in the field
of experience, and the truth and sufficlency
of which are, at the same time, insured by
experience. With these principles it rises,
in obedience to the laws of its own nature,
to ever higher and more remote conditions.
But it quickly discovers that, in this way,
its labours wust remain ever incomplete, be-
cause new questions never cease to present
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themselves; and thus 1t finds itself com-
pelled to have recourse to principles which
transcend the region of experience, while
they are regarded by common sense without
distrust. It thus falls into confusion and
contradictions, from which it conjectures the
presence of latent errors, which, however, it
is unable to discover, because the principles
it employs, transcending the limits of expe-
rience, cannot be tested by that criterion.
The arena of these endless contests is called
!gtaphzg}c.7

Hence through no set of principles can we know the
world ™as it 1s in 1tself,®™ that is, as 1t "is® beyond
experience, and in this Cemus thoroughly concurs: "Je
comprends,™ he states 1ln Le Mythe, "que, si Je puis par
la science saisir les phénoménes et les énumérer, Je ne
puis pour autant appréhender le monde" (MS: 112).8

Yet unlike Camus, and for all his own strictures

agalnst metaphysics, even Kant affirms the existence of

the thing-in-itself? and thus poses the dualism of nou-
mena and phenomena, of unknowable things in themselves
and thelr "knowable® appearance in the objects of expe-
rience. These objects or phenomena, however, are
therefore nothing but representations to human con-
sciousness of that which they conceal. Thus they con-
form to the mind, whose reason, as a critical Jean-Paul
Sartre has explained, "finds in things only what [it]
[has] put into thewm."l0 And nhis description is quite
accurate, for in the second preface to the Critigue

Kant himself states the critical philosophy's position
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on the cognitive function of reason in the following

terms:

. . . reason only perceives that which it
produces after its own design; . . . it . .
must proceed in advance with principles of
jJudgment according to unvarylng laws, and
compel nature to reply to its questions.

« « «» - It 13 only the principles of reason
which can glve to concordant phenomena the
validity of laws, and it is only when experi-
ment 1s directed by these rational principles
that 1t can have any real utility. Reason
must approach nature with tne view, lndeed,
of receiving information from 1it, not, howev-
er, in the character of a pupil, who listens
to all that his master chooses to tell him,
but in that of a Jjudge, who compels the wit-
nesses to reply to those questions wnich he
nimself thinks fit to propose. . . .

. . . we only cognize in things a priori{ that
which we ourselves place in them?lg

Hence in terms of evistewology even Kant rationalizes

to the poilnt of being irrational,lZ for so domesticat-

ing the world that it nearly becomes 4 creation of the
human mind, he borders on metaphyslcal solipsism, that
msubvarietv of ldeallsm whicn malntalns that the indi-
vidual self of the solipsistic philosopner is tne whole
of reality and that the external world . . . [15] [a]
representation of that self having no independent ex-
istence."ld But then it is clear that whether wnolly
or even partially determined by man's intellect, the
Kantian sphere of synthetic phenomena also serves to
protect him from what he already perceives to be a hos-

tile world wnose forces are beyond the control of his



38

reason, for it acts as a buffer between tnese forces
and that of his self-destructive will to dissipate
them., "Criticism alone," Kant nimself writes, "can
strike a blow at the root of Materialism, Fatalism,
Atheism, PFree-thinking, Fanaticism, and Superstition,
which are universally injurious. . . . If governments
think proper to interfere with the affairs of the
learned, it would be more consistent with a wise regard

for the interests of science, as well as for those of

soclety, to favour a criticism of this kind, by wnich
alone the labours of reason can be established on a
firm basis.nl«

Yet while such mesure may nave been more tnun ade-
quate for the eignteentn century, it proves unequal to
the demands of the nineteentn and twentietn, for with

the advent in this period of that existential philoso-

phy anticipated by Kant, the clear-cut form of his own

conception of the world crumbles as well, and like tne
eternal wnicn it had replaced, the protective screen of
criticism fades into notningness. Man, Camus tells us,
1s then at last confronted by the hostile world from

which he had long been 1sclated:

Un degré plus bas et voici ltétrangeté: s'ta-
percevoir que le monde est "épais", entrevoir
4 quel point une plerre est étranggre, nous
est irréductible, avec quelle intensité la
nature, un paysage peut nous nler. . .
L'hosti11té primitive du monde, a travers les
millénalres, remonte vers nous. Pour une se-



conde, nous ne le comprenons plus puisque
pendant des siécles nous ntavons comoris en
lui que les figures et les dessins que préa-
lablement nous y mettions, puisque uaésormais
les forces nous managuent pour user de cet ar-
tifice. Le monae nous échappe puisqu'il re-
devient lui-méme. Ces décors masqués par
lthabitude redeviennent ce qutils sont. . . .
Une seule chose: cette épalsseur et cette

étranﬁeté %g monde, c'est l'absurde. (MS:
»

Here in Le Mythe de Sisyphe Camus concisely expresses

what Sartre has already sald in nis novel, La Nausée,bl8
and 1s later to say more phllésophically in his essay

on pnenomenological ontology, L'Etre et le Néant: tnis

world ceases to depend in any way for its existence
upon man's rational perception of it; it no longer "re-
fers™ to an in-1tself,l7 but rather reveals that it "is
in-itself," that it "is" and "is what {t 1is" (EN:
34),18 the massive Being-in-itself that moverflows tne
snowledge which [he] has of it" (EN: 16)19 and tnus in-

vades his consciousness:

. . . C'est l'étre méme qui est présent A la
consclence dans la connaissance et . . . le
Pour-sol [i.e., consciousness | n'ajoute rien
a 1'En-sol, sinon le fait méme guril y ait de
l1'Bn-s01. . . . le monde et la cnose-usten-
sile, lrespace et la quantité comme le temps
universel [sont] de purs néants substantiali-
3és et ne modifi[ent ] en rien l'é€tre pur qui
se révele A travers eux,. En ce sens, tout
est donné, tout est présent A mol sans ais-
tance et dans son entiére réalité; rien de ce
que Je vols ne vient de moi, il n'y a rien en
dehors de ce que je vois ou de ce gue je
pourrais voir. L'étre est partout autour de
wmoi, i1l semble que je pulsse le toucher, le
saisir; la reprgsentation, comme événement




psycnlique, est une pure invention des philo-
sophes, . . . ltétre est partout, contre moi,
autour de moi, il pése sur mol, il mtassiége
et Je suis perpétuellement renvoyé d'é&tre en
étre. (EN: 269, 270)<0

For Sartre as for Camus, the real world's hostility to

wman 1s 1ts revealed resistance against his every effort

to reduce it to rational terms, to render it meaning-
ful, and thereby find his own meaning within 1t. Eter-
nally solid and in-itself, "the synthesis of itself
with itself® (EN: 33),<l the ﬁeing of the world is what
man 1s not and can never be, but also what he yearns to
te in order "to be" complete, for "in Ehis] coming lnto
existence [he] grasps [himself] as an incomplete belng”
(EN: 132),¥% as "a lack of being haunted in 1ts inmost
being by the being of which it is desire® (EN: 131).&3
Thus as each being 1s inherently inaccessible to him,
he is "perpetually referred frowm being to being™ in nis

quest for being; he is for-itself, or tne very lornging

for unity which Kant had only said that he felt<4+ but
could not satisfy. Yet in this connection, Pascal--
whom we have already mentioned with Kant<9--is far more
direct and dramatic, his Pensées proving to be the

eplstemological forerunner of both Le Mythe de Sisypne

— EE— — Sbi—

Volld notre état véritable. . . . Nous vo-
guons sur un milieu vaste, toujours incer-
tains et flottants, poussés d'un bout vers
ltautre. Quelque terme ol nous pensions nous
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attacher et nous affermir, il branle et nous
quitte et si nous le suivons, il échappe &
nos prises, nous glisse et fult d'une fuite
dternelle, Rien ne starréte pour nous,

Ctest 1ltétat qui nous est naturel, et toute-
fois le plus contraire & notre inclination;
nous brQilons de désir de trouver une assiette
ferme, et une derniére bhase constante pour y
édifier une tour qui stéléve & 1'infini; mails
tout notre fondement craque, et la terre
s'ouvre jusqutaux ablmes.<8

Hence man as the being "unsettled” in its belng is ra-
tional man confronted by the nonrational werld, a world

to whose fullness ne {s naturélly attracted in hils pas-

sion for unity and vet one from which he is simpultuane-
ously repelled by thls fullness, which it impenetrably
ils and is forever what—he—£§752£.27 His reason may
well have served to f"protect® him from the world to tne
extent that it superimposed 1itself Mup-on®™ the world in
his effort to order 1t~8; but now 1t is the source of
his vulnerability to its presence tefore him, for it 1s
ne more than the very lack which he is in pursult of
the world, a lack which in distingulshing itself as
conscious from what 1s eternally nonconsclious and yet
remaining ever near it 1s forever incapable both of
grasping it and hence of preventing it from "tinvest-
[ing] [him]' onn every side® (EN: 269).29 fThus as Pas-

cal observes, we are "driven from end to endm" of the
world by the world precisely 1lnasmuch as at every point
"{t eludes our grasp, slips past us, and flees {rom us

in eternal flight.n30 This is what Sartre means wnen



he writes that "being is everywhere around per; it
therefore only "seems that I can touch 1t, grasp itw:
for "the world evades us,"™ as Camus says, precisely
"because 1t becomes itself again,"” its hostlility to us

consisting in 1its inacc¢essibility to our own reason and

to ourselves, whose own reason we are in not belng.

And so ag rational beings, as those who forever

differentiate themselves from being as-not what being

is, we only relate to and hence m"order" being through
what Sartre calls the negation of being which we are--

tnat 15, through the external differentiation of being

wnich we effect as nothing but our-own differentiation

from being.®l And yet if this is true, if the differ-

entiation of being "from" ourselves 1s in fact nothing-
more than ourselves, then being cannot but be revealed-
to-us-"through®” ourselves in the form of that world-

which-we-perceive before us:

Alnsi le sens méme du vdour-soi est denors
dans 1t'étre, mals c'est par le pour-sol que
le sens de ltétre apparait. Cette totalisa-
tion de l'é&tre n'tajoute rien & ltétre, elle
ntest rien que la manid®re dont lf&tre se dé-
voile comme nfétant pas le pour-soi, la ma-
niére dont il y a de ltétre; elle paralt hors
du pour-sol, échappant i toute atteinte,
comme ce qul détermine le pour-soi dans son
étre. . . . Mals, si le pour-sol doit é&tre
le néant par quoi "il y a" de 1lt'étre, il ne
peut y avolr de ltétre originellement que
comme totalité. (EN: 230)

Thus we come to grasp the full meaning of Sartrets af-



firmation--and its lmportance as a statement reflecting
the revolution in Western thought since Kant--m"that 1t
1s being which 1is present to consclousness in Knowledge
and that the For-itself adds nothing to the In-itself,

except the very fact that there is In-itselfnd2:. epis-

temologically, rational man 1s no longer the being whom
Kant had implicitly defined as the fashioner of a world
which encloses and hence conceals belng, but rather the

being who 1s his own discovery of a world which is be-

ing as-he-sees-it. "Penser, ce n'est pas unifier,

rendre familidre l'apparence sous le visage d'un grand
princlipe, ™ agsserts Camus in agreement with Husserl and
thus with Sartre; "penser, c'est . . . diriger sa con-

science, . [laquelle] ne forme pas l'objet de sa

connaissance, [?ai;] fixe seulement, [car] elle est

ltacte d'attention et, pour reprendre une image bergso-

nienne, elle ressemble & ltapparell de projection qui
se fixe d'an coup sur une 1lmage, . . . C(Ctest cette

tintention' qul caractérise la conscience. . . . C('est

une fagon d'évelller un monde somnolent et de le rendre

vivant 4 l'espritn™ (MS: 129, 130, 131).%3

And yet the phenomenclogical tradition which Camus
shares not only with Sartre but witn such pre-Husserli-
an thinkers as Kierkegaard<* and Nietzsche 1is no more
than the inevitable outgrowth of an Enligntenment

brought to the realization that if its critique of a
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theistic cosmology had once for all limited the extent
of posslble xnowledge to the realm of lmmediate phenom-

ena, then one could never hope to apprenend any so-

called "essence of beingn39--a conclusion which in its

lattermost development marks the birth of that tradi-
tion as one of its principal tenets.36 Thus if at
first this inapproachabllity of being from the perspec-
tive of the modern consciousness wes only "expressed"
in terws of Kant's hidden thing-in-itself,37 it is now
the defining characteristic of that into which the
thing-in-1tself has been entirely frealized" and ren-
dered superfluous In its role as mere concept: namely,
the Being-in-itself of existential phlilosopny. This
new version of in-itself 1s the in-itself-as-"being,"
wnich is to say that it 1s no less than Kant's inappre-

hensible being made manifest Iin concrete terms. And

this 1s in no way a contradiction, for while the being
of the object is now fully given in each of its appear-
ances, o8 each appearance of the object reveals it 1in
but one aspect of its being, so that the being of the
object is the ever present but forever unrevealed to-
tality-of-possible-aspects to which the object has been
logically reduced from wnat Nietzsche called the nere
rillusion”® of the inaccessible "world-behind-the-scene®
(EN: 12)%9--a nmworld" all of whose other aspects are

now accordingly, yvet undetectably there when tne object
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as totallty appears in that aspect. "Ce qul paralt, en
effet,™ observes Sartre, "c'est seulement un aspect de
ltobjet et l'objet est tout entier dans cet aspect et
tout entier hors de lui. Tout entier dedans en ce
qu'’il se manifeste dans cet aspect: i1 stindique lui-
méme comme la structure de l'apparition, qui est en
méme temps la railson de la série. Tout entier dehors,
car la série elle-méme n'apparaltra jamais ni ne peut
apparaltre” (EN: 13).%0 fTherefore, 1f at the same time
that the object reveals itselfl to us as 1t 1is in one

aspect it conceals ltself frow us as it is 1n every and

all other aspects, the being of the total phenowenon

which it is cannot be reduced to any single, lmmediate
phenomenon-of-1ts—-"being® before us: "lté&tre des phé-
nomwénes, " says Sartre of all objects in general, ™e se
résc.c pas en un phénoméne d'é&trem (EN: 15). Thus If
in its contemporary form the existent-as-totality is
that which 1s present to us as "no more" than the infi-
nite series of individual appearances which manifest
1t,*l 1t is nonetheless true of this existent that as
suchk a series it 1s an entity whose own being is as im-
perceptible in itself as the belng of its Kantian fore-
runner,

But then {f this is so, if the Being-in-itself 1t~
self does not reveal itself in-itself, it is precisely

because, unlike tne thing-in-itself, it neither con-



ceals 1tself in-itself, but does so only partially, and
S0 only partlally reveals itself. And indeed self-con-

cealment cannot but by definition be partial, for in

order that something should completely hide itself by

means of itself, it would require no less than its en-
tire self, so that its total concealment would neces-
sarily ilmply its total revelation, which is absurd.
Hence the thing-in-itself as that which conceals itself
in-itself is but a meaningless concept; it has neo basis
whatsoever in fact, for fact is the reality that we
perceive as what cannot in any way conceal ltselfl with-

out partially revealinyg itself 1in no less than one pro-

file of itself“2; and this it does by concealing itself
in all others alone, the latter ™waxing roowm™ within
itself, as it were, for the former's appearance as the

appearance-of-itself,

Therefore, while the phenomenon of belng 1is not
the telng of the phenomenon, 1t is nevertheless a part
of that being, 1t is belng as the latter conceals it-

self by partially reveallng itself and not, as Kant im-

plied, an m™outside" of being belonging to being, yet so
far removed from it as to serve as a screen behnind
which it *"completely" conceals itself; for this is tan-
tamount to saylng that being hides 1tself behind it-
sSelf, a clear violation of the law of contradiction.

It follows, then, that the Being-in-itself cannot be
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"totally" concealed but by sometning other tnan itself,
by other Beings-in-themselves or by things other than
being. The Kantian phenowenon may be said to fall into
the second category, for it is largely a creation of

the non-being of man's conscliousness, a flxed represen-

tation invented by human reason.93 The "appearance" of
raticnality was thus a mask that is now lifted, and the
belng it concealed 15 no longer what Xant believed to

be Mabsolutely" unknowable, but what men discover to be

what 1s merely unknowable in itself through 1ts end-

lessly partial revelation. Yet this very manifestation

of the part alone and not of the whole of being--this

revealed lack of unity of being in the presence of hu-

man consclousness—--13 what constitutes and discloses

its nonrationality to that consciousness., Xant's phe-

nomenon nad only hidden this nonrationallity; that of
his Existential heirs and their successors now at last
unveils it: "La différence," Camus himself states in

Le Mythe de Sisyphe, M"c'est qu'il n'y a pas de scéna-

rio, mals une illustration successive et inconséquente"

(MS: 130).4% Thus in the post-Kantian era, rational

man uncovers that 1incoherence of reality which in his

unrelenting will to order he nad concealed from hnimselfl

by creating that order; and he comes to realize as &
result that both this will and its creation were the

unconscious expression of his instinctive and all-con-



suming desire for wmeaningz in an all but meaningless and

hence intolerable world:

. . ltesprit qui chercne A comprendre la
réalité ne peut stestimer satisfait que s'il
la rédult en termes de pensée. . .

