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PREFACE

The Italian nationalist Joseph Mazzini (1805-1872) 

s p e n t  more than half of his adult life as an exile in 

England. During his periods of exile (1837-1848, 

1850-1859, 1861-1868) he was in contact with the major 

figures of the age, both British and foreign. They 

included John Stuart Mill, Thomas Carlyle, such 

C h a r t i s t s  and radicals as William J. Linton, George 

J a c o b  Holyoake, J o s e p h  Coven, and Wi l l i a m  Lovett, and 

a l s o  leading continental exiles residing in London, 

i n c l u d i n g  Karl Marx, Alexander Herzen, Louis Kossuth, 

a n d  Stanislaus Worcell. The purpose of this work is to 

investigate the relationship between Mazzini and some 

of these important figures, and to compare their 

r e s p e c t i v e  philosophies, ideas, and political 

p r o g r a m s .

Because of Mazzini's long years in England, his 

n u m e r o u s  associations with leading intellectuals and 

radicals, and his place in the history of ideas, 

p a r t i c u l a r  questions arise which will also be 

addressed. What effect did the exile have on his 

revolutionary zeal —  was it tempered or enhanced, 

e s p e c i a l l y  as he observed the course of politics in



Great Britain? Did the English and foreign thinkers 

with whom he associated have a specific influence on 

his positivist philosophy and his revolutionary program 

for Italy and the rest of Europe? The ideas of 

liberty, morality, duty, and religion appear constantly 

in his writings. How do they compare with or differ 

from those of Mill or Marx, Carlyle or Holyoake?

Mazzini began his career as a decided nationalist and 

ended it as an internationalist. What effect did the 

exile have on this aspect of his thought? What part 

did the exile play in his becoming perhaps more of a 

social than a nationalistic writer? And what was his 

relationship with the other Italians, both of the 

middle and working classes, who had also settled in 

London? One of the difficulties in writing about 

Mazzini is the need to integrate an extremely active 

political career with that of a most prolific writer 

and thinker. There was not a time of more than a few 

months when Mazzini was politically inactive or only 

w riting and speculating.

An important underlying question concerns the 

extent to which Mazzini served as a conduit for various 

systems of British and continental thought and the 

extent to which he synthesized these systems. Mazzini 

seems to represent several distinct modes of western
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thought. Elements of his writings on duty and m orality 

echo Kant. Vet his views of a p o s i t i v i s t i c  society are 

rem i n i s c e n t  of St. Simon and Comte, alt h o u g h  he himself 

was critical of these thinkers. M a z z i n i ’s v i e w  of 

hi s t o r y  is tel e o l o g i c  and deterministic, especially 

c on c e r n i n g  the role nations and peoples, each ordained 

by Providence for a spe c i f i c  role in the unf o l d i n g  of 

human progress. It is the i dentification of this 

p ar t i c u l a r  role or "mission" which defines Mazzini's 

pro p o s e d  Italian state; here the H e g e l i a n  or 

C o l e r i d g i a n  strain in evident.

Mazzini's wri t i n g s  on ch a r i t y  and public relief in 

Great Britain recall T o c q u e v i l l e 's essay on the 

subject. "Millions of pounds," Mazzini wr o t e  in 1844, 

"are spent a n nually here in England for the relief of 

individuals who ha v e  fallen into want; . . . yet want

increases here every year."(l) What effect did such 

obs e r v a t i o n s  have on M a z z i n i ' s  own eco n o m i c  theories, 

w h i c h  were strongly critical of both B ritish  

u t i l i t a r i a n i s m  and European socialism? Mazzini seems 

to incorporate or ama l g a m a t e  diverse views. Did this 

process continue in the last years of his life, when 

new systems of thought, were emerging, and, did they 

in turn, serve to m o d i f y  his concepts of democracy, 

nationalism, and internationalism?
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Finally, Mazzini is portrayed by most of his 

biographers as single-minded and unchanging, not only 

in his thought but also in his policy. Indeed, he 

complimented the English on their "tenacity and harmony 

of thought and a c t i o n . "(2) But did he actually remain 

as steadfast and unchanging in his own policy and 

philosophy during the long exile as some historians 

suggest?

These questions provide a new perspective on the 

development of radical thought in the nineteenth 

century. As Mazzini was both a central figure in the 

history of modern nationalism, as well as a channel for 

diverse currents of opinion and policy, an analysis of 

his long period of exile in England -- the nation he 

came to regard as his "real home"(3) -- will contribute 

to a better understanding of Mazzini and his role in 

the development of nineteenth century radical and 

nationalistic thought.
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Footnotes

(1)Joseph Mazzini, The Life and W r i t i n g s  of Joseph 
M azzini (6 vols., London, 1898), 4:48 ("The Duties of 
M a n , ” 1844),

( 2 ) I b i d ., p. 67,

( 3 )Giuseppe Mazzini, Scritti edit! ed i n e d i t i , ed. 
A. Codignola, G. Daelli, E. Morelli, V. E. Orlando, et. 
al. (98 vols., Imola, 1905-1973), 81:167 (letter to E. 
Venturi, M a y  1867).
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CHAPTER I 

INTRODUCTION

Joseph Mazzini was born in Genoa, Italy, in 1805. 

He was the only son of Dr. Giovanni Mazzini, a 

physician, and Maria Drago, a woman of strong Jansenist 

beliefs. Both parents had been inspired by the 

principles of the French Revolution, and Jacobin texts 

and pamphlets were always in the home. Discussions 

with Italian liberals and nationalists were frequent in 

M azzini's childhood. In 1800, Dr. Mazzini briefly held 

a minor position in the newly created Bonapartist 

Ligurian Republic and the absorption in 1821 of that 

state by the Kingdom of Piedmont would be a source of 

bitter resentment to the republican Mazzini f amily.(1) 

In his memoirs in 1864 Mazzini also recalled 1821 

as the year of his own political awakening:

One Sunday in April, 1821, while I was yet a boy 
I was walking in the Strada Nuova with my mother
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and an old friend . . . The Piedmontese insurrection
had just been crushed; partly by Austria, partly 
through treachery, and partly through the weakness 
of its leaders.

The revolutionists, seeking safety by sea, had 
flocked to Genoa . . . they went about seeking
help to enable them to cross into Spain, where the 
revolution was yet triumphant . . . and I used to
search them out from amongst our own people, 
detecting them either by their general appearance 
. . . or by the signs of a deep and silent sorrow
on their faces.

Presently we were stopped and addressed by a tall 
bla c k - b e a r d e d  man with a severe and energetic 
countenance . . .  I have never since forgotten.
He held out a white handkerchief . . . merely 
saying, "for the refugees of Italy." My mother 
and a friend dropped some money into the 
h a n d kerchief . . .

That day was the first in which a confused idea 
presented itself to my mind -- I will not say of 
country or of liberty -- but an idea that we 
Italians 'could' and therefore 'ought' to struggle 
for the liberty of our c o u n t r y . (2)
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Mazzini at this time was a student at the 

Uni v e r s i t y  of Genoa, where he continued to read works 

of the French and Ge r m a n  Enlightenment and dream of 

Italian unification. He also made the friendship of 

the Ruffini family, whose two sons, Ag o s t i n o  and 

Giovanni, were later to join him in his first English 

exile. Mazzini d e v eloped a following among the 

students at the University, and as a somber romantic 

clad in black, was a natural leader. By 1825, there 

were already police references to Mazzini and his 

"Mazzinians. ■*

It was also at this time that he began to write, 

and one of his works, an essay on Walter Scott in the 

Indicatore Genovese, caused that small newspaper to be 

investigated by the police. The strong cen s o r s h i p  of 

the period equated e n t h u siastic romanticism with 

political extremism. In 1826, Mazzini submitted an 

article, "Dante's Love of Country," to the A n t o l o g i a , 

the best Italian literary review of the time. The 

subject is significant since Mazzini represented Dante 

as one of the earliest advocates of Italian unity; and
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although the article was at first rejected, it was 

later printed in that journal.(3)

In 1827 two important events occurred in Mazzini's 

life. He graduated as Doctor of Law and, with Jacopo 

Ruffini, joined the Carbonari. The origins of the 

Carbonari, or "Charcoal Burners," are obscure, since 

it used the death penalty to protect its secrets.

During the Napoleonic period it was strong in Murat's 

Kingdom of Naples as a secret anti-Bonapartist movement 

and subsequently s p r e a d  throughout Italy, taking on 

the aspects of Freemasonry, including networks of 

secret lodges and extreme anti-clericalism and 

anti-papalism; it was the Carbonari who directed the 

unsuccessful revolutions in Naples and Turin in 1820 

and 1821. Its headquarters, the "Central Lodge," or 

V e n d i t t a , was at Berne, Switzerland until 1830 when it 

moved to Paris. The organization's main plan until 

1830 had been to a t t a c k  the restoration settlement in 

Spain, but after July 1830, it focused again on Italy, 

with the national headquarters located at G e n o a . (4) It 

was hoped that the J u l y  Revolution in France would 

inspire similar r i s i n g s  throughout the Italian states.

Mazzini had j o i n e d  the Carbonari at the suggestion
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of a f e l l o w  law student, Pietro Torre, who offered to 

initiate h i m  into the order. Mazzini accepted, but 

a f terward confessed his disappointment that in the 

i n i t i a t i o n  ceremony nothing was said explicitly about 

Italian u n i t y  or federalism. "I reflected with 

surprise that the oath administered to me was a mere 

formula o f  o b e d i e n c e 5) He asked Torre for more 

information, but Torre declined, only congratulating 

him for having undergone a brief and mild form of 

in i t iation. Characteristically, Mazzini threw himself 

into the movement. An " A p p rentice” in 1827, he was by 

1829 a " M a s t e r ” and Secretary of the Genoa branch of 

the order. As Secretary, he wrote a pamphlet in 

French, S p a i n  in 1829, Considered in Relation to 

F r a n c e , addressed to Charles X. In the same year he 

addressed a letter in faltering English to the Irish 

n a t i o n a l i s t  Daniel 0'C o n n e l l .(6) There is from this 

period an early account of Mazzini which shows the 

extent to which his Romantic personality and mien 

attracted his contemporaries. Mazzini was described by 

one com p a t r i o t  as being dressed all in black (a style 

that he affected most of his life), with a large 

" r e p u b l i c a n "  hat, having a "noble" brow and a 

c o u n t e n a n c e  through which shown "a power of firmness 

and d e c i s i o n "  that mingled with the "gaiety and
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sweetness" of his e y e s . (7) A police circular of the 

time confirmed this view, and added that Mazzini 

also had an "attractive# sonorous voice," was a "ready 

speaker" of "noble carriage," and was "energetic in all 

his a c t i o n s . "(8)

The July Revolution in France convinced the Carbonari 

that an Italian revolution was imminent and Mazzini 

traveled south to Tuscany to organize the branch there. 