Penser, c'est avant tout vouloir créer un
monde (ou limiter le sien, ce qul revient au
méme). C'est partir du désaccord fondamental
qui aépare l'homme de son expérience pour
trouver un terrain d'entente selon sa nostal-
gie, un univers corseté de raisons ou éclairé
d'analogies qui permette de résoudre le di-
vorce insupportable. Le philosophe, méme
s'il est Kant, est créateur. (NS: 110,
177)«>

And yet accordingly, says Capus, this is man in retreat
from himself as well as from the world, for he is in-
creasingly aware of the fact that his own revelation of
being substantially conceals it from him, thus disclos-
ing that it i1s he, as much as the world of which ne is
conscious, who constitutes the gulf between himself and

that world.48 And so his immediate impulse 1s to tran-

scend his own ratlonality by so sharpening and extencd-

ing its outline of the being which he perceives as to
conceal the disconnectedness of that belng, or nearly

every trace of the belng itself. This is a "cover-up”

by the c¢ritical philosophy which Camus then proceeds to
vigorously expose in the critical splrit of that pni-
losophy, setting agalnst Kant's tragic ideulism the

traglc realism which 1t clearly anticipates:

I1 faut considérer comme une perpétuelle ré-



férence . . . le décalage constant entre ce
que nous imaginons savoir et ce que nous sa-
vons réellement, le consentement pratigue et
1'ignorance simulée qui fait que nous vivons
avec des idées qui, si nous les éprouvions
vralment, devraient bouleverser toute notre
vie. . . . Tant que l'esprit se tait dans le
monde lmmobile de ses espoirs, tout se re-
fléte et stordonne dans l'unité de sa nostal-
gZle. Mais A son premier mouvement, ce monde
se f8le et s'écroule: une infinité dr'éclats
miroitants s'offrent A la connaissance. . . .
. . . ces catégories qul expliquent tout

. .« .« ntont rien 4 voir avec l'esprit.
[Elles] nient sa vérité profonde qui est
d'étre enchainé. . . . L'absurde dépend au-
tant de lthomme que du monde. Il est pour le
mowent leur seul lien. Il les scelle l'un A&
ltautre comme la haine seule peut river les
&tres. (MS: 110-111, 113)47

Jean-Paul Sartre, the dean of contemporary Existential-
i1sm in France, 1is to say no more than this wnen in
conditions® in wnich numan consciousness delimits and

reveals the phenomenon of beilng are themselves the buar-

rier between that consciousness and the total being of

the phenomenon:

"7l y a" de lt8tre parce que Je suis négation
de l'8tre et la mondanité, la spatialité, la
quantité, l'ustensilité, la temporalité ne
viennent 4 l'étre que parce que je suls néga-
tion de 1'étre, elles n'ajoutent rien i
l'étre, elles sont de pures conditions néan-
tisées du "il y a", elles ne font que réali-
ser le il y a. Malis ces conditions qul pne
sont rien me séparent plus radicalement de
T78tre que ne le feralent des déformations
prismatiques A travers lesquelles je pourrais
encore espérer le découvrir. Dire qutil y a
de lt&tre n'est rien et pourtant c'est opérer
une totale métamorphose, pulsqutil n'y a
dt8tre que pour un Pour-soi. Ce n'est pas
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dans sa qualité propre que l'&tre est relatif

au Pour-sol, ni dans son étre, et par 1a nous

échappons au relativisme kantien; mals clest
dans son "il1 y a", puisque dans sa négation
interne, le Pour-sci affirme ce qui ne peut
staffirmer, connalt l'étre tel gqu'il est
alors que le "tel qu'll est®™ ne sauralt ap-
partenir 4 1t'&tre. BEn ce sens, & la fols le
Pour-sol est présence immédiate & ltétre et,
4 la fols, 11 se glisse comme une distance
infinie entre lui-méme et 1l'é&tre. (Ctest que
le connaltre a pour idéal 1l'étre-ce-qu'on-
connalt et pour structure originelle le ne-
pas-&tre-ce-qui-est-connu. Mondanité, spa-
tialité, etc., ne font qutexprimer ce ne-pas-
8tre. Ainsi je me retrouve partout entre mol
et 1'&tre comme le rien qui n'est pas ltétre.
(EN: 269-270)48

Thus quite like the Existentialists and in clear
contradistinction to Kant, Camus fully recognizes that
rational man 1s alienated both from the world which he
reveals and from himself as preclisely he wno reveals
it: n"Etranger 3 mol-méme et A ce monde, [Je suisj armé
pour tout secours d'une pensée qui se nle elle-méme dés
qu'elle affirmen (MS: 112).49 And yet he then somewhat

rhetorically poses tne following question as to the ul-

timate raison dtétre of this twofold alienation:

"Quelle est cette condition," he asks, "ol Je ne puls
avoir la pailx qu'en refusant de savoir et de vivre, ol
ltappétit de conquéte se heurte A des murs qul défient
ses assauts® (MS: 112)2°0 As he well knew, it is the
Phuman conadition,™ the condition, that is, of man with-
out God, for the world'!s nonrationality is the absence

of God, the absence from the world of ne whom Apostolos
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Makrakis called "the Logos and analogy {(or the Reason
and proportion)."®l He is the Word, according to Jonn,
through wnom ™all things were made"®< and thus filled
with meaning. "Privé de la volonté divine,” Camus him-

self later observed in L'Homme Révolté, "le monde est

privé également d'unité et de finalitér (HR: 476).°3
But as he showed elsewhere in the same work, 1t was not
that contemporary phillosophy to which his own 1deas
were so intimately related that first dlscovered this
absence, but the thought of the FEurcpean Enlightenment
from which they both derived: "[Q'est] 4 partir du mo-
ment ol le christianisme, au sortir de sa période tri-
omphante, s'est trouvé soumis A la critique de la rai-
son, dans la mesure exacte ou la divinité du Christ a
été niée, [que] la douleur est redevenue le lot des
hommes" (HR: 446). Thus the opodern notion of the
senselessness of man's suffering and hence of the ab-
surdity of his existence is rooted in what Hegel termed
"the negative procedure of the Enlightenment®oa—-in the
critical denial, that 1s, of one of the central tenets
of patristic philosophy enunclated in Paul's Epistle to
the Romans: that of the inherent rationality and hence
of the divine origin of belng. Therewith, "the invisi-
ble things of him from the creation of the worldn" are
no longer "clearly seen," for they are not ™understood

by the things that are made,® not "even his eternal
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power and Godhead.ndd

Consequently, if by way of criticism the contin-
gency or the utter fortultousness of the world was re-
vealed, 1t could not but follow that the being who re-
vealed it should then reveal himself to be contingent
as well: "Je connals une autre évidence," =ays Camus
in Le Mythe: T"elle me dit que l'hoame est mortel,
. e . [Et] sous l'éclairage mortel de cette destinée,
l'inutilité apparaitn (MS: 110, 109). And yet those

very categories of the subject with which criticlsm had

replaced the objective world-order of the Church Fa-

thers are then themselves disclosed to be quite useless

and irrelevant before the 1lnexorable and all-important

fact of wan's mortality in the absence of God:

Juger que la vie vaut ou ne vaut pas la peline

dtétre vécue, ctest répondre & la question

fondamentale de la philosopnie. Le reste, si

le monde a trois dimensions, si ltesprit a
neuf ou douze catégories, vient ensuite, Ce
sont des Jjeux. . .

. . aucun effort n'[estj riori justi-
fiable devant les Sdnglantes mat matiques
qul ordonnent notre condition. (MS:

109)56

Thus, it may well be sald of Cawus what he then himself

sympathetically observes of his Bxistential contempo-

rary, Martin Heldegger:

I1 stintéresse & Kant, mais ctest pour recon-

naltre le caractére borné de sa "Ralson
puren, (Cl'est pour conclure au terme de ses
analyses que "le monde ne peut plus rien of-
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frir 4 l'homme angolssé". Ce souci lui pa-

rait A tel point dépasser en vérité les caté-

gories du raisonnement gu'il ne songe quta

lul et ne parle que de lui. . ., . Lul non

plus ne sépare pas la conscience de l'ab-

surde. (MS: 115)>7

And yet as we have seen, man's realization that he

is himself a part of the absurd that he seeks to dispel
has often led him to what Camus--here so unlike his age
and as a true descendant of the lumidres--holds to be
that for which even his predecessors were not entirely
blameless: namely, to the irrational attempt to disso-
clate oneself from the evidence.”8 But the mood of
modern man is no longer one of mere disquletude allayed
by the consolations of what was all too readily deemed
to be an efficacious, if confessedly limited reason®9;
rather, it is one of angry frustration at what is at
last disclosed to be this reason's utter powerlessness
to resolve thut fundamental enigma of his condition so
well expressed py the character Caligula in Canous's
play of the same name. "(C'est une vérité toute simple
et toute claire, un peu bl&te, malis difficile A découv-
rir et lourde A porter," he declares. "Les honmes
meurent et 1ls ne sont pas heureux" (CAL: 16). But in
his violent desperatlion for meaning Caligula "logical-
ly" rejects the very lucidity that reveals this truth

by fleeing from a world the contingency of whose belng

is a constant reminder of both his own and that of all
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mell ;

Il est vrai. Mals Je ne le savals pas au-
paravant, Maintenant, Je sais. . . . Ce
monde, tel qu'il est fait, ntest pas suppor-
table. Jt'ail donc besoin de la lune, ou du
bonheur, ou de l'immortalité, de quelque
chose gui soit dément peut-&tre, mais qui ne
solt pas de ce monde. . . .

Les hommes pleurent parce que les choses
ne sont pac ce gu'elles devraient &tre.

(caL: 15, 26)60
Yet the very ldentification of his own condition with
that of all humanity so revolts him against his fellow
men that his "flight" from wnat he painfully knows to
be an inescapable world consists in the vengeful and
ninilistic will to "transform" it by destroying then
and those intrinsically-human values which prove that

tney alone are the source of whatever meaning they may

perceive in it, Thus, to the eternal subjectivity of
such meaning as evidence of the absurd Caligula far

prefers its total dissolution in the murder of its

"culpable®™ autnors; and he claims total Jjustification
for his act in the total absence of transcendent values
implied by this subjectivity®l:

EYous:]donnetij de lt'importance aux &tres et
aux choses. Voild ce que je ne puis vous

pardonner. . . .
Ce monde est sans lmportance et qui le recon-
nalt conquiert sa liberté. . . . Et Jjuste-

ment, je vous hals parce que vous n'étes pas
libres. . . .

Il suffit que Je remue la langue pour que
tout redevienne noir et que les é&ires me ré-
pugnent, . . .
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Je veux méler le clel 4 la mer, confondre
laildeur et beauté, faire jalllir le rire de
la souffrance. . . .

Ma volonté est de ., . . changer [le
monde ). Je feral A ce siécle le don de
1'égalité. Et lorsque tout sera aplani,
ltimpossible enfin suxr terre, la lune dans
mes mains, alors, peut-&tre, mol-méme je se-
ral transformé et le monde avec moi. . . .

(CAL: 25, 26, 27)62

Por Caligula, then, murder and the desolation of all

that 1is presently human--acts leoglically permitted in

what is an objectively senseless world--are themselves

the means to 1ts final disintegration as such and to

its recreation as the antithesis of itself. In an or-

der bereft of God, he requires the ellimination of all

that is finite in man, so that man may become God, that

he may then fill it with meaning. But in tnis world

without meaning Caligula becomes God, and as the su-

preme judge of all initlates a relgn of terror against

those who now 1lnhabit 1t in the name of their posteri-

ty:

Et que me falt une main ferme, de gquol me
sert ce pouvoir si étonnant si je ne puis
changer ltordre des choses, si Jje ne puls
faire que le soleil se couche A l'est, que la
souffrance décrolsse et que les &tres ne
meurent plus? Non, . . . 11 est indifférent
de dormir ou de rester éveillé, si je ntai
pas d'action sur l'ordre de ce monde. . . .
Et . . . qutest-ce qu'un dieu pour que je dé-
sire m'égaler a4 lui? Ce que je désire de
toutes mes forces, aujourdthui, est au-dessus
des dieux. Je prends en charge un royaume ol
l*impossible est roi. . . .

. . alors enfin les hommes ne mourront pas
et 11s seront heureux. . . .




Faltes entrer les coupables. Il me faut
des coupables. Et ils le sont tous, (CAL:
27, 28)04
This attitude clearly reflects the view of the Grand

Inquisitors described by Camus in L'Homme Révolté. mLe

royaume des cieux viendra, en effet, sur terre,® he
writes, Mmais leé hommes y régneront, quelques-uns d'a-
bord quil seront les Césars, ceux qul ont compris les
premiers, et tous les autres ensuite, avec le tewmps.
L'unité de la création se fera, par tous les moyens,
pulsque tout est permis™ (HR: 470). The Inquisitors
are the self-appointed Caesars of our time, the regents
of a yet imperfect race who teach it that humanity is
itself the means to its own divinity through the elimi-
nation of those elements within it that resist its will
to power., "Dieu mort, il faut changer et organiser le
monde par les forces de l'homwe. La seule force de
ltimprécation nt'y suffisant plus, i1 faut des armes et
la conquéte de la totalitén (HR: 517). Tnus for tne
forces of purity in a world that is still impure, 1lmopu-
rity is the only means to its purification. "Rien
ntest pur, ce cril convulse le siécle," observes Camus.
"I,*ippur, donc l'histoire, va devenir la régle et la
terre déserte sera livrée A& la force toute nue qui dé-
cidera ou non de la divinité de lthomme" (HR: 543).64
In a world that is still without values because there

is no God, history is tne only rule, the rule of power
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to become God. If God is yet to be, then so are his
values; history is thelir unbridled becowming, a becoming
whose end 1s thelr realization. And so as the means to
its own end, 1t 13 justifled by this end: 1t is the
crime to end all crime. "Lthumanité, & travers les
crimes, les violences et la mort, marche vers cette
consommation qui Jjustifiera tout™ (HR: 596-597). But
if the end for which humanity commits these crimes
against itself Is self-perfection, then these crimes
are its act of atonement for being imperfect: they are
the means through which humanity purges itself of those
forces within {t that persist in the sin of being all
too human in an all but meaningless world. For so long
as the individual contlinues to be what he is, then so
does the race of which he is a part. And so at tne
same time that the individual suffers for his recalci-
trance at the hands of the race, the race suffers at
tne hands of the indiviaual in its effort to subaue
him. Thus until the unity of mankind is achieved, all
men are gullty, ard @ust pay for their guilt in order
to achleve i1t., History 1s the explation of their
gullt; its consummation is the achlevement of their
unity. If God does not exist, then history 1s the way
to salvation; but if all men are guilty, then the way
1s long and hard. "t'Lt'affalire ntest qutau début,'"

says the Inquisitor, "'elle est loin dtétre terminée,



et la terre aura encore beaucoup A souffrir, mais nous
atteindrons notre but, nous serons César, alors nous
songerons au bonheur universel'n (HR: 470).65 1If all
of mankind 1s guilty and there is no God to save it,
then it must so atone for 1ts guilt as to become God,
and save itself. For the sin of being in a world with-
out God 1s that of not being God, of being no more than
what one 1s without God: redemption from the sin of
bteing oneself 15 self-transcendence. But then in order
to transcend himself, each individual requires the sup-
port of every other. The salvation of men 1is their
unity: self-transcendence is the deification of the
race, "Il s'aglt de déifier l'espéce comme Nietzsche
et de prendre en charge son idéal de surhumanité afin
dtassurer le salut de tous®" (HR: 517). The task is
herculean, for it requires no less than the sacrifice
of what men value the most, and of what has been the
source of perpetual conflict among them: thelr inai-
viduality. They will meet the crusade with flerce re-
sistance, and it will suffer countless setbacks in its
effort to convert them. But it will gradually galin 1in
momentum, for not even man's concern for personal free-
dom can repress his desire for divinity. "Mais rien,"
remarks Camus, ™e peut décourager ltappétit de divini-
té au coeur de l'homwme" (HR: 555).66 The number of

crusaders will increase, and they will be as one, but
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at the price that each must pay for the sin of self-in-
terest: himself. Until the unity of all of mankind 1is
achleved, they must suffer the punishment of serving as
the means to its achievement by punishing and convert-
ing the many who still oppose them. The sacrifice of
others entalls the sacrifice of oneself as well. "lLa
solf dtunité doit se réaliser, wméme dans la fosse com-
mune, " says Camus. "S'i]ls tuent des hommes, ctest
qutils refusent la condition mortelle et veulent 1!'im-
mortallité pour tous. Ils se tuent alors d'une certaine
maniéren (HR: 649). The history of men, therefore, is
thelr mutual punishment for what they are until they
become what they will be. ™A sa maniére, l'histoire
ntest qu'un long chritiment puisque la vraie récompense
ne sera savourée qu'd la fin des temps® (HR: 644). Un-
til all men are divine, no man is of any value in hiwm-
self, but only as a tool of history, as a part of that
process through whicn he and all otnhers serve to purify
the race by thelr common suffering and death, that it
may then become divine, The negation by individuals of
each other dissolves them in the race until the race
consumes ftself in 1ts own blood, that it may thereby
cleanse and transform itself. It ls the role of all
men, therefore, to devour and assiwilate each other un-
til they see in each otner the reflection of the God