During his absence, the existence of the Genoa branch 

was betrayed to the police. On his return in November, 

Mazzini was arrested and imprisoned for three months in 

the sea-front fortress of Savona. Although Mazzini was 

isolated from the other prisoners, his imprisonment was 

not extremely harsh. He had his books —  the Bible, 

Tacitus, and Byron -- letters from his family, and 

visitors, including the governor of the prison and his 

wife who would sometimes visit for after-dinner coffee. 

Through codes with fellow prisoners Mazzini learned of 

outside events, including the Polish uprising of 

1831.(9) As a result of the Carbonari's failures in a 

series of attempted risings in central Italy and its 

lack of a populist program, Mazzini at this time became 

disillusioned with the organization.

In February 1831 a government commission ruled 

that, although the existence of a Carbonaro lodge at
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Genoa could not be proved, the prisoners already taken 

would be given the choice of rural r e t i rement or 

foreign exile. Mazzini chose exile. With his uncle he 

traveled first to Geneva, then Lyons, always meeting 

and con s p i r i n g  with Italian exiles along the way.

French police har a s s m e n t  drove them finally to 

M arseilles, where Mazzini came under the influence of 

the St. Simonians. In Marseilles, Mazzini set to work 

founding his Federation of Young Italy. It was to be 

the basis for his subsequent republican plans for Italy 

and for the bro a d e r  scheme of a Young Europe movement. 

Ma z z i n i  incorporated element of Kantian morality, into 

this movement. "There is a law of Kant, that defines, 

admirably, the moral m ission of E uropean youth: act as 

if each of your actions were to become a Universal 

L a w . "(10) Young Italy soon replaced the Carbonari, on 

wh i c h  it was cl o s e l y  modeled, as the new hope of the 

Italian liberal mo v e m e n t  with Maz z i n i ' s  char i s m a t i c  

p er s o n a l i t y  pr o v i n g  essential to the org a n i z a t i o n ' s  

g r o w t h .

In June 1032, Ma z z i n i ' s  writings and activities 

am o n g  the Italian exiles provoked the French 

authorities who ordered hi m  out of the country. He 

went to Geneva where he was str a t e g i c a l l y  in a better 

p o sition to lead an e x p e dition into Italy which was



8

supposed to signal a general rising against the 

Pied m o n t e s e  monarchy. While in Geneva, Mazzini founded 

Yo u n g  Europe and led the expedition Known as the Second 

Savoy Raid, wh i c h  included that o r g a n i z a t i o n ' s  German, 

Polish, and Spanish delegates. The First Savoy Raid, 

an expedition into Italy, had been att e m p t e d  in March

1831. That plan involved the cap t u r e  of Savoy and the 

e s t a b l ishment of a republic in that province, and, it 

was hoped would produce subsequent risings in Piedmont, 

Liguria, and throughout the rest of Italy. The First 

Savoy Raid failed, but Mazzini and his dis c i p l e s  hoped 

that a second exp e d i t i o n  would succeed and that the 

Italian revolution would become the model for 

E u r o p e a n - w i d e  revolts.

From its inception, the second Savoy expedition 

had problems. Q u arrels over the m i litary command of 

the company, h a r assment by the Swiss authorities, and 

the capture of some of the members of the G e r m a n  and 

Polish c o n t ingents delayed the t r a n salpine campaign 

until the winter months. With Mazzini ill, the 

exp e d i t i o n  became com p l e t e l y  demoralized and it failed.

Mazzini, now in hiding in Switzerland, faced this 

crisis with renewed hope and activity. He prepared, 

for example, a Young Switzerland pamphlet in which he 

ad v o c a t e d  a str o n g e r  federal government and an



9

explicitly anti-Austrian foreign policy for 

S w i t z e r l a n d .(11) It was also at this time that he came 

strongly under the influence of the French liberal 

Catholic thinker Felicite-Robert Lamennais. In the 

notebooks he had kept as a university student, he had 

included Lamennais* "Essay on Indifference," published 

in 1817, among the works that he believed should be 

used to stimulate literary studies in I t a l y . (12) And 

in 1834, during his Swiss exile, he wrote: "Lamennais* 

Words of A Believer has stupified me! There is true 

power in that book as in all of h i s . "(13) Mazzini 

would eventually meet Lamennais, and introduced him to 

several of the British Chartists when they accompanied 

him to Paris in 1848.

What attracted Mazzini to Lamennais was his 

theology. Lamennais had amalgamated the ideas of such 

thinkers as Rousseau with Catholic doctrine replacing, 

for example, the authority of the Catholic hierarchy 

with that of the "People" or the "General Will." He 

had also separated the St. Simonian concepts of 

Progress, Humanity and Association from their 

materialistic connotations. This fit perfectly into 

Mazzini's developing political philosophy, in which he 

was attempting to deal with the utilitarian element 

that he found in French positivism.
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Expelled by the Swiss and subsequently the French 

authorities Mazzini, came to England in January 1837, 

several months before Victoria began her reign. With 

him were the Ruffini brothers and a fellow-nationalist 

Angelo Usiglio. About this time, a rumor circulated in 

Genoa that Mazzini had been appointed Lord Palmerston's 

secretary. Nothing was farther from the truth. Four 

years earlier, Camillo Cavour, the future prime 

minister of Piedmont and M a z z i n i ’s lifelong antagonist, 

had visited London with letters of introduction 

admitting him to the best circles. He met with 

Tocqueville, heard Peel sp e a k  in Commons, and addressed 

the Royal Geographical Society. Cavour returned to 

Italy with plans for railroads and steamships for 

Piedmont and Genoa. By contrast, Mazzini, and his 

three companions, slipped into London unnoticed, 

passing from the Hotel Sablonniere to modest lodgings 

at 24 Goodge Street, Tot t e n h a m  Court Road. His father 

and a family friend had provided him with a letter of 

introduction to Italians in London, but since none of 

these were republicans Mazzini refused to deal with 

them.

Life in England began for Mazzini in what he later 

called a "crisis of absolute p overty."(14) The cost of 

living was so high that he could rarely afford even



small luxuries. His father advised him to teach 

Italian, but Mazzini replied that there were already 

too many language teachers and anyway the idea was 

b o r i n g . (15) Instead, he preferred to make his living 

by writing. M e a n w h i l e  the exiles su r v i v e d  on meager 

supplements from the Ruffini and Mazzini families.

The nature of the city was also at first 

d i s c o u r a g i n g  to Mazzini. "In this sunless and 

m u s i c l e s s  l a n d , ” he wrote, "we have lost even the sky, 

w h i c h  the veriest wr e t c h  on the con t i n e n t  can look 

a t . "(16) One thing that did appeal to h i m  was the fog. 

"When you look up, the eye loses itself in a reddish, 

b el l - s h a p e d  vault, which always gives me, I don't know 

why, an idea of the p h o s p h orescent light of the 

Inferno. The whole city seems under a kind of 

s p e l l . "(17) By August of the first year, he was 

w riting to an Italian friend in Edi n b u r g h  that he 

might have to seek manual work, and letters to his 

m o t h e r  told of exiled Polish officers whose poverty 

forced them to work on British r a i l w a y s .(18)

In November 1837 Mazzini was introduced to John 

Stuart Mill by a mer c h a n t  John Taylor. Tay l o r ' s  wife 

Harriet (who would eve n t u a l l y  marry Mill) persuaded 

Mill to take Mazzini on as a writer for his journal, 

the London and W e s t m i n s t e r  R e v i e w . (19) The following
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month Mazzini wrote to his family, "The other day I met 

a certain Mill. He is the editor of a Radical review, 

and he asked me for articles, especially on the 

political situation in I t a l y . "(20) In 1838 Mazzini met 

Thomas and Jane Welsh Carlyle who were to become his 

first English friends. To Jane, Mazzini would become a 

confidant, especially during a period of difficulty in 

her marriage. Of Carlyle himself, Mazzini's biographer 

Bolton King wrote that Mazzini "respected his 

sincerity, his freedom from insular narrowness, his 

o u t s p o k e n e s s . "(21) In 1843 Mazzini would present his 

opinion of Carlyle in his article "On the Genius and 

Tendency in the Writings of Thomas Carlyle" and in a 

review of Carlyle's History of the French R e v o l u t i o n .

During the first period of exile, 1837-1848, 

Mazzini made his living writing for the London and 

Westminster R e v i e w , The Monthly C h r o n i c l e , The Bri tish 

and Foreign R e v i e w , T a i t 's Edinburgh M a g a z i n e , and the 

radical P e o p l e 's J o u r n a l . But by 1841, some of these 

journals had closed down or stopped paying a pound a 

page and Mazzini had to find other means of making a 

living. In 1842, a Bolognese archaeologist proposed to 

ship to England a consignment of antiques. Mazzini was 

to receive and distribute the consignment and share in 

the profits. This added income would, if sufficient,
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free his time for p r o p a g a n d i s t i c  activities. A lthough  

the consignment arrived, the investment came to naught, 

and Mazzini had to fall back on loans from family, 

friends and London loa n s h a r k s  to stay s o l v e n t . (22)

In London Mazzini had his first real co n t a c t  with 

the laboring classes and the poor, e s p e c i a l l y  the poor 

Italian workers of the city. Among these were peasant 

ch i l d r e n  brought over from Italy under con t r a c t s  that 

promised high pay but had no val i d i t y  in England. The 

youths were exp l o i t e d  by their bosses, the worst of 

w h o m  Mazzini finally s u c c e e d e d  in b r i n g i n g  to justice. 

But Mazzini wi s h e d  to do som e t h i n g  more for the 

victims. In November, 1841, he opened a school where 

the ch i l d r e n  and wo r k e r s  could come in tho evening to 

learn reading and writing, and on Sundays, drawing and 

Italian history. Mazzini himself was a principal 

instructor and s y m p a t h i z e r s  rallied to his side, 

including Mill, G a b r i e l e  Rossetti, M a z z i n i ' s  physician 

Jo s e p h  Toynbee, and the Chartist W i l l i a m  J. Linton. 

M azzini also had political motives for e s t a b l i s h i n g  the 

s c h o o l .

The School . . . aff o r d e d  me a means of contact
with the Italian wo r k m e n  of London. I selected 
the best among them to help me in a work more 
directly national in its purpose. We formed an



14

association of working-raen, and published a 
journal called the Apostolato P o p o l a r e , bearing as 
a motto the words: 'Work and its proportionate
r e c o m p e n s e .'(23)

In 1841 Mazzini founded his "Working M e n ’s 

A s s o c i a t i o n ” as a section of "Young Italy," and a 

central chapter of his Duties of M a n , entitled "To the 

Italian Working Men," first appeared in the Apostolato 

P o p o l a r e . At the same time Mazzini began his 

involvement with British radicals, republicans, and 

Chartists. The first of these was Linton, through whom 

Mazzini met the freethinker George Jacob Holyoake, and 

other Chartists and radicals including William Lovett, 

George Julian Harney, Ernest Jones, and Joseph Cowen.

When the Ruff inis left London in 1841, Mazzini 

came to depend on his English friendships, moving 

within two overlapping circles, that of tho working 

class radicals and that of the middle classes. Of the 

latter group, his closest friends, even more than the 

Carlyles, were the Ashursts of Muswell Hill -- "the 

c l a n , ” as they came to be called in Maz2ini's letters 

—  "a dear, good, holy family, who surrounded me with 

such loving care, as sometimes to make me forget I was
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an e x i l e . ” (24) W i l l i a m  H. Ashurst was a solicitor who 

met Mazzini through the socialist thinker 

Ro b e r t  Owen. One of the Ashurst dau g h t e r s  m arried  

M a z z i n i ' s  friend James Stansfeld, and a nother Emilie, 

who became one of Maz z i n i ' s  earliest biographers, 

m a r r i e d  his com p a t r i o t  Carlo Venturi. Still another 

da ughter introduced him to George Sand.

Through both the Carlyles and the A s hursts 

M a z z i n i ' s  circle of friends and a c q u a i n t a n c e s  grew. 

Am o n g  Italians he met Gabriel Rossetti and his son 

Dante, and A ntonio Panizzi, a leading sup p o r t e r  of 

Cavour and chief librarian at the British Museum.

Am o n g  the English were Charles Dickens, who made a 

don a t i o n  to the school, David Masson, b i o g r a p h e r  of 

Milton, and Benjamin Havkes, Member of Parliament for 

Lambeth and later Sec r e t a r y  of State for the 

c o l o n i e s .(25) He also met John Bowring, backer of tho 

ant i - C o r n  Law League and editor of the works of 

Bentham, the author Mar g a r e t  Fuller, the poets Thomas 

Campbell and Samuel Rogers, and the A m e r i c a n  journalist 

Amos Alcott.(26)

Mazzini also became greatly involved at this time 

with fellow political exiles. The best known of these 

was the Polish republican, Stanislaus Worcell, who had 

taken part in the ill-fated Savoy e x p e d i t i o n  of
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1832.(27) This Polish nobleman was also a 

mathematician, linguist, and philosopher and Mazzini 

frequently sought his company. Five years older than 

Mazzini, Worcell suffered from privation and illness, 

giving all his free time to revolutionary activity. 

Mazzini called him "a man to revere and love, a saintly 

martyr, a true hero," and to Mazzini Worcell confided 

his image of Poland as the suffering "Messiah-nation" 

that was to bring about the redemption of E u r o p e . (28) 

Alexander Herzen more cynically described Worcell as 

believing "in a spiritual world, undefined, 

unnecessary, and impossible," and as following "the 

religion of George Sand, of Pierre Leroux, and 

M a z z i n i ."(29) With Mazzini, Worcell was the leading 

political exile in London until the arrival of the 

refugees after the revolutions of 18-18. However, as 

Worcell's health declined after 1841, Mazzini became 

even more the leading foreign revolutionary figure in 

E n g l a n d .

In 1844, an event occurred which underscored this 

fact and brought Mazzini and his ideas to national 

attention. It was the revelation that the British 

postal authorities were opening Mazzini*s mail and 

reporting the contents to the Austrian government. 

Mazzini had been writing about what was called the
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"Scheme of 1844 " -- a series of "spontaneous" risings 

which he had planned to occur in Italy against the 

ruling foreign powers. Revolutionaries put themselves 

at Mazzini's disposal, including two young Venetian 

nobles, Attilio and Emilio Bandiera, whose father was 

an admiral in the Austrian navy. At this time Mazzini 

became suspicious that the British Post Office was 

tampering with his correspondence. With the help of 

Linton, Lovett, and another Chartist, Henry 

H e t h e r i n g t o n , Mazzini experimented with further letters 

containing grains of sand, and this, with a close 

examination of the seals on letters that he received 

from abroad, confirmed his s u s p i c i o n s .(30)

Mazzini put the matter in the hands of Thomas D u n c o m b e , 

Member of Parliament for Finsbury, and a storm of 

indignation followed the disclosure in the House of 

Commons. The Home Secretary, Sir James Graham, after 

initially denying the allegations, took the position 

that tampering with private correspondence was 

justified in cases of c o n s p i r a c y .{31) Furthermore, he 

testified, he had never even heard of Mazzini until 

1843, when the Austrian government had informed him 

that a dangerous revolutionary was in London. In 

January 1844 Lord Aberdeen, the Foreign Secretary, had 

reported that London was a center of revolutionary
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further inquiries and was persuaded that Mazzini was " 

dangerous adventurer whose movements should be closely 

o b s e r v e d ."{32) As for the Bandieras, who after 

disregarding Mazzini*s warnings, took part in an 

invasion of Italy and were seized and executed at 

Naples, Graham felt that they were the victims of 

"nothing but their extravagant passions and imprudence 

. . , they rushed headlong to their own

des t r u c t i o n . "{33)

But public opinion was with Mazzini who saw the 

controversy as an opportunity to bring himself to 

national attention. Leading British figures, such as 

Dickens, Carlyle, Thomas Macaulay, and the Liberal M.P 

R. Monckton Milnes took up the debate on Mazzini's 

behalf. So did the press -- Punch published a series 

of satirical prints, showing "anti-Graham wafers," 

necessary for sealing and "maintaining the privacy of 

the m a i l s . "{34) The Globe published a letter from the 

leading Italians in England, thanking Duncombe and 

reaffirming their faith in M a z z i n i . (35) Panizzi wrote 

an article supporting Mazzini in the North British 

R e v i e w , and another in the Westminster Review entitled 

"The Morality of Politics," in which he traced the 

flaws in the g o v e r n m e n t ’s argument against Mazzini and
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criticized its labeling of him as a c o n s p i r a t o r  and 

rev o l u t i o n a r y  without scruples or p r i n c i p l e s .(36) 

Car l y l e ' s  opinion of what came to be known as the "Post 

Office Scandal" was con t a i n e d  in his June 1844 letter 

to the Times:

X have had the ho n o r  to know M. Mazzini for a 
series of years; and wha t e v e r  I may think of his 
practical insight and skill in worldly affairs, I 
can . , . testify that he . . .  is a man of
genius and virtue, a man of sterling veracity, 
humanity, and no b l e n e s s  of mind . . .

Of Italian demo c r a c i e s  and Young Italy's sorrows, 
of extraneous A u s t r i a n  emperors in Mi l a n  or poor 
old chimerical popes in Bologna, I kn o w  nothing .
. . But it is a q u e s t i o n  vital to us that sealed 
letters in an E nglish pos t - o f f i c e  be, as we all 
fancied they were, respected as things sacred; 
that ope n i n g  of men's letters, a practice near of 
kin to picking me n ' s  pockets . . .  be not resorted 
to except in cases of very last r e s o r t . (37)
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The "Post Office S c a n d a l ” made Mazzini the best 

known political exile in England. This was as he 

intended. In his autobiographical notes he wrote, "The 

incident of that violation afforded me an opportunity 

of bringing the hitherto neglected cause of my country 

before the eyes of E n g l a n d ."(38) After the Post Office 

incident more support came for the Italian school and 

Mazzini undertook the rebuilding of Young Italy as the 

Italian National Association. It had a broader basis 

than Young Italy, which had suffered setbacks in 1844, 

and Mazzini hoped that the new organization would have 

a wider appeal among British supporters. In 1847, he 

also formed the People's International League. It was 

the first popular association founded in Great Britain 

with the primary goal of influencing foreign policy.

The Address of the Council of the People's 

International League described its objectives:

to enlighten the British Public as to the 
political condition and relations of Foreign 
Countries, to disseminate the principles on 
national freedom and progress, to . . .  manifest 
an efficient public opinion in favour of the right 
of every People to self-government . . . and to 
promote a good understanding between the Peoples 
of all n a t i o n s . (39)
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In the same year a rival organization, the 

Fraternal Democrats, had also been founded and it 

competed with the League for the loyalty of the 

revolutionary exiles in Great Britain. Mazzini and the 

League were more successful among the Italians and 

Poles while the Democrats attracted more Germans, many 

of whom were already socialists. In 1847 Harney and 

Jones, the militant Chartist leaders of the Democrats, 

made overtures to Marx and Engels, appealing to them in 

terms of a coming class war. Events on the continent 

would soon underscore the rivalry between the two 

o r g a n i z a t i o n s .