that they will all have become. "L'homo homini lupus,"
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says3 Camus summing up the thought of Feuerbach, "de-

vient alors homo homini deus™ (HR: 553). If the sin of

humanity in a world without God is no less than that of
being human and of not being God, then {t is only by
dehumanizing itself that huwanity can atone for 1ts
sin, and become God. Thus, only through the degrada-
tion by each of every other can the dignity of all be
achieved. "Telle est la mission du prolétariat: faire
surgir la supréme dignité de la supréme humiliation,™
writes Camus with reference to the thought of Karl
Marx., "Par ses douleurs et ses luttes, i1l est le
Christ humain qui rachéte le péché collectif de 1l'tallé-
nation. Il est, d'abord, le porteur innowmbrable de la
négation totale, le héraut de ltaffirmation définitive
ensuite® (HR: 610).67 1If it is true that men are as
nothing compared to the idea of what they will be but
that thelr very nothingness constitutes an almost in-
surmountable gulf{ between themselves and the ldea, then
no sacrifice of their lives is too high a price to pay
for 1ts realization. "Quftimporte en effet le sacrifice
des hommes s'il doit servir au salut de lthumanité en-
tiérem (HR: 609)! The terrorist Stepan echoes this

thought in Les Justes: "Qutimporte si nous . . . ai-

mons assez fort [la révolution] pour l'imposer & 1l'hu-
manité entiére et la sauver d'elle-méme et de son es-

clavagen (J: 336).68 all of humanity, therefore, is
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itself the sacrifice it must make in order to save it-
self; indeed, nothing less than its death is required
for its resurrection. Camus aptly summarizes this view

in the Actuelles: "Tuons tout le monde," he writes,

"au nom de la justice pour tous™ (AIl: 720).69 A1l wmen
oust be absorbed by the very process of the history
which they make in order that it may transform them,
that they may thereby transform the nature of which
they are a part. "L'histolre, précisément, se dis-
tingue de la nature en ce gqu'telle la transforme par les
moyens de la volonté, de la science et de la passion.

. . Dé&3ja, par le travall, par la transformation du
monde naturel en monde technique, [l'homme] staffran-
chit de cette nature qui était au principe de son es-
clavage puisqu'il ntavait pas su stélever au-dessus
dtelle par l'acceptation de la mortm (HR: 603, 548).
Thus history as the source of unity among wen becomes
tne source of unity between men and nature as well.

"Le régne de lthistoire commence," says Camus, "et,
stidentifiant & sa seule histoire, l'homme . . . se
vouera désormais aux révolutions nihilistes du XX€
siécle qui, niant toute morale, cherchent désespérément
ltunité du genre humain & travers une épulsante accumu-
lation de crimes et de guerres. . . . les révolutions
cyniques, qutelles solent de droite ou de gauche, . .

vont tenter de conquérir l'unité Jdu monde pour fonder
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enfin la religion de lthomme. Tout ce qui était & Dieu
sera désormals rendu i Césarn (HR: 540). In a world
without God, each individual must submit every other to
the will of history so that all may submit to their own
will the nature of which they are a part, that all may
then become God in his place. M"Pulsque le salut de
lthomme ne se fait pas en Dieu, i1 doit se falire sur la
terre. Puisque le monde n'a pas de direction, l'homme,
4 partir du moment ol 11 l'accepte, dolit lui en donner
une, qul aboutisse i une humanité supérieurer (HR:
487). 1In order, then, that all may become supermen,
each must makxe a sub-man of every other, "'une totale
soumission et une totale immolation de lui-méme A la
voracité sacrée du devenir'm (CII: 298).70 rnpour que
lthomme devienne dieu," remarks Camus, "itl faut que la
victime stabaisse A devenir bourreau" (HR: 581). Thus
consumed by the very process of nistory through which
it seeks to transcend 1itself, all of pankind is
stripped of its humanity. "Le grand drame de l'homme

d'QOccldent," writes Camus in the Actuelles, "ctest

qu'entre lul et son devenir historique, ne stinter-
posent plus ni les forces de la nature ni celles de
l'amitié. Ses racines coupées, ses bras dessécnés, il
se confond déji avec les potences quil lui sont pro-
mises" (AI: 403).71 The very means of history, then,

become the end for which it works’<: nistory as the
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crime to end all crime 1Is crime itself. "La logigque de
lthistoire, A4 partir du moment ol elle est acceptée to-
talement," affirms Camus, "la méne, peu & peu, . . . &
mutiler l'homme de plus en plus, et 3 se transformer
elle-péme en crime objectif”™ (HR: 648).73 But then a
total acceptance of history implies a total rejection
of man, for 1f history is the way to men's salvation
and the salvatlion of men 1s thelr unity, then nistory
is the negation of all that deflnes them as human:
their individuality. Each, then, must cease to be what
he 1s in order that all may become what they will be.
"Notre révolution," says Camus, "est une tentative pour
congquérir un é&tre neuf, par le faire, hors de toute
régle worale. C'est pourquoi elle se condamne A ne
vivre que pour lthistoire, et dans la terreur. L'homme
ntest rien, selon elle, stil ntobtient pas dans l'his-
toire, de gré ou de force, le consentement unanimen
(HR: 652).74 And so the longer men‘continue to be what
they are, the more must all be reduced to what they are
not; so that 1f all men do not become what they must
be, then all must die. If man cannot cease to be what
he is, then he must cease to be: If he can be no more
than what he 1s in a world without God, then he is de-
serving of death. This, Camus tells us, 1s the loglc
of nihilism. "Jeté contre les limltes du monde," he

writes, "le [nihiliste] cholsit dtabord l'apocalypse et
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la destruction, plutdt que dtaccepter la reégle impos-
sible qul le fait ce qu'll est dans le monde tel qutil
va. . . . Ne pouvant réparer l'injustice par 1'é4ifi-
cation de la justice, [il] préfére au moins la noyer
dans une injustice encore plus générale qui se confond
enfin avec l'anéantissement. . . . A ce degré d'indi-
gnation, la raison devient fureurn® (HR: 491, 492, 509-
510). This, too, therefore, is the logic of histori-
cism., "La pensée qui se forme avec la seule histoire
- .. enlév[e] 4 lthomwe . . . la raison de vivre.
[Elle] le pousse A l'extréme déchéance du 'pourquol
vivre'® (HR: 651).79 Far worse, indeed, than the lim-
ited reason it sought to replace, nistorical reason is
irrational. "La raison historique," says Caous, "est
une raison irrationnelle et romantique™ (HR: 625).76
"Votre raison ou les charniers,™ he retorts agalnst the
Marxist FPmmanuel d'Astier de la Vigerie, "voild l'ave-
nir que vous tracez" (AI: 387).77

Against Hegel and Feuerbach, Marx, Nietzsche, and
Spengler, the first, third, and fourth of whom he calls
"les mauvals génies de 1'Burope dtaujourdthui™ (ESS:
1341),78 Camus argues that if man can be no more than
what he 1s 1n a world without meaning, it is because
this world can be no more than what he 1s not, for he
&lone is meaningful in wishing to give it a meaning,

and this meaning 1s himself. "Vous n'avez jamals cru
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au sens de ce monde et vous en avez tiré lt'idée que
tout était équivalent et que le bien et le mal se défi-
nissaient selon qu'on le voulait," he writes in the

last of his Lettres 3 un ami allemand. "Je continue &

croire que ce monde n'a pas de sens supérieur. Mais je
sals que quelque chose en lul a du sens et c'est
lthomme, parce qufil est le seul &tre A exiger d'en
avoir" (LAA: 240, 241).79 and so if only man has a
meaning as the only part of the world in pursuilt of its
meaning, then only he can be the source of the meaning
he pursues; so that the world may not be meaningful,
but man 1s that part of the world that makes it mean-
ingful. "Ce monde a du moins la vérité de lthomme,"
says Camus, "et notre tlche est de lul donner ses rai-
sons contre le destin lul-mémen" (LAA: 241). The world
can be meaningful, trerefore, only insofar as man is a
part of it. "Bt il n'a pas d'autres railsons que
l'homme et c'est celul-cl qutil faut sauver si l'on
veut sauver l'idée qu'on se fait de la vie" (LAA:
241).80 Hence he is not to be saved from, but for him-
self. ™Qutest-ce sauver l'nomwe? . . . c'est ne pas le
mutiler et ctest donner ses chances &4 la justice qu'il
est le seul & concevoir" (LAA: 241). In a world with-
out that justice of which only man can concelve, the
only end of man is man himself; so that history is not

the "becoming," but man is the being of all values.8l
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M[Les hommes | savent justement,™ says Camus in L'Eté,
"qu'il n'est pas de Justice aveugle, que lt'histoire est

sans yeux et qu'il faut donc rejeter sa justice pour

lui substituer, autant qutil se peut, celle que l'es-
prit congoit® (ETE: 843).8%2 True justice is never
"blind," for it can only be conceived by a rational be-
ing in the face of what 1s not rational, by man, for
example, in the face of the history that denies him.
"Lt*histoire, dans son mouvement pur, ne fournit par
elle-méme aucune valeur., . . . Le révolté, loin de
faire un absolu de 1lthistoire, la récuse et la met en
contestation, au nom d'une idée qu'il a de sa propre
nature” (JR: 692, 693). This idea of his own nature
for which man rebels against history is that he is ra-
tional, and rational because he 1s human, so that he
cannot but dispute that which pretends to save men by
K1lling them. "Ratlonal nature," says Kant, "is dis-
tinguished f{rom the rest of nature by this, that it
sets before itself an end.m83 In a nonrational world,
rational man 1s not a mere means to the end for which

he works, but the end itself, and so one for which he

cannot work but by humanizing this world. As Camus

writes in his essay on revolt, "l'homme révolté est
. . . appliqué A revendiquer un ordre humain ol toutes

les réponses soient humaines, c'est-a-dire raisonnable-

went formulées” (HR: 430).84 The answers in a genuine-



67

ly human order, therefore, cannot be reasonable for one
man without belng reasonable for all other men as well;
so that if one man i1s an end in himself, every and all
other men are ends in themselves, whence the categori-

cal imperative of Kant in his Fundamental Principles of

the Metaphysic of Morals: "The foundation of this

principle is: rational nature exists as an end in it-

Self. Man necessarily conceives his own existence as
being so. . . . But every other rational beilng regards
its existence similarly, Jjust on the same ratiocnal
principle that holds for me. . . . Accordingly the

practical imperative will be as follows: So act as to

treat humanity, whether in thine own person or in that

of any other, in every case as an end withal, never as

means only."85 Camus echoes this thought in L'Homme

Révolté: n"Comment, sans une concession remarquable au
golt du confort," he asks, "conserver pour sol le béné-
fice exclusif d'un tel raisonnement? Dés l'instant ol
ce bien est reconnu comwe tel, 11 est celul de tous les
hommes. . . . L'individu n'est donc pas, & lul seul,
cette valeur qu'il veut défendre., Il faut, au moins,
tous les hommes pour la composer. Dans la révolte,
lt'homme se dépasse en autrul et, de ce point de vue, la
solidarité humaine est métaphysiquen (HR: 416, 426).86
Here, indeed, Camus more specifically alludes to the

"ralsonnement™ of Le Mythe de Sisyphe: "Pour dire que
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la vie est absurde, la conscience a besoin d!'étre vi-
vante” (HR: 416)--and the mbien" to which he refers--
"le seul blen nécessairem (HR: 416)--is life itself,
for while it is absurd, life is also that without which

there would be no consclousness perceiving it to be so,

and thereby distinguishing itself and all others from

the rest of the world as ends in themselves. "Car tout

commence par la consclence," says Camus in Le Mythe,
"et rien ne vaut gue par elle" (MS: 107); so that
"]life" may not be meaningful, but in living man himself
is that part of his life that makes it meaningful.87
And this 1s what Kant means when he states that if

"there were something whose existence has in itself an

absolute worth, something which, being an end in it-
8elf, could be a source of definite laws, then in this
and this alone would lle the source of a possible cate-
gorical imperative. . . . Now I say: wman . . . exists
as an end in himself. 88

And this 1s to say, in turn, that he 1s himself
the end for which he exists and not the mere means to
that end, that he 1s the means to the end as the end

itself, hence the end 1ltself as means, his own end as

his own means.89 As the mere means of one another,
both one and the other become the means to an end other
than themselves and the humanity of which they are a

part; they serve an end that cannot but be irrational



in a world whose only rational end is man himself. As
Capus writes of man in Le Mytne, "un peuple d'irration-
nels sfest dressé et l'entoure jusqu'd sa fin derniére.
. . . Le monde est peuplé de ces irrationnels. A lui
seul dont je ne comprends pas la signification unique,
il ntest gqutun immense irrationnel. . . . Mais . . .

l'homme garde . . . sa clairvoyance et la connailssance

précise des murs qui ltentourent. . . . Cette disci-
pline que ltesprit se dicte A lui-méme, cette volontéd

forgée de toutes piéces, ce face-A-face, ont guelgque

chose de pulissant et de singulier. . . . Oui, 1l'hoome
est sa propre fin. Et 11 est =a seule fin. . . .

Cette heure qui est comme une respiration et gqui re-
vient aussi sfirement que son malheur, cette heure est

celle de la conscience. A chacun de ces instants,

. . . 11 est supdrieur & son destin. Il est plus fort

que son rochern" (MS: 113, 117, 139, 168, 196).90 The
dignity of man, thererlore, consists in his rationality,

or in being precisely what he is and what the world is

not; and here Camus again echoes Kant, who states that
"whatever nas a value can be replaced by something else

which 1s equivalent. . . . but that which constitutes

the condltion under which alone anything can be an end
in itself, this has not merely a relative worth, i.e.
value, but an intrinsic worth, that is dignity. . . .
Thus ., , . humanity . . . is that which alone has dig-

€9
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nity. . . . nature . . . contains [nothing] whicn . .
it could put in Ethe] place Ebf humanlty], for [ the
lattar'é] worth consists . . . in the disposition of
mind, that is, the maxims of the will."91 In this,
however, not only does Camus echo Kant, but both Kant
and Camus echo Pascal:
L'homme n'est qu'un roseau, le plus falble de
la nature; mals c¢test un roseau pensant. Il
ne faut pas que ltunivers entier s'arme pour
ltécraser: une vapeur, une goutte d'eau,
suffit pour le tuer, Mals, quand l'univers
ltécraserait, l'nomme seralt encore plus
noble que ce qui le tue, parce gu'il sait
qu'il meurt, et ltavantage que l'univers a
sur lui; lt'univers n'en salt rien.

Toute notre dignité consiste donc en la
pensée. . . . Travaillons donc A& bien pen-
ser: volld le principe de la morale.92

But already in Le Mythe, and in contradistinction to
both Pascal and the Existentialists who followed nim,
Camus returns to the idea of a properly human nature
that the very dignity of man implies--an idea deriving
from the (Greeks and reappearing in osoth Kant and tne
French lumiéres.93 npa seule dignité de l'homme," he

writes, 1:b'esf] la révolte tenace contre sa conditionn”

(MS: 190—191),94 thereby affirming that while rational
man is "™unsettled®™ in his being by the nonrational

world that confronts him, it is no less the rationality

of man--nis own rational nature--that sets him apart

from it., "Et qu'est-ce qui fait le fond de ce conflit,

de cette fracture entre le monde et mon esprit,™ asks



Camus, "sinon la consclience que jJj'en aim™ (MS: 136)795

Man, therefore, is his own justification against the
world; and this is aptly expressed by Camus with the
following quotation from PRuripides in the Carnets:

"tVoicl le moment de prouver par des actes que la di-

gnité de l'homme ne le cdde pas 3 la grandeur des

dieux.' (Iphigénie en Tauride.)" (CI: 235).96 The jus-
tification of men, that 1s, consists in the justifica-
tion by each of every other man as an end in himself;
so that If I rebel, then I do so for all of mankind.
"Je me révolte," says Camus, "donc nous sommes" (HR:
432). T rebel for what, in the pnrase of Xant, is my
own "intrinsic worth" and that of the humanity of which
I am a part, for that to which Camus refers as "guelque
chose en Emoi] . . . qui ne Em']appartient pas seule-
ment, mais qui est un lieu commun ol tous les hommes

. . . ont une compunauté préten (HR: 425-426). This
intrinsic worth as the common ground of tne race of men
1s the very nature of the race itself: 1its human na-

ture. As Campus states in L'Homme Révolté, ™une prise

de conscience nalt du mouvement de révolte: la percep-
tion, soudain éclatante, qu'il y a dans l'homme quelque
chose 4 guoi l'homme peut stidentifier. . . . Ltana-

lyse de la révolte conduit au moins au soupgon qu'il y
a une nature humaine, comme le pensalent les Grecs, et

contrairement aux postulats de la pensée contemporaine.

71
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Pourquol se révolter stil nt'y a, en sol, rien de perma-

nent 3 préserver" (HR: 424, 425)797 It follows, then,

that the only sin of being in a world without God 1is
that, not of not being God, but of not belng what one

13 without God.98 mNals comment éviter de tourmenter

les hommes," argues Camus, "si l'on a décidé d'en faire
des dieux? . . . au lieu de tuer et mourir pour pro-

duire l'é4tre que nous ne sommes pas, nous avons & vivre
et falre vivre pour créer ce gue nous sommes" (HR: 582,
653).99 Man, therefore, is not guilty of what nhe 1s or

of what the world is not, but innocent of being in a

world that 1s not what he is. "0n voudrait lul faire
reconnaltre sa culpabilité,” writes Camus in Le Mythe.
"Lul se sent innocent. A vral dire, il ne sent gue

cela, son innocence irréparablenm (MS: 137).100 71ndeed,

his innocence is as irreparable as nls nature 1s perma-
nent. "LLe vieux avalt raison, les hommes étalent tou-
Jours les mémes, "™ affirms the narrator at the end of La

Peste, "Mais ctétalit leur force et leur innocence et

ctest icl que, par-dessus toute douleur, Rieux sentalt
qu'il les rejoignait. . . . le docteur Rieux décida

alors de rédiger le récit qui stachéve ici, . . . pour
dire simplement ce gu'on apprend au billeu des fléaux,
qutll y a dans les hommes plus de choses A admirer que
de choses A méprisert (P: 1473).101 and as it follows

that there are more things to admire in man than all
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the "plagues" of the world that beset him, they are the
only things in this world that are worthy of adoira-

tion; and there is no adwiration of which they are wor-
thy but that for one another of those who possess them,

So that in possessing them they possess each other as

thelr only value; and from this value is born their

solidarity in defense of man against a world that de-
nies him. "Le fondement de cette valeur est la révolte
elle-méme," reasons Camus. "La solldarité des hommes
se fonde sur le mouvement de révolte et celuli-ci, 4 son
tour, ne trouve de justification que dans cette compli-
cité., . . . Le premier progrés d'un esprit saisi
d'étrangeté est donc de reconnaltre qutil partage cette
étrangeté avec tous les hommes et que la réalité hu-
maine, dans sa totalité, souffre de cette distance par
rapport 3 soi et au monde. Le mal qul éprouvait un
seul homme devient peste collective. Dans ltépreuve
quotidienne qui est la ndtre, la révolte Joue le méme
rdle que le 'cogito! dans l'tordre de la pensée: elle
est la premiére évidence, Mals cette évidence tire
1'individu de sa solitude. Elle est un lieu compun qui
fonde sur tous les hommes la premiére valeur® (HR: 431,
432).10%2

And so as we saw in the first part of this essay,

ethics is of prime importance in the thought of Camus,

as {t was in that of both the Greeks and thelir philo-



sophical descendants of the eighteenth century.l03 VYet

for the Greeks as well as for the philosophes the realm

of eplstemology was more nearly as important as that of
ethics, for in the minds of both the two were inevita-
bly linked. As the historian Peter Gay rightly points
out, the Greeks "had looked in two directions--outward:
to nature, objective universal law--in a word, to sci-
ence; and inward: to self-knowledge, inner clarity--in

a word, to morality"; while the philosophes, in turn,

had "regarded the scientific revolution of their own
age as more than a game or merely abstract kxnowledge-—-
as is evident from thelr rather confused moral demands
on sclence, they hoped 1t would become the prelude, and
even the servant, of moral and political improve-

ment. 0% and this was the hope, as we have seen, of
Immenuel Kant.l9® But it could no longer be that of
Camus, for by his time the protective limits of the
critical phllosophy had become the object of its own
c¢riticiswm, thus transforming the subjective ldealism of
Kant into the ldealistic subjectivism of those ideolo-~
gies to which he was so long opposed.l0€ But to these
ldeoclogies, for which all men submit the world to their
own will by submitting each other to the will of histo-

ry, Camus opposes that tragically realistic view of the

world which they reject, but which the critical phllos-

sophy, desplte its own "cover-up,” had 1tself antici-
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pated as the only rational alternative to them: the

acceptance, that is, of the world's irremediable ab-

surdity.107 But 1t is this acceptance, or what we have
called the tragic reallsm of Camus, that makes the ra-
tionalism of his predecessors even more pragmatic than
it was, transforming it into an ethical pragmatism.

"La plus grande économie quton pulsse réaliser dans
ltordre de la pensée," writes Camus in the Carnets,
mclest dtaccepter la non-intelligibilité du monde--et
de s'occuper de 1l'thomme" (CII: 113).108 np Jtaube des
temps modernes: Tout est consommé?" he asks. "Dtac-
cord, alors commengons de vivren (CI: 205).

And this 1s to say that if we are to live, then we
can only do so in the world, however unintelligible 1t
may be. PMEt pourtant," says Cherea to Caligula, "il
faut bien plaider pour ce monde, sl nous voulons y
vivren (CAL: 25).109 To argue in favor of the world,
then, 1s to do so in favor of man as its only end; and
to work for that end is to do no more tnan humanize the
world, since any attempt to "transform" it can only re-
sult in the negation of the end itself. "La logique du
révolté," affirms Camus, "est de vouloir servir la jus-
tice pour ne pas ajouter A l'injustice de la condition,
de s'efforcer au langage clalr pour ne pas épaissir le
mensonge universel et de parier, face A la douleur des

hommes, pour le bonheur. La passion nihiliste, ajou-



tant 4 l'injustice et au mensonge, détruit dans sa rage
son exlgence ancienne et s'enléve ainsi les raisons les
plus claires de sa révolte. Elle tue, folle de sentir
que ce monde est 1ivré 4 la mortn" (HR: 688-689). But
then for an angrily frustrated nihilism the very nega-
tion of wan as end becomes the end itself, 1ts own
logic dictating that if man is mortal, then it 1is he

who 13 responsible for his mortality, and so deserving

of 1t. "Il y a apparemment les révoltés qui veulent
mourir et ceux qui veulent faire mourir," remarks Ca-
mus. "Mais ce sont les mémes, brflés du désir de la
vrale vie, frustrés de ltétre et préférant alors l'in-
justice généralisée 4 une justice mutiléem (HR: 509), a
Justice rmputilated," that is, by man himself.l1l0 and
it is for this the "final solution" of the German ideo-
logues that Camus impassionedly indicts them in the

name of man at the end of his Lettres 3 un ami alle-

mand :

. . . vous admettliez assez l'injustice de
notre condition pour vous résoudre & y ajou-
ter, tandis qu'il m'apparaissalt au contraire
que l'homme devait affirmer la Justice pour
lutter contre ltinjustice éternelle, créer du
bonheur pour protester contre l'univers du
malheur. Parce gque wvous avez fait de votre
désespolr une ivresse, parce que Vous Vous en
étes délivré en 1l'érigeant en principe, vous
avez accepté de détruire les oeuvres de
l1thomme et de lutter contre lul pour achever
sa misére essentielle. Et moi, refusant
dtadmettre ce désespoir et ce monde torturé,
Je voulals seulement que les hommes re-
trouvent leur solidarité pour entrer en lutte
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contre leur destin révoltant. . . .

Pour tout dire, vous avez choisi 1l'injustice,

vous vous 8tes mls avec les dieux. . . .

J'al cholsi la Justice au contraire, pour

rester fidéle A la terre. (LAA: 240, 241)111
In choosing Jjustice, that is, he cannot but remain
falithful to the world, for he sides with man as a part
of the world against the "gods" who would destroy it.

"VYous vous 8tes reposés dans cette épuisante aventure,"

he protests, "ol votre tiche est de mutiler les Ames et

de détruire la terre. . . . Votre logique n'était
qu'apparenten (LAA: 240-241),112

And so we may say that his condemnation of modern
Jerman ldeology rejoins Kant's own critique of its pro-
genitors in Herder and Fichte,lld whose "emotions . . .
arouse higher expectations than cool judgement would
find justified," and whose "allegories are offered as
truths. ™14 But it clearly indicates that for Camus
"criticism alone"™ can no longer "strike a blow at the
root of Materiallsm, Fatalism, . . . Fanaticism, and

Superstition, ™15 as they have already overtaken it and

become muniversally injuriousmll® in history.ll? Far

more exacting, then, than that of Immanuel Kant, the

"mesure” of Albert Camus {5 no less than revolt itself.
"Ctest la révolte qul est la mesure," he writes, "gul

ltordonne, la défend et la recréde 3 travers l'histoire

et ses désordres. . . . La mesure . . . ne peut se

vivre que par la révolte. Elle est un conflit con-
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stant, perpétuellement suscité et maltrisé par l'intel-
ligence™ (HR: 704).l18 71t is also what he calls "la
séculaire volonté de ne pas subirn (HR: 704),118 the
only "will" 1t can be in what it perceives to be an ab-
surd universe, and so is itself "the wost it can hope
for," to paraphrase Richard Weaver, "in this waning day

of the West.n1l20



Notes

lpev Braun, Witness of Decline: Albert Camus,
Moralist of the Absurd, pp. 249, 251, 252. See Braun's
WConclusion: Humanlsm in Our Time," Sec. l: "Camus
and Classical Humanism,™ pp. 249-255,

2n,10ccident ne retrace pas sa vie quotidienne,"®
writes Camus in the Carnets. "Il se propose sans arrét
de grandes images qul l'enfiévrent., Il est & leur
poursuite. Il veut é&tre Manfred ou Faust, Don Juan ou
Narcisse. Mais ltapproximation reste toujours vaine,
C'est toujours la figvre d'unité qui entraine tout"
(CI: 232).

SThere are similar definitions of the absurd both
elsewhere in Le the (MS: 113, 117-118) and in L'Homme
Révolté (HR: 4I5S -

4The phrase as it appears 1s from Ernst Cassirer,
The Philosophy of the Enllghtenment, p. 275, and is
also used by Peter “Gay, The Enlightenment, An Interpre-
tation: The Rise of Modern Paganism, pp. 130, 132

Its author, as Gay points out, 1s Immanuel Kant

(pp. 131-132). See Critigue of Pure Reason, p. 2, n.
1: m™Our age 1s the age of criticism." (0n Gay's
reriticism, ™ see supra, Chapter I, n. 9.) Henri Peyre
rightly states that Ehe throes of death and pangs of
bilrth suffered when the remnants of the feudal order
and the absolute monarchies were swept away, 1in the Age
of Enlightenment and of the American and the French
Revolutions, were doubtless felt by the contemporaries
as acutely as our anguish and our strange mixture of
pride and of revulsion at naving discovered how absurd
i1s our world as experienced by us today. The differ-
ence, nowever, lies in the universality of our modern
crisis, which 13 no longer limited to a small area of
the populated world but embraces the whole planet™
("The Crisis of Modern Man as Seen by André Malraux and
Albert Camus," in Historical and Critical Essays [Lin-
coln: Univ. of Nebraska Press, 5355 The
muniversality of our modern crisis," then is what we
now at last perceive to be the absurdity of the human
condition. It i8 not until 1926 and the publication of
Malraux's [a Tentation de l1l'Qccident that, in the words
of Patrick_ﬁenry, "the key word fabsurdité' nas finally
been pronounced, but that "with this acknowledgment we
have reached the epltome of anti-rationalist thought.
. « . Roughly speaking, from the Enlightenment onward,
notwithstanding certain obvious exceptions, the history
of philosophy has slowly moved 1n this direction, fi-
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nally attaining the summit of the long tradition of an-
ti-Cartesian rationalism™ (Voltaire and Camus: The
Limits of Reason and the Awareness of Absurdity, pp.

; see also Peyre, op. cit., pp. 203-270).

SQuoted in Cassirer, op. cit., p. 1l4. Our ital-
ics.

6as Hegel notes, 1t 13 during the earliest phase
of the Enlightenment that, in the words of Cassirer,
"the lust for knowledge, the libido sciendi, . . . is
. « - called a necessary quallty of the soul as such
and restored to 1ts original rights" (op. cit., p. l4;
see supra, Chapter I, n. 5, and text).

7Immanuel Kant, Critique of Pure Reason, p. l.

835ee supra, Chapter I, text to nn. 32, 35, and 36,
as well as nn. 33-34, and text. Cf. Carnets II: "La
science explique ce qui fonctionne et non ce qui est®

(CII: 40).

9npt the same time,"™ he writes, "it must be care-
fully borne in mind that, while we surrender the power
of cognizing, we still reserve the power of thinking
objects, as things 1n themselves. For, otherwlise, we
should require to affirm the existence of an appear-
ance, without something that appears--which would be
absurd® (Critique of Pure Reason, p. 16). "The under-
standing, therefore, by assumlng appearances, grants
the existence of things in themselves also" (Prolegome-
na to Any Future Metaphysics, p. 62).

10Jean-Paul Sartre, L'Etre et le Néant: Essal
d'ontologie phénoménologigue, Coll. n"Bibliothéque des
Idéesn (Paris: Gallimard, 1943), p. 306. (Hereafter
cited as EN in parentheses.) Our translation. "Je ne
trouve dans les choses que ce que j'y al mils. "

l1lipwanuel Kant, Critigue of Pure Reason, pp. 10-
11, 13.

12nwygeme les épistémologies les plus rigoureuses,"
notes Camus in Le Mythe, "supposent des métaphysiques™"
(MS: 130).

13pagobert D. Runes, ed., Dictionary of Philoso-
hy, p. 295. (Art. nSolipsism,™ by Ledger Wood.) Our
talics. (In all fairness to Kant, however, we should
point out--as does A. D. Lindsay--that he was obviously
not unaware of the problem. Cf., for example, his let-
ter to Marcus Herz in 1772: "On what principle is
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vased the relation between that in us which is called a
representation and the object? If the representation
contains nothing but the way in which the subject is
affected by the object, then it is easy to see how it
might correspond to tnis object as 1ts effect, and how
this determination of our mind could represent some-
thing, i.e. nave an object. Possible or sensible rep-
resentations have, therefore, a concelvable relation to
objects, and the principles, which are borrowed from
the nature of our soul, nave a concelvavble valldity for
all things in so far as they are obJects of the senses.
Similarly, if that in us which is called presentation
were active in regard to the object, i.e. 1f the object
was actually through it brought into bteilng, as the
thoughts of God are represented as the originals of
things, then, too, the conformity of presentations and
oblects would be understandable. We can, that is, at
least understand the possibility of an archetypal in-
tellect on whose intultion things are themselves based
-—or of an ectypal 1ntellect, which creates the data of
1ts logical activity out of the senslble intultion of
the things. But our understanding is neither tnrough
1ts representations the cause of objects {except in
conduct wnen good purposes bring things into being],
nor is the object tne cause of the representations of
the understanding. The pure concepts of the under-
standing, then, cannot be abstracted from the feelings
of the senses: they cannot express the receptivity of
presentations through the senses. They must nave their
source in the nature of the soul, but not so far as it
is either affected by objects or ctrings objects into
peing® [Quoted in A. D. Lindsay, mIntroduction," in Im-
manuel Kant, Critigue of Pure Reuson, trans. J. M. D.
Meiklejohn, Everymwan's Liorary, No. 1909 (London:

J. M. Dent; New Yor«: F. P. tton, 192«), pp. xiv-
xv].)

l4Immanuel Kant, Critigue of Pure Reason, p. 20.
Our italics.

150ur italics. Cf. Carnets I: mDieu--Méditerra-
née: des constructions--rlen de naturel. Nature==
équivalence® (CI: 40).

16¢csf. Jean-Paul Sartre, La Nausée, Coll. "Folio,"
46 (Paris: Gallimard, 1938), pp, 178-179, 179-180:
"La racine du marronnier stenfongalt dans la terre,
Juste au-dessous de mon banc. Je ne me rappelais plus
que c¢'était une racine. Les mots s'étalent évanouis
et, avec eux, la signification des choses, leurs modes
d'emploi, les faibles repéres que les hommes ont tracés
4 leur surface. . . . Et puis voild: tout d'un coup,



ctétait 13, c'était clair comme le Jour: ltexistence
stétait soudain dévoilée. Elle avait perdu son allure
inoffensive de catégorie abstraite: c'était la phte
méme des choses, cette racine était pétrie dans de
ltexistence. Ou plutdt la racine, les grilles du Jjar-
din, le banc, le gazon rare de la pelouse, tout ga s'é-
talt évanoui; la diversité des choses, leur individua-
11té ntétait qu'une apparence, un vernis. Ce vernis
avalt fondu, 1l restait des masses monstrueuses et
molles, en désordre--nues, d'une effrayante et obscéne
nudité.” (Let us also indicate, however, that the en-
try from the Carnets in the previcus note was written
12 1336, two years before the publication of La Nau-
sée.