In the Fall of 1847 Mazzini visited Paris where he 

met with Lammenais and George Sand and became aware 

that revolution in Europe was imminent. When news of 

the formation of a Provisional government in Paris 

reached Mazzini and the League in February 1848, they 

decided to send a delegation to meet with the 

government's revolutionary leaders. In Paris, Mazzini 

introduced Linton to Lammenais and, following Mazzini's 

lead, the Fraternal Democrats sent a delegation led by 

Harney and Jones who also took this opportunity to meet 

with Marx and E n g e l s . (40)
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News of revolution in Italy reached Mazzini just 

as he arrived back in London. He hurried to Milan in 

time to participate in the "Five Days" April uprising 

against Austria. The "Five Days" marked the beginning 

of a series of uprisings throughout the country against 

the ducal and papal governments. Mazzini served with 

Garibaldi's volunteer army, which fought under a flag 

bearing the motto "God and the People," until November 

when the pope, Pius IX, fled from Rome and a republic 

was proclaimed with Mazzini as the leader of its ruling 

Triumvirate. In his first address to the Republic's 

Assembly Mazzini prophesied that the Rome of the 

emperors and of the popes would be followed by a third 

Rome, the Rome of the P e o p l e . (41) He then sought to 

put into practice the ideals that he had for so 

long preached in exile.

In governing the republic Mazzini demonstrated 

toleration toward the Church and the papal 

establishment left in Rome. Confessionals which had 

been taken and used as barricades were ordered restored 

to the churches of the city, and Mazzini's one act of 

severity towards the clergy seems to have been the fine 

he imposed on the canons of St. Peter's for refusing to 

celebrate the usual Easter services. The 

nationalization of Church land was, however, proposed
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along with a program of broad agrarian reform. A 

d efense force was formed under the l e a d e r s h i p  of 

Gar i b a l d i  and the di r e c t i o n  of the T r i u m v i r a t e . (42)

The pope, in exile near Naples, had h o p e d  for an 

A u s t r i a n  army to retake Rome and restore the papal 

government. Instead, h e l p  came from an unexpected 

source. The French, fearful of an A u s t r i a n  force 

m a s s i n g  in Italy, ordered their army to attack Rome. 

After a month of fighting the city fell and, in July 

1849, Mazzini and the other republican leaders fled 

into exile.

Mazzini, in h i d i n g  in Switzerland, wrote a reply 

to the French g o v e r n m e n t ' s  action which was published 

by the Italian R e f u g e e  Fund Committee in London. The 

pamphlet, "A Letter to Messrs. De Toc q u c v i l l e  and Dc 

Falloux, M i nisters of France," was an attempt to refute 

the French cl a i m  that their armies had liberated Rome 

and saved it from anarchy. Mazzini argued that the 

Roman Republican gov e r n m e n t  had been po p u l a r l y  elected, 

the Assembly itself con s i s t i n g  almost e n tirely of Roman 

citizens. The pope had already fled the city and it 

was the republicans who had saved Rome from anarchy. 

Finally, the French were castigated for having betrayed 

both their own rep u b l i c a n  ideals and their promises to 

the Roman As s e m b l y  that they would act only as
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protectors of the R e p u b l i c . (43) Still hopeful of tho 

possibility of revolution, Mazzini made a brief visit 

to Paris in the Spring of 1850 but soon realized that 

it would be futile to try to stop the rise of Louis 

Napoleon at that time. After a short visit to London, 

he then returned to Switzerland. In February 1851 he 

arrived again in London, where he was to make his home, 

with few interruptions, until the last years of his 

life. "Italy is my country, but England is my real 

home if I have a n y . "(44) It was the beginning of his 

second period of exile, 1851-1858. His biographer, H. 

W. Rudman has noted the "astonishing degree" to which 

"Mazzini had intimately associated himself with English 

life and t h o u g h t ."(45) In a long letter to a follower 

Francesco Crispi, who was eager to learn about British 

life, Mazzini told him to read the Westmi nstor Rev j e w , 

the North British R e v i e w , and the Athenaeum to find out 

what was vital in contemporary English thinking. He 

also advised him to study Carlyle's works, since 

Carlyle was the antagonist of "democracy and of 

aristocracy at the same time," and "was the head of an 

important school which adored both the individual (or 

the hero) and fact, force, and success." Crispi, who 

would later become prime minister of Italy, was also 

advised to acquaint himself with the works of Mill,
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Tennyson, and the Brownings. "All other poets,"

M a z z i n i  pronounced, "are mediocre." In religious 

thought Mazzini rec o m m e n d e d  Charles Ki n g s l e y  and 

F rancis Newman, in art Landseer, Ruskin, and the 

p r e - R a p h a e l i t e s .{46)

Ma z z i n i ' s  second period of exile was a time of 

ch a n g e  in England as well as in his own intellectual 

and political development. The new p r o s p e r i t y  in 

England, mar k e d  by the Great Exposition of 1851 played 

a part in the evo l u t i o n  of Mazzini's vi e w s  on domestic 

and foreign issues, including the q u e s t i o n  of 

non-intervention. The 1 8 5 0 's also brought another 

g r o u p  of political refugees to England, including Marx, 

Herzen, Louis Blanc, Louis Kossuth, and Al e x a n d e r  

L e d r u - R o l l i n . All were to have an effect on Mazzini's 

ideas and work.

During this decade Mazzini was involved in the 

formation of v arious groups for the purposes of Italian 

u n i f i c a t i o n  and i nternational revolution. These groups 

included the Italian Re f u g e e  Fund Committee, the 

Friends of Italy Society, and the Central Com m i t t e e  of 

European Democracy; the Central Com m i t t e e  was founded 

with Ledru-Rollin and Ar n o l d  Ruge and was a forerunner 

of the First International. Mazzini also renewed his 

involvement with the Br i t i s h  radicals and Chartists.
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It was in response to Ma z z i n i ' s  first open profession 

of r e p u b l i c a n i s m  in England, in the essay, "Royalty and 

R e p u b l i c a n i s m  in Italy," that Linton founded his 

journal, the En g l i s h  R epublic which had as its motto, 

from 1851 to 1853, M a z z i n i ' s  "God and the People,"

The purposes of the Italian Refugee Fund Committee 

were to secure funds for the many refugees co m i n g  after 

1848, to respond directly to a c c u sations against 

Mazzini and the Roman revolutionaries, and to promote 

the cause of Italian unity. DicRens, who had been an 

ardent supporter of the Roman Republic, wrote the 

Comm i t t e e ' s  Inaugural A d d r e s s . (47) The Friends of Italy 

Society was formed to promote the cause of Italian 

unification in England. Its purpose was twofold -- to 

explain why the English should have an interest in 

Italian affairs, and what they could do to help the 

Italian cause. The Society was to ac h i e v e  its aims 

thr o u g h  meetings, lectures, and articles and the use of 

"all cons t i t u t i o n a l  means" which wo u l d  "advance the 

cause of Italian independence in P a r l i a m e n t ."(48)

The Society included many of the ass o c i a t e s  of the 

Italian Refugee Co m m i t t e e  and of the old People's 

International League. In each of these o r g a n i zations 

the m e m b e r s h i p  represented the wide sp e c t r u m  of 

M a z z i n i ' s  British acquaintances. Cha r t i s t s  and
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Radicals, such as Linton, Holyoake, and Peter Taylor 

belonged, along with prominent and diverse figures in 

government and society, including Lord Beaumont, Joseph 

Hume, and Richard Cobden, and Dickens and William 

Thackeray. The Council of the Friends of Italy Society 

included Francis Newman, David Masson, and Arthur 

T r e v e l y a n .(49 )

Mazzini's popularity was the main factor in the 

support he gained for his movement, but often many of 

the people who helped him were also advocates of 

"European freedom" —  the cause of the Poles, for 

instance, or of the Hungarians. It must be remembered 

that England was a fertile ground for such causes 

involving national independence and political or 

religious freedom. Also the support given Mazzini was 

not unqualified. Mazzini, through the moderate middle 

class wing of British radicalism, was working with 

individuals who would not necessarily support all of 

his social ideas or even his republicanism.

At the same time, Mazzini was increasingly 

involved in a struggle with those Italians who 

especially after the defeats of 1849, had joined in 

support of Cavour's monarchical program for Italian 

unification. Mazzini could not repress his republican 

ideals, but because he was an exile he was unable to
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gauge accurately Italian sentiment and the state of 

Italian politics. Many of his followers from Young 

Italy had already gone over to the "Moderates," as the 

constitutional monarchists in Italy were called, and in 

1857 Cavour backed the founding of the Italian National 

Society as a rival to Mazzini's revolutionary groups. 

Its leader was Daniel Manin, a compatriot of Mazzini's 

and former republican who had served as Triumvir of the 

short-lived Venetian Republic of 1848.

The antagonism between Mazzini and Cavour was 

further exacerbated by the Crimean War, 1854-1856, 

which placed Sardinia and England on the same side with 

Austria against Russia. For Cavour, this afforded the 

opportunity to plead Italy's cause before the eyes of 

the major powers. Mazzini, in contrast, considered the 

war as an alliance of the Italians and British with 

despotism, Mazzini was also strongly opposed to the 

Plombieres agreement reached between Cavour and 

Napoleon III, which made their nations allies in a 

coming war with Austria. Mazzini believed that the 

Italians would be betrayed by Bonaparte, and felt 

vindicated when in the War of 1859 among the three 

powers, France at the separate peace of Villafranca, 

allowed Austria to keep Venetia, while Sardinia 

received the region of Lombardy. Cavour considered it
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a vi c t o r y  in the process of Italian unification. To 

Mazzini it was a betrayal.