17nL,tapparition,” says Sartre, ™e renvoie pas i
lLtétre comme le phénoméne kantien au noumeéne® (EN: 14).

180ur translation. "L'étre est. L'étre est en
sol, L'étre est ce qu'il est. "

190ur translation. "Il déborde . . . la connalis-
sance qu'on en prend."

20cf. La Nausée, pp. 177, 18l: "Les choses se
sont délivrées de leurs noms. Elles sont la, gro-
tesques, tétues, géantes et ¢a paralt imbécile de les
appeler des banquettes ou de dire quol que ce solt sur
elles: Je suis au milieu des Choses, les innommables.
Seul, sans mots, sans défenses, elles m'environnent,
sous oli, derriére mol, au-dessus de moi. Elles n'ex-
igent rien, elles ne sfipposent pas: elles sont lA.
. + « De trop: c'était le seul rapport que je pusse
établir entre ces arbhres, ces grilles, ces cailloux.
En vain cherchals-je 4 compter les marronniers, et les
situer par rapport & la VeEIEaa, A comparer leur hau-
teur avec celle des platanes: chacun dteux s'échappait
des relations ol je cherchais & l'enfermer, s'isolait,
débordait. Ces relations (que je m'obstinals A main-
tenir pour retarder l'écroulement du monde humain, des
mesures, des quantités, des directions) Jten sentais
ltarbitraire; elles ne mordalent plus sur les choses.
De trop, le marronnier, la en face de moi un peu sur la
gauche., De trop, la Velléda. . ."

2lour translation. "L'en-sol nta pus de secret:
1l est massif,™ observes Sartre. "En un sens, on peut
le désigner comme une synthése. Mals c'est la plus in-
dissoluble de toutes: la synthése de soi avec soi.n"

220ur translation. "La réalité humaine se salsit
dans sa venue & l'existence coomwe étre incomplet.® Cf.
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Camus: "Et tout m'est étranger, tout, sans un é&tre A
moi, sans un lieu ol refermer cette plaiem (CI: 201).

230ur translation. The original reads as follows:
"Le désir est manque d'étre, il est hanté en son &tre
le plus intime par lté&tre dont i1 est désir." Here
Sartre has clearly been influenced by Hegel. Cf. Ca-
mus's analysis of The Phenomenology of Mind in L'Homwe
Révolté: nCe qui dlstingue la conscience de sol du
monde naturel n'est pas la simple contemplation ol elle
s'identifie au monde extérieur et s'oublie elle-méme,
mais le désir qutelle peut éprouver & ltégard du monde.
Ce désir la rappelle 4 elle-méme dans le temps ou elle
lul montre le monde extérieur comwe différent. Dans
son désir, le monde extérieur est ce qu'elle n'a pas,
et quli est, mals qu'elle veut avoir pour &tre, et qu'il
ne soit plus. La conscience de soi est donc néces-
sairement désir" (HR: 546). Cawmus himself echoes this
thought in Le Mythe de Sisvphe: "Le désir profond de
l'esprit mépe Qans ses démarches les plus évoluées re-
Joint le sentiment inconscient de lthomme devant son
univers: il est exigence de familiarité, appétit de
clarté. Cowmprendre le monde pour un homme, c'est le
réduire & l'humain, le marquer de son sceau®" (MS: 110).
Cf. Sartre: "Ce que le désir veut &tre, c'est un vide
comblé pais qui informe sa réplétion comme un moule in-
forme le bronze qu'on a coulé dedans® (EN: 146).

©4For example, see supra, text to n. 7, where Kant
speaks of reasonts ™iature," and n. 13, where he refers
to the ™nature of the soul."” Cf. Critique of Pure Rea-
son, p. 453: "There exists in the ?acu?t of reason a
natural desire to venture beyond the lleld of experi-
ence, to attempt to reach the utmost bounds of all cog-
nition by the help of ideas alone, and not to rest sat-
isfied, until it has fulfilled its course and raised
the sum of 1ts cognitions intc a self-subsistent sys-
tematic wholem (our italics). ™Au XVIIIe sieécle, dans
ltathéisme des philosophes," writes Sartre, "la notion
de Dieu est supprimée, mals non pas pour autant l'idée
que l'essence précédde l'existence. Cette ldée, nous la
retrouvons un peu partout: nous la retrouvons chez Di-
derot, chez Voltaire, et méme chez Kant. L'homme est
possesseur dtune nature humaine; cette nature humaine,
qul est le concept humaln, se retrouve chez tous les
hommes, ce qul signifie que chaque homme est un exemple
particulier dtun concept universel, l'homme; chez Kant,
11 résulte de cette universalité que l'homme des bois,
lthomme de la nature, comme le bourgeois sont astreints
A la méme définition et possédent les mémes qualités de
base. Ainsi, 13 encore, l'essence d'homme préceéde
cette existence hlstorique que nous renconirons dans la
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nature. L'existentlialisme athée, que Je représente,
est plus cohérent. Il déclare que si Dieu n'existe
pas, 11 y a au moins un &tre chez qul l'existence pré-
cbde l'essence, un &tre quil existe avant de pouvolr
étre défini par aucun concept et que cet &tre c'lest
lthomme ou, comme dit Heidegger, la réalité humainen
L'Existentialisme est un humaniswe, Coll. "Pensédes®
aris: Les Edltions Nagel, 1968], pp. 20-21; see also
Sartre's essay "A propos de lt'existentialisme: Mise au

point," in Michel Contat and Michel Rybalka, Les Ecrits

de Sartre: Chronologie, bibllographie commentée
[Paris: Gall_mard_f"r, 9707, 1| p'.""és")‘ss E. {(Camus himself,
however, will return to the i1dea of human nature in
L'Homme Révolté. MLthomme absurde est . . . dans un
cycle désespérant oli 1'étre ntest que ce qu'il paralt,n
notes André Nicolas. "Camus pourtant n'a pas été sans
voulolr romgre ce cycle lorsque dans l'Hommwe révolté il
fait appel la notion de nature humaine®™ [ Une Philoso-
hie de l'existence: Albert Camus (Parlis: Presses
Universitalres de France, 1964), p. 185].)

25gee supra, Chapter I, n. 13, and text to nn. 13,
21, and 32, as well as n. 33, and text.

26Rlaise Pascal, Pensées, pp. 90-91; no. 72. We
therefore agree with Eric Werner that "Le Mythe de Si-
s¥2he et L'Etre et le néant sont ltun comme l'autre des

vres de tonalité et dtlinspiration pascaliennes.

Sartre et Camus centrent tous deux leurs propos respec-
tifs sur la question de la finitude humaine: finitude
dont lt'envers est le désir d'Etre, la nostalgile de
1tAbsolunm (De la violence au totallitarisme: Essal sur
la pensée de Camus et de Sartre, Coll. "Libert& de
T Espritn [ Parlis: Calmann-L&vy, 1972], pp. 240-241).

27mng1 jrétals arbre parmi les arbres," writes Ca-
mus in Le Mythe, "cette vie aurait un sens ou plutdt ce
probléme n'en aurait point car je ferals partie de ce
monde. Je serals ce monde auquel je m'oppose mainte-
nant par toute ma consclence et par toute mon exigence
de familiarité, Cette raison si dérisoire, c'test elle
qui m'oppose & toute la créationm (MS: 1365. "Cltest
que, en effet," says Sartre, "cette totalité [{.e., the
desired unity’] ntest pas le pur et simple en-sol con-
tingent du transcendant. Ce que la conscience salsit
comme l'étre vers quol elle se dépasse, s'il étalt pur
en-soi, coinciderait avec l'anéantissement de la con-
science. Mails la consclence ne se dépasse point vers
son anéantissement, elle ne veut pas se perdre dans
lten-soi d'identité a4 la limite de son dépassement.
Ctest pour le pour-soi en tant que tel que le pour-soi
revendique 1'8tre-en-soi™ (EN: 133). ©See also the last
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two quotations in n. 23, supra.
28gee supra, text to n. l4.

290ur translation. "™Mais cet é&tre qui 'm'inves-
tit' de toute part et dont rien ne me sépare,” explains
Sartre, "c'est précisément rlen qui m'en sépare et ce
rien, parce qu'il est néant, est infranchissable."

30nThree centuries before Heldegger showed,
through a learned and laborious exegesls, that Kantts
doctrine of the limitations of human reason really
rests on the finitude of our human existence," writes
William Barrett, "Pascal clearly saw that the feeble-
ness of our reason is part and parcel of the feebleness
of our human condition generally" (Irrational Man: A
Study in Existential Philosophy, p. 1i9).

3lnen tant, en effet, gu'll se fait étre dans
l'unité d'un méme surgissement comme tout ce qui n'est
pas l'étre, l'étre se tient devant lul comme tout ce
que le pour-sol ntest pas. La négation originelle, en
effet, est négation radicale. Le pour-soi, qui se
tient devant l'étre commwe sa propre totalité, étant
luil-méme le tout de la négation est négation du tout.
Alnsi, la totalité achevée ou monde se dévolle comme
constitutive de 1'étre de la totalité inachevée par qui
1'étre de la totalité surgit & 1ltétrenm (EN: 230).

320ur translation. "Nous concéderons que c'est
l'étre méme qui est présent A la conscience dans la
connaissance et que le Pour-soi ntajoute rien 4 1'En-
sol, sinon le fait méme gu'il % alt de 1'En-soin (EN:
2695. See supra, text to n. 20,

330ur italics. Announcing this revolution in
Western thought earller in Le Mythe, Camus uses the
word plus: f"Penser," he writes, "ce n'est plus uni-
fier, rendre familiére lt'apparence sous le visage a'un
grand principe. Penser, . . . ctest diriger sa con-
science™ (M8: 117). Cf., Jean-Paul Sartre, "Une idée
fondamentale de la phénoménologie de Husserl: 1lt'inten-
tionnalité," in Situations I (Paris: Gallimard, 1947),
pp. 29-30, 31: "Nous avons tous lu Brunschvicg, La-
lande et Meyerson, nous avons tous cru gue l'Esprit-
Araignée attirailt les choses dans sa tolle, les cou-
vrait d'une bave blanche et lentement les déglutissait,
les réduisait a4 sa propre substance. Qu'test-ce qu'une
table, un rocher, une maison? Un certain assemblage de
'contenus de conscience!, un ordre de ces contenus. O
philosophie alimentaire! Rien ne semblalit pourtant
plus évident: 1la table ntest-elle pas le contenu actu-



el de ma perception, ma perception n'est-elle pas
ltétat présent de ma consclence? Nutrition, assimila-
tion, Assimilation, disalt M. Lalande, des choses aux
1dées, des idées entre elles et des esprits entre eux.
Les puissantes arétes du monde étaient rongées par ces
diligentes dlastases: assimilation, unification, iden-
tification. . . . Contre la philosophie digestive de
ltempirio-criticisme, du néo-kantisme, contre tout
tpsychologisme?!, Husserl ne se lasse pas dtaffirmer
qu'on ne peut pas dissoudre les choses dans la con-
science. . . . Connaltre, ctest !'stéclater vers',
starracher A la moite intimité gastrique pour filer,
la-bas, par-deld sol, vers ce qul n'est pas soi, la-
bas, preés de ltarbre et cependant hors de lui, car il
m'échappe et me repousse et je ne peux pas plus me
perdre en lul qu'il ne se peut diluer en moi: hors de
lui, hors de mei. . . . La philosophie de la transcen-
dance nous Jette sur la grand-route, au milieu des me-
naces, sous une aveuglante lumiére.m (Louls Faucon in-
forms us, however, that "ltanalyse de Camus ne doit
rien A Sartre: 1'Imagination, chap. IV, 'Husserl' [al-
can, 1936_] et 'Une 1dée fondamentale de la vhénoménolo-
gle de Husserl, l'intentionalité' [N.R.F., ler janvier
19397], article repris dans Situations I" {{"Commen-
taires, notes et variantes," In Albert Camus, Essals,
Bibliothéque de la Pléiade, 183, ed. Roger Quilllot and
Louls Fauncon (Paris: Gallimard, 13965), 14387].)

34John Macquarrie correctly states that Mthere is
a general style of methodical description that pight be
called 'phenomenological,!' although the person using 1t
may never have read Husserl. It would, I think, be
quite proper to use the word phenomenological for many
of Klerkegaard's penetrating descriptions, though these
are, of course, pre-Husserlian" (Existentialism, Peli-
can Books [[Baltimore: Penguin Booxs, 1973], p. 9).

355ee supra, Chapter I, n. 6, and text.

36 nEt ces deux certitudes,” says Camus in Le

the, "™mon appétit dtabsolu et d'unité et ltirréducti-
E%IIté de ce monde A un principe rationnel et ralson-
nable, je sals encore que je ne puls les conciliern
(MS: 136). Cf. Kant, supra, nn. 6-8, and text, as well
as Voltaire, Chapter I, n. 1l3. We therefore agree with
Henri Lefebvre that "la rupture avec la conception d'un
monde harmonieux s'opéra des le milieu du XVIII®
siécle. Elle se trouvalt virtuellement dans lt'oeuvre
de Voltaire (Candide), . . . [et] dans celle de Kant®
(Le Marxisme, Coll. "Que sals-je?", 300 [Paris:
Presses Universitalires de France, 19487, p. 17). We
firmly reject, however, hils irreconcilable assertion
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that "ltexistentialisme . . . ntest qu'un tersatz! tar-
dif et dégénéré de l'individualisme classique, ™ fquill
en repudle lloptimisme facile," " mais que% cela ne
change en rien l'essentiel, a savolr, lteffort pour ti-
rer une prétendue vérité absolue dfune description de
'1texistence! et de la consclence individuellesnm (pp.
11-12; our 1talics). (See also our critical remarks on
Goldmann's similar view of the nfacile optimism®™ of the
Pnlightenment, supra, Chapter I, nn. 7 and 8.) In any
case, we do not belleve, as do our Marxist brethren,
that the roots of the contemporary crisis are either
social or economic (or even "soclo-economic"i), but
metaphysical.

37see supra, nn. 9-10, and text. T"Modern philoso-
phy from Descartes onward," says Willlam Barrett, "has
asked ltselfl the question: How can the subject really
know the object? By the time of Kant (and despite all
the advances in physical knowledge since Descartes) the
human mind felt 1tself so estranged from nature that
Kant's answer was that the subject can never Know the
object-in-itselfn (%2. cit., p. 249; our 1talies). Cf.
supra, text to nn. I4 and 28.

38This is what Sartre means when ne writes that
"the being of an existent is exactly what it appears"
(EN: 12). oOur translation. "Lté&tre d'un existanct,
ctest précisément ce qu'il paralt." Cf. La Nausée, p.
137: "™Maintenant, je savais: les choses sont tout en-
tidres ce qu'elles paralssent--et derriére elles. .
il nty a rien."

390ur translation. "Si nous nous scmwes une fois
dépris de ce que Nietzsche appelait '1'illusion des ar-
riére-mondes! et si nous ne croyons plus & lt'étre-de-
derrieére-l'apparition, ™ says Sartre, "celle-ci devient,
au contraire, pleine positivité, son essence est un
tparaltre? qul ne s'oppose plus A4 1lt'8tre, mals qui en
est la mesure, au contraire."

40mpinsi, " he concludes, "le dehors s'oppose de
nouveau au dedans et 1l!'&tre-qui-ne-paralt-pas i l'appa-
rition" (EN: 13).

4lnrra pensée moderne," says Sartre, "a réalisé un
progrés considérable en réduisant l'existant 4 la série
des apparitions qui le manifestent® (EN: 11).

42n7] est vral que les choses se donnent par pro-
fils--ctest-A-dire tout simplement par apparitions. Et
11 est vral que chaque apparition renvoie & d'tautres
apparitions, " observes Sartre. "Mals chacune dfelles
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est déja a elle toute seule un &tre transcendant, non
une matiére impressionnelle subjective--—une plénitude
d'étre,)non un manque--une présence, non une absence"
iﬂ:%.

43gee supra, n. 10, and text to nn., 10-13 and 20,
Cf. Sartre: "Par li-péme, on peut voir que ce qu'on
nomme avec Husserl les catégories (unité-multiplicité-
rapport de tout & partie--plus et molns--autour--4 cbté
de--A la suite de--premier, second, etc.--un, deux,
trois, etc.--dans et hors de--etc., etc.), ne sont que
des brassages idéaux des choses, qul les laissent en-
tiérement intactes, sans les enrichir ni les appauvrir
d'un iota et qu'elles indiquent seulement l'infinie di-
versit& des maniéres dont la liberté du pour-s0i peut
réaliser l'indifférence de 1lt'étrem (EN: 241).

440ur italics. See alsorsupra, n. 33, and text,
as well as n. 4l.