The q u estion of lea d e r s h i p  in the struggle for 

Italian uni f i c a t i o n  was underscored by the visit of 

Ga r i b a l d i  to England in 1864. A l t h o u g h  Garibaldi had 

said of Mazzini in 1851 that "he alone has kept alive 

the sacred f i r e , "(50) as early as 1856 he too had 

subordinated his own republican ideals to the belief 

that only the Sardinian army could drive the Austrians 

out of Italy, and soon he would come to accept 

com p l e t e l y  the mon a r c h i s t  plan for unification. This 

served to dim i n i s h  further Mazzini's reputation in the 

eyes of those Italians who had already come to look 

upon the successes of both G a r i baldi's forces and of 

the Sardinian army as proof that Maz z i n i ' s  strategy of 

spontaneous republican uprisings would not unite thoir 

country. As Bolton King stated, "The republic became 

impossible on the day, when Victor Emmanuel swore 

loyalty to the constitution, and thereby proclaimed 

him s e l f  champion of Italian a s p i r a t i o n s ."(51)

Mazzini had been in Italy, p a r t i c i p a t i n g  in the 

war, but returned to England for his last exile in 

1861. While in England he still tried to influence 

Italian affairs, secretly negotiating with King Victor 

Emmanuel II and the Prussian Chancellor Bismarck for a
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coalition against Austria. But Mazzini's energies at 

this time were also very much spent in struggles with 

Marx and with the Russian revolutionary Michael Bakunin 

for control of both the First International and the 

Italian workers' movement. Mazzini's debates with 

these two revolutionary thinkers over the issues of 

socialism, communism, and nationalism, as well as over 

what was called the "religious question," were, in a 

broader context, also debates over widely divergent and 

competing ideological systems. They were to challenge 

the validity of principles and doctrines which Mazzini 

had held all of hs life and which he vigorously 

defended until his death in 1872.
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CHAPTER II

ST. SIMON, CARLYLE, AND MILL

Among Mazzini's earliest aquaintances in England 

were Thomas Carlyle and John Stuart Mill. Each of 

these three thinkers shared, as a common and powerful 

intellectual influence, the doctrines of Saint-Simon 

and his followers. As was noted, Mazzini had come to 

the Saint-Simonian movement in 1832 in Marseilles where 

he had been close friends with the positivist 

Demosthene Ollivier. At this time Mazzini was moving 

away from the influence of the Babouvist disciple and 

co-conspirator in Paris in 1796, Filipo Buonarroti 

(1761-1837), and his doctrines of extreme social and 

economic egalitarianism. The French revolutionary 

Gracchus Babeuf (1760-1797) had taught a primitive form 

of communism which also advocated violent revolution as 

a primary weapon in the class war. But Mazzini, after 

coming under the influence of Ollivier and the 

positivists and other French radicals at Marseilles,
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began to reject Buonarroti's ideas of the inevitability 

of class war and bloody revolution. Already in 1831 

Mazzini wrote that "great revolutions are the work 

rather of principles than of bayonets, and are achieved 

first in the moral, and afterwards in the material 

s p h e r e . "{1) Moreover, Mazzini and Buonarroti were 

further separated by their respective national 

prejudices. To Buonarroti Paris remained the focal 

center of the revolution, and he looked back to 1793 

with France as the leader of a loosely federated system 

of egalitarian European republics. Mazzini of course, 

looked to an Italian initiative for the rest of Europe 

and stressed Italian emancipation from French 

ascendancy. The quarrel was also aggravated by the 

progress of Buonarroti's True Italy organization and 

its rivalry with Mazzini's Young Italy for the 

allegiance of the Italian revolutionaries who were in 

exile. Finally the break between the two became 

irreparable as a result of Buonarroti's opposition to 

Mazzini's Savoy expedition.

The Saint-Simonian Globe and Revue 

e n c Y c l o p ^ d i q u e , edited by Pierre Leroux, reinforced 

ideas that Mazzini had also developed in his youth. 

Mazzini's political program in 1832 in part reflected 

this new Saint-Simonian influence.
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A republican sy s t e m  is unitary to the extent that 
it is reconcilable with the greatest latitude for 
communal and m u n i c i p a l  liberty and national 
sovereignty in g o v e r n m e n t  of the cou n t r y  by the 
country. Popular institutions should tend towards 
the ame l i o r a t i o n  of the most numerous and poorest 
classes, and the abolition of pri v i l e g e  and of all 
d istinctions which are not based on ability and on 
services rendered by the s t a t e . (2)

Here Mazzini co m b i n e d  his republican and nationalist 

program for Italy, str e s s i n g  "national sovereignty," 

with the Saint- Simonian concept of a m e r i t o c r a c y  and 

the idea of "institutions" to ameliorate the conditions 

of the poorest classes, a point which would be 

reinforced during his English exile. The 

S a i n t - S imonians also had an influence on M a z zini's 

concept and def i n i t i o n  of religion. Mazzini had a 

strong need to s p i r i t u a l i z e  all reality, especially the 

nation. The positivist doctrines of S a i n t-Simon 

o ffered him a way to do this by ma k i n g  the nation -- in 

Maz z i n i ' s  case Italy -- the source of a new religion 

for mankind, a r e ligion that would emanate from the 

People and replace Chr i s t i a n i t y  as it was spread 

throughout the world by its followers* Mazzini, also
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in 1832, defined religion in S a i n t - S i m o n i a n  terms: "A

faith in general p r i nciples that rule humanity,

re l i g i o n  is the sanction of the bond that unites the

living by the kn o w l e d g e  of a common origin, of a common

mission, of a common p u r p o s e ."(3) And in the Oath of

Young Italy, again w r i t t e n  in that year, Mazzini

underscored these same principles.

Mazzini's discovery of positivism occurred when he

was e x p e r iencing a grave personal crisis of self-doubt.

This crisis reached its peak in 1834 immediately after

the birth and subsequent serious illness of a child

born to him and his companion Giudetta Sidoli. In his

A u t o b i o g r a p h i c a l  Notes, written in 1862, Mazzini

recalled this period of his life:

In those fateful months there grew thick around me 
such a storm of disasters, delusions, and bitter 
deceptions, that I suddenly saw in its naked 
flesh, the growing old of a solitary soul in the 
world . . .  It was also the d i s i n t e g r a t i o n  of that 
moral edifice of love and faith within which, 
alone, I could achieve the strength to fight the 
scepticism which I saw rising in front of me 
wherever I looked.

Had that state of mind been prolonged a little, I 
would have gone really mad or have fallen into* 
the egoism of s u i c i d e . (4)
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But fortunately, he wrote, "one day I awoke with my 

soul at peace and my intellect serene and the feeling 

of one who has been saved from an extreme d a n g e r . "(5

Mazzini continued to borrow ideas from positivism 

which he then amalgamated with other systems of thought 

to develop his own political and social doctrines, as 

well as a theology to fit his world-view. 

Sa i n t - S i m o n i a n i s m , especially during the period when 

Leroux was editor of the G l o b e , helped Mazzini to 

reinforce the ideas of progress and history which he 

had already learned from the writings of Condorcet. 

Condorcet had developed a theory of total history, 

which he presented in pantheistic terms as the divine 

unfolding of a pattern of salvation. This concept was 

shared with Leroux and is found also in the writings of 

Hegel, Moses Hess, and to some extent Pierre Proudhon.

All of Mazzini's ideas on progress, association, 

collective humanity, and history are, to a great 

extent, Saint-Simonian in origin. Each for Mazzini has 

a teleological or deterministic definition, as it does 

in Saint-Simonianism. Mazzini understood progress as 

the "law that God has given to Life, the supreme 

formula of creative activity, revealed undisputibly by 

historical tradition." Association -- "the way of
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progress" -- was based on the "general cooperation and 

the harmony of work"; and "collective humanity" was the 

idea that "mankind is a collective entity, in which 

every generation is bound up with those that preceded 

and will follow i t . "(6) Similarly, Mazzini's view of 

historical periods and events —  the Enlightenment and 

French Revolution -- closely parallel the 

Saint-Simonian concepts of critical and organic periods 

of history, which either initiate or end an epoch. In 

1832 he wrote in clear Saint-Simonian terms that "we 

are at the end of a critical epoch and at the beginning 

of an organic o n e . "(7) And, as late as 1852 he stated 

that the French Revolution was "not a programme it was 

a resume, it did not initiate, it closed an e p o c h . "(8) 

For Mazzini the French Revolution was the climax of an 

historical process which liberated the individual. But 

being individualistic in its very essence, this 

Revolution failed to evolve a "unitary concept" to 

serve as the basis of a new age.

Mazzini believed that, while humanity was ready 

for that new unifying epoch, such an epoch would only 

be achieved by the nation as a whole, and not, as the 

Saint- Simonians thought, by a specific class —  "the 

producers," or industrial managers, who the positivists 

thought would initiate a modern productive era for
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mankind. And while retaining the Saint-Simonian plan 

for a general European Parliament, Mazzini modified 

another positivist concept which stated that each 

nation had a unique mission to fulfill towards the 

progress of humanity. As he envisioned it, "at the 

head of each [nation] shall be emblazoned the sign of a 

special mission: upon that of Britain, Industry and 

C o l o n i e s ; of the Poles, Slavonic l e a d e r s h i p ; of the 

Muscovites, the civilizing of A s i a , of the Germans, 

T h o u g h t ; of the French, A c t i o n ; and so forth, from 

people to p e o p l e . "(9) According to this schema, Italy, 

once independence and unification were achieved, would 

have the unique mission of revealing to humanity a 

religion based on progress and association. Mazzini 

thus reserved for his own country the role of initiator 

of a new epoch for mankind.

It is because positivism lacked any specific 

appeal to nationalism, Italian or otherwise, that 

Mazzini eventually rejected the Saint-Simonian 

movement. In 1834 Mazzini became familiar with the 

works of Philippe-Joseph Buchez, a former positivist 

who had himself already broken completely with the 

movement, and by the time of his first English exile in 

1837, when he had frequent contact with Carlyle and 

Mill, Mazzini had completely revised his opinion of
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Saint-Simonianism. One of his chief criticisms at that 

time to the movement was its inherent utilitarianism -- 

an objection also shared by Carlyle.

In a series of six articles written for the 

P e o p l e 's Journal in 1846-47, entitled "Thoughts Upon 

Democracy in Europe," Mazzini traced the common origins 

of St, Simonians, Fourierists, Owenites, and 

Communists, whom he took to be the followers of 

Bentham. They differed in respect to the means -- 

"the organization that is to ensure the triumph 

the principles" -- but their principle was the same, 

u t i l i t y . (10) He singled out Saint-Simonism as the 

"boldest and sincerest attempt to carry out the 

principles of Bentham," for which reason it should 

never be treated with ind i f f e r e n c e . (11) In a style 

reminiscent of Mill's earlier essay on Bentham, Mazzini 

first praised Bentham for having understood that 

British society was in great need of reform and for 

having excelled even Blackstone's efforts to recodify 

British law. But, like Mill Mazzini identified basic 

flaws in Bentham's philosophy as the results of a mind 

more attuned to codifying small details and more fitted 

to analysing a single idea than to understanding 

several ideas at once. Also like Mill, Mazzini found 

Bentham's greatest error to be a denial of tradition,
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religion, and history. In his contempt for the past 

Bentham had completely rejected mankind's common 

h e r i t a g e . (12)

Mazzini considered Bentham's philosophy to be the 

direct antithesis of his own in that it recognized no 

idea superior to the individual and had no concept of 

collectivity or association or of a providential plan 

for humanity. It would have been especially difficult 

for Mazzini to integrate utilitarianism into his own 

system of thought because his philosophy was based upon 

the ideas of the existence of God, collective humanity, 

unlimited progress, and association. Mazzini cited the 

views of former St. Simonians, such as Pierre Leroux, 

who believed that utilitarianism had inspired 

positivism, with Bentham being the "chief inspirer" of 

Saint-Simon and among the names most cherished 

by Saint-Simon's early fol l o w e r s .(13) He added that 

his own disillusionment with positivism had been 

strongly influenced by the opinions of Leroux, whom he 

described as "an ardent St. Simonian before the schism 

provoked by the morality of E n f a n t i n .” (14) Enfantin's 

bizarre behavior and pronouncements, especially at his 

"monastery" at M e n i l m o n t a n t , had scandalized many of 

the Saint-Simonians and caused a split within the movement. 

Mazzini himself saw S a i n t - S i m o n i a n i s m 's greatest flaw to be
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the fact that, like utilitarianism, it issued from a single 

principle, 'the good of all,* and denied the higher 

p ri n c i p l e  of l i b e r t y . (15) Cau t i o n i n g  ag a i n s t  confusing 

the idea of "utility" with "justice," he revealed the 

extent to which he had al r e a d y  amalgamated a 

d et e r m i n i s t i c  sense of hi s t o r y  into his own doctrines.

Again it is said, Justice and Uti l i t y  are 
identical: Jus t i c e  is the idea -- Ut i l i t y  its 
symbol, its outward sign. By pre a c h i n g  the 
latter, then, we, by implication preach to the 
principle. Yes; Jus t i c e  and utility are identical 
to the w o r l d , but not the the a g e n t .

In the eyes of all who can penetrate great 
h i s torical events, the Crusades struck the first 
blow, at feudalism; they were p r o v i d e n t i a l l y 
directed to further the progress of humani ty.
Does this prove that the thousands of C r u saders 
who fell by famine and the sword reaped earthly 
advantage? The fall of the Roman Empire, again, 
was p r ovidentially an advance in the progress of 
the species . . . Can we say that the
millions . . . pillaged, crushed, enslaved, would
not have a right to protest in the name of Utility 
against the law of c i r c u m s t a n c e s  which imposed 
m a r t y r d o m  upon them?(16)

In con c l u d i n g  his critique of p o s i t i v i s m  and 

u t i l i t a r i a n i s m  Mazzini m e ntioned his ass o c i a t e  Carlyle, 

w h o m  he described as "a democrat by every instinctive 

t endency," but one who "denies dem o c r a c y  a future
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because he confounded it with the school I am 

c o m b a t i n g . "(17)

Carlyle had been introduced to positivism in 1830 

when the Saint-Simonians discovered that he was the 

author of "Signs of the Times" which had appeared 

anonymously in the June 1829 Edinburgh R e v i e w . They 

praised the article's sense of historical periodicity, 

which they found similar to their own doctrine of 

critical and organic epochs of history, and the vigor 

of its critique of existing society. Passages from 

Carlyle's article were reprinted in the Saint-Simonian 

Revue B r i t a n n i q u e , and the movement's missionary, 

Gustave d'Eichthal, upon learning the author's 

identity, sent a parcel to Carlyle containing the 

reviews of "Signs of the Times" and a number of 

Saint-Simonian publications including Nouveau 

C h r i s t i a n i s m e , Aux A r t i s t e s , Le P r o d u c t u e r , and a 

translation of Lessing's L 'Education du genre 

h u m a i n .(181 Carlyle became interested in the movement 

and he soon wrote to d'Eichthal that he was not opposed 

to the religious basis of St. Simonianism since it was 

"the only genuine and permanent basis of all 

Associations." He praised their motto 'To each 

according to his capacity, to each according to his 

works' as the "aim of all true social arrangements,"
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and said that if Saint-Simonianism were presented as 

"mere scientific doctrine," he could, "with a few 

reservations subscribe to it."(19)

In 1831 the Carlyles met d'Eichthal, who had been 

brought to their London home by Mill, and in the 

following year Carlyle expressed concern over the 

convictions of the Saint-Simonian leaders Enfantin, 

Duveyrier, and Chevalier by a French court for 

immorality and public disorder. By the late 1830's 

however, Carlyle, like Mazzini, had become 

disillusioned with the positivist movement, and for 

similar reasons. Extremism and schisms within 

Saint-Simonianism had already reached their height.

The search for a female messiah in the East, and the 

development of an elaborate hierarchy, cult, and 

rituals had consumed the movement and obscured its 

social and economic doctrines and programs. Concerning 

this expansion of the m o v e m e n t ’s "New Christianity" 

into a hierarchical church, Mazzini wrote that 

"Humanity had ceased to believe in a Pope and Cardinals 

and felt no desire to begin aga i n . "(20)

Just as the positivist influence can be found in 

the later writing of Mazzini, it is also evident in the 

works of Carlyle, especially those written between 1829 

and 1841. It is most obvious in "Signs of the Times,"
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Past and P r e s e n t , and C h a r t i s m . In the last work 

C arlyle became som e t h i n g  of a radical and warned that 

C h a r t i s m  was sym p t o m a t i c  of some deeper pro b l e m  which 

could not be easily solved by a reform government, or 

additional troops or police or special funds. These 

would only would serve to put down the "embodiment of 

Chartism," without add r e s s i n g  its c a u s e s . (21)

T hr o u g h o u t  C h a r t i s m  C arlyle hammered at the questions 

of both rights and responsibilities. Like Mazzini, he 

b e l i e v e d  that the laborer has his responsibilities, as 

does the "captain of industry" (a S a i n t - S i m o n i a n  term), 

and, like Mazzini stated that man's m i s s i o n  on earth 

was to work. Man would learn his rights and duties 

through a program of mass education, which both viewed 

as practical way of creating a more har m o n i o u s  society.

Some of these similarities are found in Mazzini's 

own essay on Chartism, "Is It Revolt or Revolution?," 

which also shows the influence of some of Carlyle's 

ear l i e r  works on M a z z i n i ’s thought. In this article 

wh i c h  was written in 1839 and appeared in 1840 in 

T a i t 's Edinburgh R e v i e w , Mazzini said to the English 

ruling classes, "Do not get a c o n s t a b u l a r y  and five 

thousand more soldiers to overawe the Chartists." 

Instead, he counseled, work with the lower classes and 

lead them —  C h a r t i s m  being not some dread portent of
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the future, but rather "a sign of the t i m e s . ” {22) The 

main theme of Ma z z i n i ' s  article was that C h a r t i s m  was 

sy m p t o m a t i c  of some g r e a t e r  moral crisis.

We must not con f o u n d  the signs of events that 
are preparing with the events themselves -- the 
disorderly, even cul p a b l e  e x p r e s s i o n  of the 
feelings that a gitate the country, with the 
feeling itself. Cha r t i s m  is only a sign -- an 
expression. The People's C harter will not 
in my belief, be the Charter of the future. 
Perhaps of all the topics that it embraces, 
only one will remain and it is that which 
represents a p r i n c i p l e .(23)

The principle Mazzini referred to was universal 

su f f r a g e  which was a basic tenet of his own republican 

program. However, he did concur wi t h  Ca r l y l e  that the 

q u e s t i o n  of political orga n i z a t i o n  was entirely 

secondary, and was merely "a means of realizing that 

ch a n g e  has m a t u r e d ."(24) Mazzini amal g a m a t e d  

political reform with his own d e t e r m i n i s t i c  vi e w  of 

history, advising that while we are not to yield to 

p o l i t i c a l  innovation for its own sake, ve must "not 

forget that there are necessary, inevitable 

revolutions, dic t a t e d  by the eternal p r o g r e s s i v e  march 

of c i v i l i z a t i o n 25)

In "Is It Revolt or Revolution?" Mazzini was 

closer to Car l y l e ' s  view in "Signs of the Times" that
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the events and c o n d i t i o n s  in England were part of a 

g eneral European unrest, but whereas Mazzini described 

the emergence of a "newborn dogma of the P e o p l e ,"(26) 

Ca r l y l e  in 1829 spoke only of "the th i n k i n g  mi n d s  of 

all nations" cal l i n g  for a " c h a n g e ."(27) Both Mazzini 

and Carlyle ha t e d  the m e r e l y  external and mechanical 

changes of social and political institutions, and 

sought instead a moral t r a n s f ormation of both society 

and man himself. In an early chapter of The Duties of 

M a n , w ritten in 1844, M azzini exhorted the workers to 

improve themselves, bec a u s e  a broad t r a n s f o r m a t i o n  of 

society would be m e a n i n g l e s s  as long as they remain 

with their "present pas s i o n s  and e g o i s m . "{28)

But, unlike Carlyle, Mazzini was a political 

activist and could not base any real changes in the 

social and political order solely on moral improvement. 

For Mazzini there had to be some external agent to 

facilitate man's self improvement, and in the Duties of 

Man he addressed himself to this issue in England.