450n the following page, Camus states that
"L'Bthique elle-wéme, sous l'un de ses aspects, ntest
qu 'une %ongue et rigoureuse confidencen" (M3: 178),
thereby alluding to the work of Splnoza. Loulis Faucon
informs us, however, that in the manuscript of Le gfthe
ne clearly alludes to the work of Kant: "Ms., version
biffée: la Critigue de la raison purem” (op. cit.,
1448). Referring the Carnets to one ol Xant's dis-
ciples, Camus notes that "pour Schopenhauer: Jlt'exis-
tence objective des choses, leur 'représentation' est
toujours agréable, tandis que ltexistence subjective,
le vouloir est toujours douleur® (CII: 223).

46 rnpourtant toute la science de cette terre ne oe
donnera rien qui puisse m'assurer que ce monde est &
mol," he argues. "Vous me le décrivez et vous m'appre-
nez 4 le classer. Vous énumérez ses lols et dans ma
solf de savoir je consens qutelles solent vraies. Vous
démontez son mécanisme et mon espoir staccroit. au
terme dernier, vous mtapprenez que cet univers presti-
glieux et bariolé se réduilt A l'atome et que ltatome
lui-méme se réduit 4 ltélectron. Tout cecl est bon et
Jtattends que vous continulez. Mals vous me parlez
dtun invisible systéme planétaire ol des électrons gra-
vitent autour d'un noyau. Vous m'expliquez ce monde
avec une image. Je reconnals alors que vous en étes
vennus 4 la poésie: Jje ne connaltrai jamais. Ai-je le
temps de m'en indigner? Vous avez déji changé de théo-
rie. Ainsi cette science qui devalt tout mfapprendre
finit dans lthypothése, cette lucidité sombre dans la
métapnore, cette incertitude se résout en oeuvre d'tart.
Qutavais-je besoin de tant dtefforts? , ., . Je suls
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revenu i mon commencement. . . . Vous me donnez i choi-
sir entre une description qui est certaine, mals qui ne
m'apprend rien, et des hypothéses qui prétendent m'en-
seigner, mals qul ne sont point certaines. . . . Voul-
olr, c'est susciter les paradoxes" (MS: 112). There is
no question but that, in the words of John Crulckshank,
"the criticism of physics offered by Camus has been
made before, (Goethe is only one of several thinkers
who anticipated what Whitehead was to call the fallacy
of 'misplaced concreteness'!. Such 'misplaced concrete-
nesst confuses the sclentist!s picture of reality at
any historical moment with reality as 1t really isn
(Albert Camus and the Literature of Revolt, Galaxy
Books, 43 |New York: Oxiord Unlv. Press, 19607, pp.
55—565. Patrick Henry 1s also correct when he says of
Camus that "his criticism of scientific pretention,
which he finds ultimately bordering on poetry, . . .
recalls Voltalrets criticism of Descartes's philosophi-
cal pretention in particular and the legendary sobri-
gquets of 'réveur! and 'podte! that he constantly lev-
elled at the author of the Discours de la méthode" (op.
¢cit., pp. 60, 61). But nelther Henry nor Cruickshanx
recognizes that the argument 1s clearly Pascalian. C(Cf.
Pensées, pp. 87-93, passim, no. 7T2; and supra, n. 26,

and text to nn. 25-27. . also Lester G. Crocker, who
rightly states that " Voltaire ] does not go so far as
Malraux, Camus, or Sartre. . . . He sees [ the world],

is frightened by 1it, and dares not contemplate it teoo
long and steadily, or without the defensive weapons of
humor and irony" (Nature and Culture: Ethical Thought
in the French Enlightenment (Baltimore: The Johns Hop-
«ins Press, 1963], p. 347).

470ur italics. Let us note here our agreement
with andré Nicolas, for whom "les preuves apportées par
Camus, en faveur de ltabsurde, se dirigent contre l'en-
tendement au sens kantien et non contre la raison,
contre le concept ou catégorie formelle et non contre
l1ridéem™ (op. cit., pp. 49-50; in this connection, how-
ever, see also nhis critique of Camus, pp. 53-54, n. 1).

48¢cf. supra, nn. 17-19, 22-23, 27, and 29, and
text to nn. -19, 21-23, and 28-29, In nis essay on
Camus's first novel, L!'Etranger, the author of L'Etre
et le Néant refers with obvious approval to the idea of
absurdity Iin Le Mythe, defining it in the following
terms: "Lt'absurdité . ., . manifeste avant tout un di-
vorce: le divorce entre les aspirations de l'homme
vers l'unité et le dualisme insurmontable de l'esprit
et de la nature, entre 1'élan de l'hopme vers l'éternel
et le caractére fini de son existence, entre le 'souci!t
qui est son essence méme et la vanité de ses efforts"®
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(rExplication de L'Etranger," in Situations I [Paris:
Gallimard, 19477, p. 33).

490f., for example, the following entry ifrom the
Carnets: "Répéter ce monde c'est peut-é&tre le trahir
plus surement gqu'en le transfigurant. La meilleure des
photographies est déjA une trahison" (Q;%: 108). This
idea reappears in L'Homme Révolté (HR: €672, 673) and in
the second Discours de Suéde (DS: 1086).

SOour italics.

Slapostolos Makrakis, The City of Zion, or The
Church Built Upon the Rock, I.e., %he Human Society in
christ, trans. Denver cummings (Chlcago: The Orthodox
Christian Educational Soclety, 1958), p. 52.

SZEN APXH HN O AOOEL, KAI O AOMOT HN TIPOT TON
QEON, KAI QEOT HN O AOI'OL. OYTOL HN EN APXH ITIPOT TON
QEON. TITANTA AI AYTOY ErENETO, KAI XQPIT AYTOY ErENETO
OYAE EN, O T'ECONEN. EN AYTQ ZQH HN, KAI H ZgH HN TO
OQE TQN ANOPQITQN. KAI TO 0OQE EN TH IKOTIA OAINEI, Kal
H TKOTIA AYTO OY KATEAABEN (OEION KAI IEPON EYAI'TEAION
KATA IQANNHN, KEDAAAION A', QEION KAI IEPON EYATTEAION
KAI H ATIOKAAYYIY IQANNOY, META IIPOIQHKHE KAI TOY KATA
TQUPONION BIOY TQN EYAITEAITZTQN, EK THY EAAHNIKHE TY-
ITOI'PADIAS TOY AI'IOY I'EQPTIOY, 1850, p. 271).

98Cf. his Métaphysique chrétienne et Néoplato-
nisme: "Or il n'y a pas dtunite sans forme et sans lo-
038, le logos étant justement le principe dfunitén
EES

S: 1272).
O4see supra, Chapter I, text to n. 6.

S5DRomans 1: 20 reads as follows: PFor the invisi-
ble things of him from the creation of the world are
clearly seen, being understood by the things that are
made, even his eternal power and Godhead; so that they
are without excuse." C(Cf. the Orthodox theologian, Paul
Evdokimov: "Formerly the sacred was a sign formed by
the matter of this world and reflecting a t'wholly
other!', translating this and testifying to its presence
by means of the sign. Does this 'wholly other!' speak
to man today? For him the transcendent no longer tran-
scends anything; it has lost all correspondence with
the real. It is non-existent™ (The Struggle With God,
trans. Sister Gertrude, S.P., Pxploratlon Books [Glen
Rock, N.J.: Paulist Press, 19661, p. 4).

S6cf, carnets I: ™Jda vraie philosophle est qu'un
quart dtheure apreés ma mort, je ne serai plus en vie"



CI: 185). Cf. also Meursault in L'Etranger: n"Pour la
EFSisiéme fols, j'al rerusé de recevolr 1'aumbnier. Je
n'al rien a lui dire, je n'ai pas envie de parler, je
le verral bien assez tot. Ce qui mt'intéresse en ce mo-
ment, c'est d'échapper & la mécanique, de savoir si
lfinévitable peut aveolr une issue. . . . Mals tout
blen considéré, rien ne me permettalt ce luxe, tout me
l'in?erdisait, la mécanique me reprenaitn (B: 1202,
1203).

S7cf. supra, text to n. 47, and n. 48. "Le simple
tsoucl,'" he says elsewhere in Le Mythe, mest & ltori-
gine de tout® (MS: 107). For Camus as for Heidegger,
then, the character of Kant's "pure reason®" is even
more restricted than he believed. (See supra, n. 24,
and text to nn. 24-29.)

58gee supra, Chapter I, nn. 6, 26, 28-29, and 36,
and text to nn. 26-39; and nn. 33, 46, and 47, and text
to nn. 2-3, 33, and 44-47 of the present chapter. "He-
gel a bien vu,"™ he writes in L'Homme Révolté, mque la
philosophie des lumiéres a voulu délivrer 1'homme de
l'irrationneln (HR: 539). But later in the same work
he criticizes "l'hostilité de Hegel aux moralistes et

. . son seul axiome {qui’] est de vivre conformément
aux moeurs et aux coutumes de sa nation. Maxime de
conformisme social dont Hegel, en effet, a donné les
preuves les plus cyniques” (HR: 550). (For more on Ca-
mus's critique of Hegelian historicism, see supra,
Chapter I, nn. 6 and 18.) Except for his use ol the
term "deification," therefore, we agree with Jonn
Crulckshank that "Camus criticlizes the attempts by
. . » different writers to suppress the absurd by re-
Jecting reason and cultivating their own inaividual
forms of what ne nolds to be 1rrationality. At tne
same time, however, he remains on his guard against
that deification of reason to which his own tradition
is prone" (op. cit., p. 45).

S9ngt cependant la raison a son ordre ol elle est
efficace,” says André Nicolas of reason in Camus.
"Mais d'otl vient-elle et & quelles conditions est-elle
efficace? FElle ntest pas donnée comme les catégories
de l'entendement kantien, elle n'est pas efficace A
ltendroit ol la situe Kant, encore que son rdle soit
aussi d'organiser® (op. cit., p. 51; our italics). In
this conpnection, see also our parallel between Camus
and Kant, supra, Chapter I, n. 38, and text to nn. J31-

-

60Cf. Martha in Le Malentendu, a woman for wnow
n"ce monde ntest pas ralisonnable. . . . Quil," she
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cries, "j'en al assez de porter toujours mon &me, jtal
hite de trouver ce pays ou le soleil tue les questions.
Ma demeure n'est pas ici. . . . Je suils restee, petite
et sombre, dans l'ennui, enfoncée au coeur du continent
et }'al grandi dans l'épalsseur des terres. . . . j'ai
pour patrie ce lieu clos et édpais ol le ciel est sans
horizon. . . . Jje suis lasse g mourir de cet horilzeon
fermé, et je sens que je ne pourrai pas y vivre un mois
de plus, . . . J'ipmagine avec délices cet autre pays ol
11été écrase tout, ol les pluies d'hiver noient les
villes et o4, enfin, les choses sont ce qutelles sont.
. . . Oh! je hals ce monde ol nous en sommes réduits A

Dieu. . . . Comprenez que . . . pour nous, ni dans la
vie ni dans la mort, 11 ntest de patrie ni de paix.
. - «» Car on ne peut appeler patrie, ntest-ce pas,

cette terre épalsse, privée de lumiéren (MAL: 168, 120,
167-168, 170, 142-143, 150, 171, 178).

6lThis ™on-garantie des valeurs," says Claude-Ed-
monde Magny, 1ls "a philosophical snock compared to
which the discovery in the eighteenth century of the
plurality of worlds, in the nineteenth of the evolution
of species, were as nothing. The Kantian critique has
taken more than 4 century to attain the flnal develop-
ment of its philosophlcal consequences. One must adpit
that 1t has succeeded with remarkable thoroughness”
(Quoted in Philip Thody, Albert Camus: A Study of His
Work, Evergreen Books, 143 [ New fork: Grove Press,
I§3§j, p. 133). Camus, however, would probably have
sald of Kant what he did say of Rousseau in another,
but similar context: T"Rousseau, bilen entendu,"™ he as-
serts, ™e ltauralt pas voulun" (HR: 523).

62caligula here bears a striking resemblance to
Sade, of whom Camus says in L'Howmme Révolté tnat "Saae
médite l'attentat contre la création," ana f{roo one of
whose works he then proceeds to quote as follows:
"!Ttabhorre la nature. . . Je voudrals déranger ses
plans, contrecarrer sa marche, arréter la roue des
astres, bouleverser les globes qul flottent dans l'es-
pace, détruire ce qui la sert, protéger ce qul lui
nuit, ltinsulter en un mot dans ses ceuvres, et Jje n'y

puis réussir.t' . . . 'Nous pourrions peut-é&tre attaquer
le soleil, en priver ltunivers ou nous en servir pour
epbraser le monde, ce serait des crimes, cela. . .t'"

(HR: 455). This repudiation of all being is echoed by
Clamence 1n La Chute when he states that "jusque dans
le détail de la vie, jtavais besoin d'étre au-dessus™
(CH: 1487), and by the character Nada 1in the following
lines from L'Etat de siége: "A mort le monde! an, si
je pouvals Ttavolr tout entier devant moi, comme un

taureau qui tremble de toutes ses pattes, avec ses pe-
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tits yeux brillants de haine et son mufle rose ol la
bave met une dentelle sale! Ale! Quelle minute,

Cette vieille main nthésiteralt pas et le cordon de la
moelle serait tranché d'un coup et la lourde béte fou-
droyée tomberait jusqu'd la fin des temps & travers
d'interminables espaces! . . . J'al du mépris Jjusquta
la mort. Et rien de cette terre, ni roi, ni comeéte, ni
morale, ne seront jamals au-dessus ae moi! . . . Je
suls au-dessus de toutes choses, ne désirant plus rienm
(BS: 195, 196). They desire nothing, that 1s, short of
becoming God.

630ur 1talics. Cf. the revolutionary Stepan 1in
Les Justes: "Il y a trop & faire; il faut ruiner ce
monde de fond en comble. . . . L'innocence? Je la
connais peut-&tre. Mals j'ai choisi de lt'ignorer et de
la faire ignorer a des milliers dt'hommes pour qu'felle
prenne un jour un sens plus grand" (J: 355, 339).

64Cf. Carnets II: "Rien ntest pur, rien n'est pur
voild le crl qul a empoisonné ce siéclenm (CII: 202).
This may well have been 1ts very intention.

65camus here quotes from Dostoevsky's The Brothers

Karamazov.

B86This explains Camus's 1incredulousness at a
statement of one of his literary predecessors, n"Gicde:
Ltathéisme seul peut pacifier le monde aujourd'hui (!)*

(CII: 320).

87camus then proceeds to quote Marx as f{ollows:
"tl.a philosophie ne peut se réaliser sans la dispari-
tion du prolétariat, le prolétariat ne peut se libérer
sans la réalisation de la pnilosophie', et encore: !'Le
prolétariat ne peut exister que sur le plan de l'his-
toire mondiale. . . L'action communiste ne peut exis-
tar)qu'en tant que réalité nistorique planétaire'n" (HR:
610).

68gee also supra, n. 63. "En face d'une future
réalisation de 1 e," observes Camus, "la vie humalne
peut é&tre tout ou rien. Plus est grande la fol que le
calculateur met dans cette réalisation, moins vaut la
vie humaine. A la limite, elle ne vaut plus rien" (HR:
576). This idea first appears in an essay of 1948,
nLes Meurtriers déljcats." There he adds that ™ous
sommes aujourd!huil la limite, c'est-a&-dire au temps
des bourreaux philosophes® (TRN: 1832).

€9cr, Stepan: "Je n'aime pas la vie, mals la Jus-
tice qui est au-dessus de la vie" (J: 320).
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70Here in the Carnets Camus 1s gquoting Maritain,
according to whom, ne says, "l'athélisme révolté
(ltathélisme absolu) met lthistoire A la place de Dieu
et remplace la révolte par une soumission absoluen

(CII: 298).

7lcf. his important essay, "L'Exil d'Héléne," in
L'Eté: "Dieu mort, 11 ne reste gque l'histoire et la
puissance" (ETE: 855).

72cf. L'Homme Révolté: "!'Si le socialisme, dit un
essayiste lIbertalre, est un éternel devenir, ses moy-
ens sont sa fin.!' . . . Ernestan: Le Soclalisme et la
Liberté" (HR: 628).

735ee also supra, Chapter I, text to n. 29.

74cf. supra, Chapter I, n. 24.

750n the otner hand, "celle qui se tourne contre
toute nistoire enlév(e] & l'nomme le moyen . . . de
vivre. . . . ((elle le pousse]] au 'comment vivret" (HR:
651). Here, within the ethlcal realm, we have an exam-
ple of that Camus who, in the words of Cruickshanxk,
"remains on his guard against that deification of rea-
son to which his own tradition 1s prone™ (see supra, n.
58). r"La morale," he writes, "quand elle est formelle,
dévore. . . . les juristes bourgeois du XVIII€ sidcle,
en dcrasant sous leurs principes les justes et vivantes
conquétes de leur peuplse, ont préparé les deux nihi-
lismes contemporains: celul de l'individu et celui de
1rBtatm (HR: 532, 539). We take issue, however, with
Roger Quilliotts contention that "4 aucun moment, on ne
. . volt [Camus’] se passionner pour les derivains du
XVIII® slécle" ("Commentaires, notes et variantes," in
Albert Camus, Essals, Bibliothéque de la Pléiade, 183,
ed. Roger QuilTiot and Louis Faucon {(Paris: Gallimard,
19657], 1317). On the contrary, his passion was for its
moralists, many of whom foresaw the dangers of an all
too formal ethics. "La vertu absolue est impossible,”
he remarks, "la république du pardon améne par une lo-
glique implacable la république des guillotines. Mon-
tesquieu avait déjd dénoncé cette logique comme 1ltune
des causes de la décadence des soclétds, disant que
ltabus de pouvolr est plus grand lorsque les lois ne le
prévoient past" (HR: 533).