There he again exhorted the wor k i n g  classes to "strive 

also to instruct and improve yourselves, and to educate 

yourselves," while a c k n o w l e d g i n g  that "at present this 

is a labour rendered impossible to the masses in many 

parts of E n g l a n d ."(29) He explained that "a change 

both in the political and material c o n d i t i o n  is also
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needed," and that those who "imagine that an 

e d u c ational t r a n s f o r m a t i o n  may be a c c o m p l i s h e d  alone, 

d ec e i v e  t h e m s e l v e s ."(30)

Mazzini and Carlyle both believed that man found 

his dignity, identity, and purpose in work. For 

Carlyle the c o n d i t i o n - o f - E n g l a n d - q u e s t i o n  was less a 

q u e s t i o n  of poverty than of work, and he sought to 

elevate the poor by en d o w i n g  them with the dignity that 

came only from work. He also saw work as a source of 

man's spiritual identity, and often described it in 

religious terms. M a z z i n i ' s  writings reflect the same 

sentiment that man is to seek both his spiritual and 

mat e r i a l  identity in his labor.

The Earth is our Workshop. We may not curse it, 
we are bound to sanctify it. The m aterial forces 
that surround us are our instruments of labour, we 
may not reject them, we are bound to direct them 
for g o o d .{31)

And in a letter of 1865, he spoke of "the right of work 

and possession," by wh i c h  "human nature affirms itself 

in the physical w o r l d . "(32) Like Carlyle, Mazzini saw 

man as defined by his labor, not in the M a r x i a n  sense, 

but rather in the sense that work is the source of 

ma n ' s  dignity and rights. But, unlike Carlyle, Mazzini 

had a teleological concept of work and saw it as both a
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means through which man participates in the providential 

unfolding of history and as an individual's link with 

the rest of humanity.

Mazzini's theories are also evident in the two 

articles in which he gave his own estimation of 

Carlyle: "On the History of the French Revolution by 

Thomas Carlyle" in the January 1840 Monthly C h r o n i c l e , 

and "On the Genius and Tendency of the Writings of 

Thomas Carlyle," which appeared in the October 1843 

B ritish and Foreign R e v i e w . Mazzini's review of 

Carlyle's History of the French Revolution began with a 

recognition of the author's genius but also noted that 

other reviewers had overlooked certain inherent dangers 

in the w o r k . (33) Mazzini did not believe that an event 

such as the French Revolution could be described in a 

neutral sense, as Carlyle attempted to do. "The actual 

state of society is a state of war," therefore no 

author could be indifferent to such a momentous 

e v e n t . (34) In an exposition of his own theory of 

history Mazzini explained this further. He felt that 

every historian must possess his own philosophy of 

history which should be contained in his works "just as 

a number contains its own root."(35) But Mazzini's 

main objection to Carlyle's work, its "capital defect," 

was the failure to apply any concept of the laws that
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govern humanity. He criticized Carlyle for recognizing 

only the individual while failing to demonstrate the 

role of the "collective life and aim of a people" in 

h i s t o r y .

Mazzini objected also to the substance of this 

particular work which he felt failed to correctly 

analyse the events in France. "Three words remain as 

summary of the entire history -- B a s t i 1l e ,

C o n s t i t u t i o n , and G u i l l o t i n e , " making it "more properly 

called Illustrations of the French R e v o l u t i o n . "(36) 

Finally Mazzini believed that Carlyle's artistic nature 

had interfered with his ability as an historian, 

blaming this on the influence of Goethe whose "evil 

genius" hovered over the entire trilogy. It was 

because of this influence that Carlyle had only 

"contemplated" and not "felt" life. In another article 

for the Monthly Chronicle in 1839, entitled "Byron and 

Goethe," Mazzini had written a direct response to 

Carlyle, who had ranked the German ahead of the English 

poet. To Mazzini Byron exemplified the "internal" and 

"subjective" forms of individuality which enabled him 

to understand and experience man's desires, struggles 

and sufferings, while Goethe as the poet of the 

"external" and "objective" could only observe mankind 

with disdain "from the height of his Olympian
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c a l m . " (37) Mazzini added that he knew of no more 

beautiful symbol of the destiny and purpose of art, 

than the death of Byron in G r e e c e . (38)

In his second article on Carlyle, Mazzini again 

began with praise for Carlyle, noting the effect of 

"Chartism'' and acknowledging that there and in his 

other works Carlyle had always attempted to deal with 

the social question. Mazzini extolled his sincerity, 

idealism, cosmopolitan tendencies, and his humour.

But after several pages of such praise Mazzini then 

noted the one "vital defect" in all of Carlyle's works, 

the fact that he recognized only the individual while 

allowing the true sense of the unity of the human race 

to escape h i m . (39) Carlyle sympathized with all men, 

but had no understanding of their collective life. 

Criticizing Carlyle's theory of the hero Mazzini 

presented his own interpretation of the "great man" 

theory of history.

History is not the biography of great men; the 
history of mankind is the history of the 
progressive religion of mankind, and of the 
translation by symbols, or external actions, of 
that religion.
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The great men of the earth are but the 
marking-stones on the road of humanity; 
they are the priests of its r e l i g i o n . (40)

Mazzini's heroes, unlike Carlyle's or Hegel's, were not 

the shapers and controllers of history but merely its 

" m a r k i n g - s t o n e s ," or " p riests,” who moved history one 

step further according to an already providentially 

ordained plan.

For Mazzini history was clearly evolving towards a 

"democratic" future, an "age of the People," and he 

objected to the contempt that he felt Carlyle 

demonstrated towards anything that might be termed 

"political re f o r m . "(41) For Carlyle political reforms 

were secondary to man's moral development, while for 

Mazzini the two were inseparable. Mazzini was also 

critical of the spirit of fatalism which seemed to 

pervade Carlyle's History of the French R e v o l u t i o n , as 

well as Carlyle's definition of "duty." "The rule 

which he adopts is that laid down by Goethe -- *Do the 

duty which lies nearest thee.'"(42)

Mazzini saw Carlyle as the man who wants to be a 

leader, a "man of action," but who has already defined 

himself as a writer and thinker. "His instincts drive 

him to action, his theory to c o n t e m p l a t i o n ."(43)

Mazzini himself faced a similar dilemma and resolved it
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by choosing both. Like Carlyle he believed that moral 

and spiritual idealism were necessary com p o n e n t s  of 

political and social change. But unlike Carlyle, 

M azzini c o n sidered him s e l f  to be an activist and 

revolutionary, who, despite his idealism, had no doubt 

about what he wan t e d  to accomplish.

After 1847, Mazzini and Carlyle, who had met and 

dined together weekly for nine years, saw less of each 

other, although Mazzini continued to be a confidant to 

Jane We l s h  Carlyle for some years to c o m e . (44) By the 

late 1840's Mazzini had become an e s t a b l i s h e d  figure in 

B r i t i s h  intellectual and radical circles and had earned 

the respect and friendship of many other leading 

personalities, including John Stuart Mill. They met in 

1837 and Mill soon developed a high regard for Mazzini, 

praising him in a letter of February 1838, as "one of 

the most competent" of his a s s o c i a t e s .(45) In a letter 

w r i t t e n  six months earlier Mill gave his first 

impressions of Mazzini and an interesting assessment of 

M a z z i n i ' s  place in E u ropean affairs. He recognized 

Mazzini as "the most e minent con s p i r a t o r  and 

r e v o l u tionist now in Europe," and an article that 

Mazzini had just cont r i b u t e d  to Mill's London and 

W e s t m i n s t e r  Re v i e w  as among the best he had ever 

received. Mill added that he expected much from Mazzini
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as a contributor in the fu t u r e , (46)

The article, "On Italian Literature Since 1830," 

described in detail the output of Italian literature 

since that date, and was also a political tract in 

which Mazzini took the opportunity to introduce his 

Italian cause to an English audience. "Italy of late," 

he wrote, in both politics and literature, "has been 

too much neglected in England." This Mazzini blamed on 

the silence and indifference of the periodical press, 

which had caused its readers to believe that 

intellectual development in Italy had ended with the 

political failures and frustrations of the 1830's. (47) 

Mazzini was determined to introduce articles on Italian 

politics to English journals and reacted strongly to 

John Robertson, the director of the Westminster R e v i e w , 

who found Mazzini's articles too mystical and elevated 

and urged him to write on entertaining subjects such as 

"Italian manners, foods, fashions, and b a n d i t s . "(48)

In response Mazzini asked "why should I for the sake of 

a few sovereigns write articles to make strangers laugh 

at Italy while I w e e p ? "(49)

Mazzini's next two articles for the W estminster 

R e v i e w , written in 1838, were serious literary and 

political reviews. "The Lives of S a r p i ” concerned the 

sixteenth century Italian theologian and critic of the
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papacy, Paolo Sarpi. Sarpi was considered a leader in 

the struggle against the political aspirations of the 

popes, and his denunciation of the Inquisition and 

papal influence over the Venetian republic were 

stressed in the a r t i c l e . (50) Mazzini praised S a r p i ’s 

History of the Council of T r e n t . especially since its 

anti-papal tone was consistent with Mazzini's own view 

of Italian history, and Sarpi was presented as an 

important figure in the evolution of a free Italian 

state. Mazzini's article was still recalled with 

praise in a letter Mill wrote in 1857.(51)

The second article, "Prince Louis Napoleon 

Bonaparte," concerned Bonaparte's recently attempted 

coup d'etat at Strasbourg. After the coup's failure 

Bonaparte fled to England, and Mazzini, while 

supporting an attempt against the government that had 

exiled him, expressed concern that Louis Napoleon's 

success might have meant a return to Bonapartism. 

Although described in the article as a man of "courage 

and c a p a c i t y ,"(52) Bonaparte, after 1849, would become 

the detested enemy of both Mazzini and Mill.