76In this connection, see also supra, Chapter I,
n. 6, and text to nn. 21-24. We strongly disagree with
him, however, when he then goes on to say of historical
reason that therefore ZEelle] rappelle parfois la sy-
stématisation de l'obsédé, ltaffirmation mystique du



verbe, d'autres foism (HR: 625). We should surely have
informed him that insofar as 1t places "ltaffirmation
mystique du verbe" in the same category with what he
calls "la systématisation de l'obsédé,™ his statement
is a contradiction in terms. As Orthodox, and in con-
tradistinction to the enlightened adversaries of histo-
ricism, we do not see the latter as a logical outgrowth
of Christianity. One cannot be obsessed (Lat. obses-
sus, "taken over") by the dlvine Logos, for if, 1ln the
words of Makraklis, we "imagine God to be a perfect will
accompanied by perfect wisdom and by perfect power
.« + « 1t is logical . . . to infer that He has a mind
to substantify a similar being that will have an inde-
pendent will accompanied by the same divine wisdom and
power--as though He had sald: 'I am going to create a
being to whom I will give my Logos {or my Reason) and
my Spirit as free gifts, and who shall be in no respect
inferior to wme. I am going to produce a free being wno
shall have as his law of action the very same Logos (or
Reason) whom I myself have'!" (op. clt., p. <40; our
ltalics). But precisely as the free being wnich he is,
man can choose to accept or to relect this law of ac-
tion. Irrational, then, 1s the mind that chooses to
reject it., And indeed 1rrational, says Vliadimir Los-
sky, 1s %"our wind"--not only the historical mind, we
may add, but the modern mind itself, which was born,
not of Christianity, but of the very Enllightenment that
painfully foresaw 1t as a consequence of its own proce-
dure--a mind "which, owing to the fall, has become
tKantlan', and i3 always ready to push back everything
which transcends the laws, or rather the habits of
fallen nature, inEo the noumenal realm, that of 'ob-
Jects of falth'" (The Mystical Theolo of the Eastern
Church [London: James-%Tarke, i357], p. 230; our ital-
cs). Who, then, are the obsessed, Oor rather, tne pos-
segsed”?

77See the second of his "Deux Réponses A Emmanuel
d'Astier de la Vigerie," in Actuelles I (AL: 364-368).
Cf. the quotation from the ffrst ol nis "Deux Ré-
ponses," supra, Chapter I, n. 29,

78g5ee the interview, "Rencontre avec Albert Camus”
(ESS: 1337-1343), where he further states that ™nous
vivons dans leur Europe, l'Europe gqu'ils ont faite®
(ESS: 1341). See also L'Homme Révolté, where he ob-
serves that "le réve prophétlique de Marx et les puis-
santes anticipations de Hegel ou de Nietzsche ont finit
par susciter, aprés que la cité de Dieu eut été rasée,
un Etat rationnel ou irrationnel, mals dans les deux
cas terroriste" (HR: 583). We may add, therefore, that
the enumeration of authors at the beglnning of the text
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to this note is in no way arbitrary. Camus reminds us
that Feuerbach is lndebted to Hegel, while Marx is in-
debted to both Hegel and Feuerbach: m"De la formule am-
bigué de Hegel: 'Dieu sans lthomme n'est pas plus que
1'homme sans Dieu!, ses successeurs vont tirer des con-
séquences décisives, . . . A la fin Feuerbacn {(que
Marx tenait pour un grand esprit et dont i1 se recon-
naltra le disciple critique), dans l'Essence du chri-
stianisme, remplacera toute théologle par une religion
de 1'homme et de l'espéce, qul a convertl une grande
partie de l'intelligence contemporainen (HR: 553).
Spengler, in turn, owes a great deal to both Marx and
Nietzsche, of whom Camus says that "Nietzsche, du moins
dans sa théorie de la surhumanité, Marx avant luil avec
la société sans classes, remplacent tous deux l'au-deli
par le plus tard. . . . Passée au creuset de la pnilo-
sophie nietzschéenne, la révolte, dans sa folie de 1li-
berté, aboutit au césarisme biologique ou historiquen
(HR: 488, 489). Cf. Spengler, who includes Feuerbach
as well as Marx and Nietzsche in a list of those au-
thors whose works he considers to be the "real land-
marks”® of nineteenth-century philoscphy: "The actual
and effective philosophy of the 19th Century, then, has
as 1ts one genuine theme the Will-to-Power. It consid-
ers this Will-to-Power in civilized-intellectual, ethi-
cal, or social forms and presents it as will-to-life,
as life-force, as practical-dynamical principle, as
idea, and as dramatic figure. . . . The real landmarks
are these: ., . . 1841. . . . Feuerbach, Das Wesen des
christenthums. . . . 1847. Marx, Misére de la Philo-
sophie (synthesls of Hegel and Malthusy. . . . IB83.
Nletzsche, so sprach Zarathustra; the Will-to-Power,
but in Romantic agsguIse“ {Form and Actuality, Vol. I
of The Decline of the West, p. 373). (0n Spengler and
Hegel, see our own remarx as well as tnat of Judith N.
Shklar, supra, Chapter I, n. 20, and text.) We there-
fore agree with Jean Sarocchi when he says that "{Ca-
mus] est rebelle 2 la pensée hégélienne et, plus géné-
ralement, & toute doctrine historisante; l'évolution-
nisme ne l'a pas marqué , . . ; 11 a été fort sévére
pour le marxisme" {(Camus, p. 19).

790ur italics. See his "Quatridme Lettre™ (LAA:
239-243).

80gur 1talics.

8lrndeed, if the world has no meaning, then nei-
ther does "history," so that the sense of the following
entry from the Carnets 1s clear: "Quand le détail est
une vie humaine, 1l est pour moi le monde entlier et
toute lthistoirer (CII: 164). In this connection, the



view of Raywmond Polin that "aAlbert Camus's ninilism
[sicB attests a xind of harsh, cold rage," that "it re-
sembles a denunciation directed against the meaning of
values rather than against their metapnysical essence--
a denunciation of the absurdity of all the values scat-
tered in an absurd universe, in a chaotic world where
chance is king--a denunciation of a world where out of
the anarchy of values is born their eguivalence and
their nonbeing 1s confirmed; where everytning 1s given,
where there 1s, consequently, no room for values and
ldeals, where thoughts as well as lives are deprived of
a Tuture® ("The FErosoEHy ol Values 1n ¥rance,n In
Pnllosophic Thought in France and the United States:
Essays ﬁepresentin Wajor Irends in Gontemporary rrencn
and American Philosophy, ed. Marvin Farber |Bu?¥aﬁ0:
Tniv. of Buffalo PuBEIcations in Philosephy, 1950], p.
211; our italics)--is, quite simply, a misreading of
Camus (see his bibliography, the same as that of Robert
Campbell, "Existentiallism in France since the Libera-
tion," ibid., p. 150). To say as wuch of Camus is to
confuse him with Caligula, who in despair of the world
seeks refuge in history. "A l'histoire, Caligula," ne
cries, " lthistoire™ (CAL: 108), thus indicating that
1f there is anything whose roots can be traced to ni-
hillsmw, 1t 1is modern historicist ideology.

820ur italics. See the essay, nprométhée aux en-
fersm (ETE: 839-844).

83 rmmanuel Kant, Kant: Selections, ed. Theodore
Meyer Greene, Lyceum Edltlons: Philosophy Series, 307
(New York: Charles Scribner's Sons, 1957), p. 319.

840ur {talics.

85Kant, Selections, p. 309.

860ur italics. See also Kant, Selections, p. 320:
"This principle: So act in regard to every rational
being (thyself and others), that he may always have
place in thy maxim as an end in himself, 1s accordingly
essentially identical with this other: Act upon a
maxim which, at the same time, lnvolves 1ts own univer-
sal validity for every rational being." We may say, in
the light of this parallel between the ilmperatives of
Camus and Kant, that we are incredulous at Jean Saroc-
chi's own ipperative that there be none. ™ Camus]," he
declaims, "s'est tenu au plus loin . . . de la philoso-
phie critique: . . . Kant . . . ne l'intéress[e] [pasg"
(op. clt., pp. 18, 19; our italics). ~Yet nothing could
nave TEEeiled this critic to write that Kant does not
interest Camus 1f not the gquestion of whether he does,
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for as evervone knows, and as Edouard Morot-Sir tells
us, ™1 est indiscutable que toute forme de philosophie
en France, en notre siécle, est imprégnée de criticisme
kantien" (La Pensée frangaise d'aujourdthui, Coll.
"t3UP': Le Philosophe,” 100 {Paris: Presses Universi-
taires de PFrance, 19711, p. 57). And while it is true
that "certaines de ces formes ont été plus typiquement
kantiennes" (loc. cit.) and that the philosophy of Ca-
mus may not be among them, we reaffirm with Lev Braun
that the cornerstone of his humanism "coincides with
one of Kantts criteria of the ethical act, namely, that
man should be regarded as end and not as means" (see
supra, Chapter I, n. 35). But even this statement is
In need of qualification, and should read: "and not
werely as means®™; so that the assertion of Jean-Jacques
BFocher that "Camus, sans souci d'aucune distinction,
oppose l'idéologle . . . & un vécu confus, fait de
principes moraux vaguement kantiens (considérer les au-
tres non comme un moyen mals comme une fin)" {(Albert
Camus, philosophe pour classes terminales (Paris: An-
dré& Balland, 19703], p. 66; our italics), is, quite sim-
ply, one of a "philosophe de classes terminales." For
such, and especially for those of the Marxist variety,
Kantian principles are vaguely Xantian. And so we re-
fer them--and Brochler--to the sources, to the writ-
ings, that is, of both Cawmus and Kant, but to the fol-
lowing one of Camus as an example: "Quand la fin est
absolue, ctest-a-dire, historiquement parlant, quand on
la croit certaine, on peut aller Jjusqu'd sacrifier les
autres., Quand elle ne l'est pas, on ne peut sacrifier
que sol-méme, dans ltenjeu d'une lutte pour la dignité
commune, La fin Jjustifie les moyens?” (Cela est pos-
sible, Mals qui justifiera la fin? A cette question,
que la pensée historique laisse pendante, la révolte
répord: les moyens" (HR: 695-696). And as for Kant,
Stepnen Touloin aptly states that, "writing in the late
eighteenth century, Immanuel Kant had few serious moral
expectations about history; but his own obsessively
moderate political liberalism took care not to rule out
such hopes on principlen” (Allan Janik and Stephen Toul-
min, Wittgenstein's Vienna, Touchstone Books [(New York:
Simon and Schuster, 19784, p. 244). And so the charge
of Francls Jeanson against both Camus and his fellow
men that "vous vous révoltez, et chacun d'eux comme
vous se révolte, muals simultanément et non point en-
semble, non point les uns avec les autres," that "cette
révolte commune ne vous rend pas solldaires, elle ne
désigne qu'une Juxtaposition de solitudes" ("Pour tout
vous dire," Les Temps Modernes, 8, No. 82 (CAug. 19527,
381), 1s just as unfounded as that of Brochier. We
agree, rather, with Otto Friedrich Bollnow that "on en
arrive par [l'enchainement des idées qui aboutit & la
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reconnaissance de la mesure] A la reconnalssance que
toute liberté trouve sa limite dans la liberté d‘'au-
trui. C'est 13, précisément, comme on l'a montré ail-
leurs, le principe dominant de Kant dans le domaine mo-
ral® ("Du monde absurde 4 la pensée de_midi: 1] La
Peste [1948]; 27 L'Homme révolté {19547, " Configuration
critique df'Albert Camus, II: Camus devant la critigue
de langue allemande, ed. Richard Thieberger, La Revue
des Lettres Modernes, Nos. 90-93 (Winter 19637), p. ©8;
see also nls "Existenzialismus und Ethik," Die Samm-
lung, 4 [1949], 321-335). In this connection, there-
Tore, the charge of Theodore Ziolkowskl that Bollnow
frather patronizingly discussed The Rebel from the po-
sition of the professional philosopher," that he "re-
duces [CCamusts] ethical position to a variation on
Kant's categorical imperative, and cowpletely ignores
the refutation and rejection ¢f the German ideclogies"™
("Camus in Germany, or the Return of tne Prodiga. Son,"
Yale French Studies, No. 25, Albert Camus ([ Spring

01, p. 134; our italics), 1s not only unfounded, but
flagrantly unfair to Kant, and based on a widespread
misreading of Kant that links him to these ildeclogies.
As K. R. Popper has rightly observed of Kant, "he is
only too often claimed to be a forerunner of Hegel; but
in view of the fact that he recognized in the romanti-
cism of both Herder and Fichte a doctrine diametrically
opposed to his own, this claim is grossly unjust to
Kant, and there can be no doubt that he would have
strongly resented it. It is the tremendous influence
of Hegelianism," says Popper, "that led to a wide ac-
ceptance of this, I believe, completely untenable
claim® (The Spell of Plato, Vol. I of The QOpen foclet:
and Its Fnemles, p. 247, n. 4; see alsoc pp. and 293,
n. 14, as well as The High Tide of Proohecy: Hegel,
Marx, and the Aftermatn, vol. 1I of The Open Society
anc Its knemles, pp. 21, 38-4l, 44-45, - D4, , 4,
TE0-351, 393-395, 299, n. 53, 307, n. 19, 308, n. 30,
3J9, n. 41, 312-313, nn. 57-58, 313-314, n. 62, and
353, n. 4; and supra, Chapter I, n. 18). This dissent-
ing view, however, 1s not only held by GCermans like
Popper, but even by Frenchmen like Julien Benda (to
whom Popper himself refers in The High Tide of Prophe-
cy, p. 393). Noting that "Kant a TouJours f1&tT{ la
religion de la 'viet® (XKant, Coll. "Les Classiques de
la Liberté," 7 [Geneva: Editions des Trois Collines,
19487, p. 14, n. 2), Benda goes on to state that "la
morale kantienne] implique la liberté du choix, c'est-
d-dire la faculté pour l'homme G'&trs immcral avec Vo-
lonté de ne l'étre pas. PFn quoi la thdse s'oppose:
d'une part, & la morale évolutionriste . . . , gui veut
gue le développement des générat.ons successives dépose
automatiquement en nous, avec le temps, les sentiments

99



100

et modes d'action conformes i la moralité; d'autre
part, 3 la doctrine marxiste, selon lagquelle ce résul-
tat sera obtenu par une éducation appropriée; théses
qui, toutes deux, suppriment la veolonté dans l'accom-
plissement de l'acte moral. . . . Son contrepled
Caussi]] est la doctrine--essentiellement allemande:
l'Allemagne moderne vowmit le kantisme--qul porte au
sopmet des valeurs morales la volonté pour l'individu
{ou pour une collection d'individus) de se livrer & son
besoin d'expansion hors de toute attention du droit
d'autrui; c'est La Volonté de Puissance de Nietzsche,
L'Unique et sa Propriété de Stirner, le 'dynamisme' du
national-socTallsme, l'exaltation de la race germanique
parce qu'elle est essentiellement une 'volonté dtirrup-
tion, de propulsion du dedans vers le dehors', autre-
ment dit de sac du droit des autresm (pp. 14-15, 18-193;
see also p. 20, n. 2), And indeed the moral position
of Kantianlisw as Benda here describes it 1s very close
to what we have shown, and to what Jean Sarocc¢hi him-
self admits to be that of Camus (c¢f. supra, n. 78, and
text). But such evidence does not dissuade an FEric
Werner from going even further than Ziolkowskl or Sa-
rocchl and asserting, not only that "Camus ntest pas
xantien" (op. cit., p. 96), that there is "rien en dé-
finitive de plus éloigné du kantisme que 1'Hommwe révol-
tén (p. 113; our 1talics), but also " 1'Jantikantisme
de Camus" (p. 260; our italics). "Par dellX Marx," he
decrees, "il vise Kant" (p. 114; were they to read it,
this statement would even shock Jeanson and Brochier,
the first of whom referred to Camus's "'individualisme
altruiste'" Cart. cit., 3817), the second of whom, plac-
lng Camus in the same tradition as that of Kant, "ne
marquera jamals assez, chez cet néritier de Descartes
et du cartésianisme . . . , ltaversion des philosophies
de la consclence de s0l, de la théorie de lthistoire,
et de l'histeire tout court, c'est-d-dire de Hegel et
de Marx" [op. cit., p. 653). Now Capus may well be al-
luding to Kant, among others, when at one point in
L'Homme Révolté he affirms that, "dans le mouvement de
révolte tel que nous ltavons envisagé jusqu'icl, on
ntélit pas un idéal abstrait, par pauvreté de coeur, et
dans un but de revendication stérile. On exige que
soit considéré ce qui, dans l'homme, ne peut se réduire
4 1'idée, cette part chaleureuse qui ne peut servir A
rien dtautre qu'a étre™ (HR: 428). And this is proba-
bly due to the influence of Nietzsche and the critique,
as Braun says, of "all the formalists whom Nietzsche
had in mind when he called Kant, unjustly regarded as
their spiritual father, 'the Mongol of Koenigsberg'®
(op. ¢it., p. 137; on the more m"emotional”® humanism of
Camus, see Plerre-Henri Simon's suggestion of a paral-
lel between the latter and Diderot in Présence de Ca-
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mus, Coll. "La Lettre et _l'Esprit" [Brussels: La Re-
nalssance du Livre, 196271, p. 55; and on Campus's cri-
tique of his own tradition, see supra, nn. 58 and 75).
Yet Camus echoes Kant when in the paragraph of L'Homme
Révolté immediately preceding tne passage we have guot-
ed he defines revolt as "le mouvement qui dresse 1'in-
dividu pour la défense d'une dignité commune & tous les
hommes™ (HR: 428). Xant says no less than this when he
affirms that "reason . . . refers every maxim of the
will, regarding it as leglslating universally, to every
other will and also to every action towards oneself;
and this ., . . from the idea of the dignity of a ra-
tional being, obeying no law but that which he himself
also gilves" (Selections, p. 316). And so Werner's
claim that in the section of L'Homme Révolté entitled
"Les Réglcldes™ (HR: 530-540) Camus "critigue méme de
fagon trés ferme le formulisme kantienm" {p. 48; our
italics) 1s one that cannot be Justilled, not only be-
caugse it fails to note that Camus does not here even
mention the name of Xant, but also because it fails to
acknowledge Camus's distinction--despite his critigue
of the lumiédres--between tne latter and those whom ne
calls "les juristes bourgeoils du XVIII® sidclem--ju-
ristes whose "bel édifice, [comme] Montesquieu l'avalt
d€J% vu, ne pouvait se passer de la vertu. La Révolu-
tion frangaise, en prétendant b&tir l'histoire sur un
principe de pureté absolue, ouvre les temps modernes en
méme temps que l'ére de la morale formelle™ (HR: 539,
531). And Julien Benda need not remind us, quoting
from L'Esprit des lois, that "on saisit ici la Justesse
de la distinction de Montesquieu entre les systemes qul
'ont la liberté politique pour objet! et ceux 'gqul ne
tendent qu'd la gloire des clitoyens, de 1l'Etat et du
Prince'. Kant opte résolument pour les premiers" (op.
cit., p. 38; see also Camus's otner reference to Mon-
tesquleu from the section cited, Ssupra, n. 75). But
even Werner admits that "Kant . . . rapproche, dans la
Critigue de la faculté de juger, la notion politique de
ré u5§I ue de la notlion biologlque d'organisation: 'En
eT%et, dans un tel tout, chaque membre ne doit pas
seulewment &tre moyen, mals aussi en méme tewmps fin, et
tandis qu'il contribue 3 la possibilité du tout, il
doit 4 son tour, en ce qui concerne sa place et sa
fonction, étre déterming par 1'Idée du tout.' La con-
cegtion camusienne de la coexistence soclale correspond
trds exactement & cette définition que donne Kant de la
République. Pour Kant, l'idéal est en définitive, non
pas la totalité (c'est-d-dire l'abolition des diffé-
rences), mals ltunité (clest-d-dlre L'intégration de
ces différences). On ne dolt pas chercher a dissoudre
les individualités, mais & les organiser. . . . la pen-
sée politique de Camus se situf€] directewent dans la




tradition 'républicaine!' (au sens kantien du mot): Ca-
mus ne postule pas l'abolition des différences, mais

leur intégrationm (pp. 106, lt3). On this note we con-
clude our polemlc on Camus and Kant.

87nces remarques, ™ notes Camus of statements like
the one we have quoted from Le Mythe, "n'ont rien
dforiginal® (MS: 107). "Toute réflexion un peu radi-
cale,"” writes Fmmanuel Mounier, "commence par ce pseu-
do-nihilisme: Descartes aussi blen que Socrate, Kant
que Pascal. Il est par essence provisoire, non seule-
ment en ce qu'll ntest qu'une étape sur une démarche
plus longue, mais en ce qu'il regarde en avant, qu'il
ouvre la vole 3 un avenir de valeurs" ("albert Camus ou
ltappel des humiliés," Esprit, 18, No. 1, Les Carre-
fours de Camus {{Jan. 19 ’ 3—545. In this connec-
tion, cl. Kant, supra, Chapter I, n. 35.

88Kant, Selections, p. 308. Kant's italics.

89g5ee supra, n. 86.

90ur italics. The "rock™ to which Camus here re-
fers is that of Sisyphus, the mythical figure whose
name appears in the title of Le Mythe. Cf. the essay
in L'Eté where he refers to both %ﬁe "rock™ and the
nvulture” of Prometheus, "Prométhée aux enfersm: M"lLe
néros enchainé maintient dans la foudre et le tonnerre
divins sa foi tranquille en l'homme. Ctest ainsi qu'il
est plus dur que son rocher et plus patient que son
vautour"” (ETE: 844).

9lkant, Selections, p. 316.

92pascal, ov. cit., pp. 162-183; no. 347. Cf. no.
365: "Toute la dignlté de lthomme consiste en la pen-
séae. La pensée est donc une chose admirable et incom-
parable par sa nature" (p. 165; our italics).

331n tnhis connection, see supra, n. 24. In
L'Homme Révolté he definitively opposes what he calls

@ (nostile 4 toute la pensée antique qui, au con-
traire, se retrouvait en partie dans l'esprit révolu-
tionnaire fran¢ais) que l'homme n'a pas de nature nu-
maine donnée une fois pour toutes, gqu'il ntest pas une
créature achevée, mais une aventure dont 11 peut &tre
en partie le créateurm (HR: 542). And 1t is here that
he opposes Pascal, for whom "la nature ntest pas si
uniforme. C'est la coutume qul falt . . . cela, car
elle contraint la nature™® (gg. eit., p. 101; no. 97).
n custom, then, Pascal inadvertently anticipates Hegel
and modern historicism. (See Camus's critique of cus-
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tom in Hegel, supra, n. 58.) Jean-Paul Sartre's remark
to Camus, however, that "vous restez dans notre grande
tradition classique qui, depuils Descartes et si l'on
excepte Pascal, est tout entieére hostile 34 l'Histoiren
{"Réponse A Albert Camus," Les Temps Modernes, 8, No.
82 [ Aug. 19522, 347; rpt. in Situetions IV aris:
Gallimard, 1964], p. 113; our itallics) is one that can-
not be justified, for Pascal then goes on to say of
custom that "quelquefols la nature la surmonte, et re-
tient 1lthomme dans son instinct, malgré toute coutume,
bonne ou mauvalse™ (loc. cit.). More accurate, in our
view, is Sartre's statement shortly after the death of
Camus that the latter "représentait en ce siécle, et
contre l'Histoire, l'héritier actuel de cette longue
lignéde de moralistes dont les oceuvres constituent peut-
étre ce qu'il vy a de plus original dans les lettres
francaisesn ("aplbert Camus," in Situations IV (Paris:
Gallimard, 1964], p. 127). But then he further states
that "son humanisme tétu, étroit et pur, austére et
sensuel, livrait un combat douteux contre les événe-
ments massifs et difformes de ce temps" (loc. cit.; our
italics), thereby responding, as he had done so at
length in his previous article, to the charge of Camus
in L'Homme Révolté that ™os existentialistes . .
Csont¥ . . . soumls eux aussi, pour le moment, A& l'his-
torisme et A& ses contradictions® (HR: 6€651).

940ur italics.
950ur italics.
96nur italics.

970ur 1talics. He is as fully aware as Sartre,
however, that one cannot logically Justify the ldea of
a human nature without that of a God as its author (see
supra, n. 24). "Mais s'il y a une nature humaine,™ ne
asks in the Carnets, "d'ol vient-elle™ (CII: 184)? But
for him it is clear that if there were no numan nature
there would be no reason for revolt.

98wqurest-ce que l'homme?" asks Camus in the sec-
ond of his Lettres 4 un ami allemand. "Mais la, je
vous arréte, car nous le savons. 11 est cette force
qui finit toujours par balancer les tyrans et les
dieux. Il est la force de l'évidence. C'est l'évi-
dence humaine que nous avons & préserver, . . . 851
rien ntavalt de sens, vous seriez dans le vrai. Mals
il y a quelque chose qui garde du sens" (LAA: 228),

990ur italics.



100gur italics.

10lour ftalics. 1In this connection, therefore,
and except for his choice of the term "conquest," we
agree with Ira 0. Wade, who in "seeking the right per-
spective upon the Enlightenment, . . . has to go back
at least to the fourteenth century, when man renounced
his faith in divine guidance and providence and set
forth upon the conquest of himself and his world, by
the use of his intellectual powers. . . . Briefly
stated the whole epoch fromw 1348 (the plague of Flor-
ence) to 1948 (Camus' La Peste) forms an organic whole
when man dared proclaim hls ability to make his world
and accept his responsibility for this act of revolt®
(The Intellectual Origins of the French Enlightenment
CPrinceton: Princeton Univ. Press, 1971, pp. 61, 62).
We disagree with him, however, when ne then goes on to
say that man invarlably dared to do so "witn remarkable
naivety" (p. 62).

102ur italics.

103see supra, Chapter I, nn. 6, 10, 18, 19, 24-25,
30, and 35, ang text to nn. 24-25 and 34-37.

104Gay, op. cit., pp. 8l, 82. Our italies.
103gee supra, text to n. l4.
l06gee supra, n. 61, and text, as well as n. 86.

107gee supra, n. 47, and text, as well as our par-
allel between Camus and Kant, Chapter I, text to n. 36.

108n11 ne reconnaissait pas, peut-é&tre, de droits
souverains au raisonnement," writes Brice Parain of Ca-
mus. "I1 voulait des enchalnements de faits, ce qu'on
appelle maintenant des situations. . . . Mais c'est
par 1A, je croils, qu'll a été 1i1é si intimement au
wonde d'aujourdthui, qu'il en est devenu l'un des sym-
boles. Il avait conservé presque tout de notre tradi-
tion classique, le bescoin d'une morale, le culte du
travail et de la volonté, la pudeur, le golit de 1'éco-
nomie, . . . sauf, donc, sa structure, disons, mathéma-
tisante, la croyance au monde intelligible du genre
platonicien® l“ﬁﬁ héros de notre temps," La Nouvelle
Revue Francalse, 8, No. 87, Hommage a Albert Camus
{March I§38|, 407; our italics). Cf. the first epi-
graph to the gresent chapter, from L'Envers et 1l'En-

drolit (EE: 44
lo90ur italics. Cf. Noces: "TLe monde finit tou-
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Jours par vaincre l'histolren (N: 65).

110see supra, text to n. 75. Cf. Victor Brom-
bert's article on Camus's short story in L' 1 et le
Royaume, "Le Renégat ou Un esprit confus" : 15772
15535: "The missionary who reneges on his mission does
so because his thirst for a despotic ideal can only
find satisfaction in evil, PFor evil, unlike good, can
be absolute in human terms. The Renegade, seeing that
good is a constantly postponed and tiring project, re-
fuses to pursue any further an ever receding boundary.
He knows that the Reign of Goodness 1s impossible. 8o
he turns to the Reign of Evil as to the only abstrac-
tion that can be translated 1nto a flawless truth.
. » «» The conversion, to be sure, leads to a denial of
all values, . . . But this is the price to pay: the
militant need for absclute affirmation implies absolute
negation. Ideology replaces lifem" {"'The Renegade' or
the Terror of the Absolute," Yale French Studies, No.
25, Albert Camus [Spring 1960, p. B4).

lllThe epigraph to his "Quatriéme Lettrem" is from
Obermann by Senancour, a disciple of Rousseau:
",'homme est périssable. Il se peut; mals périssons en
résistant, et si le néant nous est réservé, ne faisons
pas que ce soit une justice™ (LAA: 239)!

1120ur italies.

1138ee supra, n. 86. K. R. Popper reminds us that
"it [{s] Hegel's predecessor, Fichte, . . . who must be
credited with the original anti-humanitarian argument.
Speaking of the word *thumanity', Fichte wrote: 'If one
had presented, to the German, instead of the Roman word
"humaneness" its proper translation, tne word "wan-
hood", tnen . . . he would have sald: "It is after all
not so very much to be a man instead of a wild beast!"
«. « . Flchtet's doctrine is repeated by Spengler, who
writes: ‘'Manhood 13 either a zoological expression or
an empty word'!; and also by Rosenberg, who writes:
'Man's inner life became debased when . . . an alien
motive was impressed upon his mind: salvation, humani-

tarianism, and the culture of humanity'" (The High ZTTide
of Prophecy: Hegel, Marx, and the Aftermath, pp. 70-
7I). Cf. Camus in nis fourth Lettre A un ami allemand:

"Vous avez supposé qu'en ltabsence de toute morale hu-
maine ou divine les seules valeurs étaient celles qui
régissaient le monde animal, c'est-3d-dire la violence
et la ruse. Vous en avez conclu que lthomwe ntétait
rien et qu'on pouvailt tuer son &me, que dans la plus
insensée des histoires la tiAche d'un individu ne pou-

vait &tre que l'aventure de la pulssance, et sa morale,
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le réalisme des conqultes” (LAA: 240). In this connec-
tion, see also Camus's remark on Feuerbach, supra,
Chapter I, n. 24.

1l4Quoted in Popper, The High Tide of Prophecv, p.

o3.

1151mmanuel Kant, Critique of Pure Reason, p. 20.
our italics. (See supra, text to n. I4.)

11610c. cit.

1173ee Camust's critique of Hegel, with our com-
ments, supra, Chapter I, n. 6.

118gur italics. nI1 faut donc bien," ne says ear-
lier in L'Homme Révolté, mque . la révolte tire ses rai-
sons d'elle-m&me, pulsqu'elle ne peut les tirer de rien
dtautre. Il faut qutelle consente & s'examiner pour
apprendre 3 se conduiren (HR: 419-420).

1194ere he 1is actually referring to revolt.

120Richard M. Weaver, Ideas Have Conseguences,
Pnoenix Books, 44 (Chicago: Unlv. of Chicago Press,
1948), p. 187. The same, therefore, may be said of the
work of Camus what ne himself says of the work of Roger
Martin du Gard: mSon oeuvre est aussi celle du doute,
de la raison dégue et persévérante, de l'ignorance re-
connue et du pari sur )l'homme sans autre avenir que
lui-mémer (ESS: 1132).
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SELECT BIBLIOGRAPHY

This bibliograpvhy 1s divided into four secticns. The
first, entitled "Primary Sources,™ consists of those
works by Camus which we have specifically consulted in
the writing of this essay. They include most of his

ma jor works collected in Théftre, Récits, Nouvelles
(ed. Roger Quilliot (Paris: Gallimard, 1962], 2090pp.)
and in Essals (ed. Roger Quilliot and Louls Faucon
[Paris:” Gallimard, 19657, 1975pp.), as well as certain
of those items appearing in the "Textes complémen-
taires™ at the end of each of these two volumes (pp.
1687-2082, passim, and pp. 1167-1930, passim, respec-
tively). Agdea to the list of entries drawn from the
collected works are Camus's notebooks, also edited by
Quilliot and separately published as Carnets I (Paris:
Gallimard, 1962) and Carnets II (Paris: Galllmard,
1964). We have used two dilferent texts of Camus's
last interview, both of which are abridged reprints of
the original published in Venture (Dec. 20, 1983): "La
derniére interview," in Paul Ginestier, Pour connaltre
la pensée de Camus (Paris: Bordas, 1964) and "Derniére
Interview d'albert Camus, ™ in Rssajis. FEach text con-
tains portions omitted in the other, and so we include
them both in our list of primary sources. The second
section, entitled m"Bibliographlical Sources,” is a list
of four bibliograpnies, three of which have proven in-
valuable as tools of research in secondary sources:

the works of Fitch and Hoy and of Roeming on Camus, and
of Frangois and Claire Lapointe on Sartre, witn a list
of comparative studles in Sartre and Camus. To these
we add Les FEcrits de Sartre by Contat and Rybalka, an
excellent bibliography of Sartre!s writings containing
important information on the relationship of his
thougnt to that of Camus. The third section, entitled
"Secondary Sources,™ consists almost exclusively of
books and articles directly or indirectly relating to
Capus as moralist and philosopher. With three excep-
tions, they are in English and French. We belleve then
to be among the most significant studles written on
this subjlect to date, The fourth and last section, en-
titled "Other Works Consulted,™ is a list of books and
articles whicn nave been especially helpful in our
analysis of Cawmus's thought.
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