Mazzini's and Mill's initial association through 

this series of articles was strengthened by their 

mutual views on utilitarianism, positivism, women's
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rights, and the question of nonintervention in 

international politics. For each thinker these issues 

played an important part in the evolution of their 

respective philosophies and systems of thought. In his 

essays "Bentham" (1838) and "Coleridge" (1840) Mill 

offered a critique of Bentham similar to Mazzini's

later essay, "Thoughts Upon Democracy in Europe." Like

Mazzini, Mill praised Bentham for his speculation in

lav and his attention to detail. "He found the

philosophy of law a chaos, he left it a s c i e n c e ."(53) 

But then, again like Mazzini, Mill took away his praise 

for Bentham, and criticized him for reducing all 

principles to the single idea of utility and for 

rejecting the past and dismissing all previous 

knowledge as useless. Mill's criticism that Bentham 

rejected any truth that was not his own was also 

paralleled by Mazzini's argument in "Thoughts Upon 

Democracy" that Bentham belonged to the "eighteenth 

century school of thought" which had rejected 

established doctrines but was powerless to replace them 

with its own p h i l o s o p h y .(54)

While Mazzini made few references to Coleridge, 

that poet's ideas, especially as presented in Mill's 

essay, are comparable to Mazzini's. Mill praised 

Coleridge for being an open-minded, inquiring critic, a
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s eeker after truth in the most positive sense. While 

B e n t h a m  asked "Is it true?," C o l e r i d g e  pondered "What 

is the m eaning of it?" B entham was des c r i b e d  as one 

who "stood outside of the received opinion," observing 

it as a stranger to it, while Col e r i d g e  "looked at it 

from within and e n d e a v o u r e d  to see it w i t h  the eyes of 

a b e l i e v e r ."(55) To Col e r i d g e  the fact that a doctrine 

had been believed by thoughtful men and had been 

received by entire nations or g e n e r a t i o n s  of men was a 

part of the pro b l e m  to be s o l v e d . (56)

This que s t i o n  of historical truth had been 

a dd r e s s e d  by Mazzini in 1830 in a two-part article 

entitled "On the His t o r i c a l  Drama" which he had written 

for the Italian literary journal A n t o l o g i a . In it he 

d e scribed an "absolute, necessary, and eternal truth" 

which mankind had been seeking for ages and which was 

far above "precarious, contingent, and relative" 

existential f a c t s . (57) Mazzini explained that "truth 

is one," but "like the rays passing through the prism, 

it is broken and decomposed, and assumes var i o u s  

a p p e arances in its p assage through time and events."

He d i s t i n g u i s h e d  b etween h i s torical truth, or truth of 

facts, and moral truth, or truth of principles, the 

second being to the first.as "the whole is to the 

part," with "facts, principles, all the world
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contains," all being aspects of truth itself.(58) 

Mazzini in this essay reiterated Coleridge's view that 

truth is partially revealed in historical facts, and 

that man must be a seeker after the truth as it unfolds 

through the facts and principles of history. In 1861 

he reaffirmed this viewpoint in a supplement to the 

essay in which he wrote that "the idea suggested in 

these last pages appeared to me at that time, and still 

appear to me, of great i m p o r t a n c e 59)

In his "Coleridge" essay. Mill presented 

Coleridge's views on civil society, and these too are 

similar to M a z z i n i ’s on that subject. Coleridge 

believed the requisites for civil society to be 

"education," "loyalty," and "nationality." Education 

was defined as a system which "trains the human being 

in the habit, and thence the power, of subordinating 

his personal impulses and aims, to what were considered 

the ends of s o c i e t y 60) It is a system which 

provides structure and order to society by preserving 

society's fundamental principles. Education is 

"addressed to the moral faculties," without which 

"equality of duties and of rights is a formula devoid 

of m e a n i n g .” (6l ) In their respective definitions of 

education Coleridge and Mazzini did not imply a mere 

system of public instruction, although that is
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c er t a i n l y  a part of what each proposed for an 

i nstitution of national education. Rather each 

envisioned a broad structure which would inculcate the 

moral values essential to civil society. In the Duties 

of M a n  (1844), M azzini d i s t i n g u i s h e d  between 

"instruction" and "education." He defined education, 

the cornerstone of his social program, as "the work of 

nourishment and renewal, which transmits (directly or 

indirectly) to the individual, the results of the 

progress of the wh o l e  human race." Education would not 

only guide man towards self - i m p r o v e m e n t  by teaching him 

"constancy and self-sacr i f i c e , "  but it would also unite 

him w i t h  his fellowman and create a "noble and powerful 

harmony" among the various elements of the n a t i o n . (62) 

Mazzini's statements on education can stand as 

definitions for C o l e r i d g e ' s  institution for national 

education, the National Church, whose purpose would be 

"the promotion of a con t i n u i n g  and pro g r e s s i v e  

c i v i l i z a t i o n ."(63) The National Church, in Coleridge's 

view, was not nece s s a r i l y  a religious institution, nor 

we r e  its members clergymen. Instead they were the 

'clerisy* of the nation —  "the learned of all 

denominations, the sages and professors of the law and 

jurisprudence, of m e d i c i n e  and physiology, of music, of 

m i l i t a r y  and civil architecture" -- in short, the
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learned of all of the arts and s c i e n c e s .{64) And, in 

terms reminiscent of Mazzini's writings on both "duty" 

and "education," Coleridge's National Church was defined 

as "the shaping and informing spirit, which educing or 

eliciting the latent men in all the nations of the 

soil, trains them up to be citizens of the 

c o u n t r y . "(65)

For his system of national education, Mazzini 

depended on a "clerisy," the educated classes, to guide 

their fellow citizens in the educational process. "A 

few among you, once imbued with the true principles on 

which the moral, social, and political education of a 

People depend, will suffice to spread them among the 

m i l l i o n s (66) In his essay, "Thoughts Upon Democracy 

in Europe," of 1847, Mazzini approximated even more 

closely the structure and intention of C o l e r i d g e ’s 

National Church. He proposed one central 

"philosophical" or "religious" institution to which all 

secondary institutions of instruction and education 

would be joined. He further proposed that all 

institutions of higher learning be replaced by "one 

real apostolate of Knowledge," which would disseminate 

and popularize the fundamental truth already 

established by m a n k i n d .(67)

Coleridge's other requisites for civil society --
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loyalty and nationality -- are comparable to Mazzini's 

concepts of nationality and association. Coleridge's 

requisites are defined as "principles of sympathy, not 

h o s t i l i t y (68) They are, in fact, nationalism in its 

most positive sense, and represent a nation's unifying 

ideals, which are positive because they are not 

directed against any other nation or people. Coleridge 

described these sentiments as feelings of "common 

interest among those who live under the same natural or 

historical b o u n d a r i e s ."(69) It is not "nationality in 

the vulgar s e n s e , ” nor is it an "indifference to the 

general welfare of the human race."(70) Rather, 

Coleridge explained it as feelings of common sentiment 

and concern among a people, feelings which he believed 

were essential to the formation of a nation state.

In the Duties of Man of 1844, Mazzini explained 

nationality in analogous terms, his idea of 

"association" corresponding to Coleridge's requisite of 

"loyalty." Mazzini saw the nation as a community of 

free and equal men, "bound together in fraternal accord 

to labour toward a common aim"; "it is not an 

aggregation, it is an a s s o c i a t i o n ."(71) Before men can 

associate with other nations, they must have national 

existence, because it is only in this way that a 

people can have a recognized collective existence.
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Each people, each nation, has an his t o r i c  mission, 

"assigned by Providence," and thus cannot remain 

indifferent to the rest of humanity. Finally, linking 

the requisites of edu c a t i o n  and n a t i o n a l i t y  with the 

idea of progress that he derived from the positivists, 

M azzini wrote, "The nation is bound to transmit its 

programme to every citizen," and "every cit i z e n  should 

receive a course of nationality -- c o m p r i s i n g  a summary 

of the progress of h u manity and of the h i s t o r y  of his 

own c o u n t r y ."(72)

Al t h o u g h  Mazzini cl o s e l y  appr o x i m a t e d  Mill's ideas 

as e x pressed in the "Bentham" and "Coleridge" essays, 

their views on positivism, and S a i n t - S i m o n i a n i s m  in 

particular, are somewhat less similar. Mazzini, while 

retaining such positivist ideas as "progress," 

"association," and the "unity of humanity," completely 

rejected the movement itself because of its theological 

e x t r e m i s m  and its inability to detach itself from its 

u t i l i t a r i a n  origins. Also, after 1840, M azzini would 

be especially hostile to the positivist thinker Auguste 

Comte and his followers, bel i e v i n g  that Comte had 

carried u t i l i t a r i a n i s m  to its furthest extremes.

Mill, in his early years, had been e n t h u siastic  

about Saint-Simonianism, recognizing like Mazzini, its 

contributions to the redefinition of p o litical economy.
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And Mill, even more than Carlyle, had had frequent 

contact and c o r r e s p o n d e n c e  with d'Eichthal and the 

ot h e r  S a i n t - S i m o n i a n s  who were trying to " e v a n g e l i z e ” 

England. But, by 1B37, Mill began to have ambivalent 

feelings about the movement. As early as 1834 he had 

become d i s i l l u s i o n e d  with the Saint- Simonian disciples 

who had come to England seeking c o nverts but instead 

only exposed the rivalries within their organization.

By this time also, Mill sensed the uti l i t a r i a n  nature 

of the movement, but he still acknowledged the 

"boldness and freedom from prejudice" with which the 

S a i n t - S i m o n i a n s  treated the subject of the family and 

he admired their teaching of sexual e q u a l i t y .(73) But, 

for Mill, p o s i t i v i s m ' s  greatest flaw was its inherent 

authoritarianism, the fact that the Sain t - S i m o n i a n s  had 

lost sight of "the values of Liberty and 

I n d i v i d u a l i t y . "(74)

To Mazzini, the French positivist theories were a 

div e r g e n c e  from his own ideals of duty and progress, 

ideals which could never be replaced by utility or 

hap p i n e s s  as the gui d i n g  principles of a social order. 

He ga v e  frequent and strong w a rnings to the British 

public about both pos i t i v i s m  and utilitarianism, the 

six articles which co m p r i s e d  "Thoughts Upon Democracy 

in Europe," being a major example. Th r o u g h  the
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People * s J o u r n a l , he hoped to reach the working classes 

whom he believed to be particularly susceptible to 

utilitarian ideas. Mazzini also feared that 

positivism's cosmopolitanism, although in many ways 

similar to his own, might eventually become 

antithetical to his equally important nationalistic 

teachings and programs.

Mazzini and Mill both wrote on the utopian 

socialist movement known as Fourierism, which in some 

ways resembled Saint-Simonianism. In Principles of 

Political E c o n o m y , Mill wrote that of all the forms of 

socialism the "most skillfully combined and least open 

to objections is that commonly known as 

Fourier ism."(75) According to its founder Charles 

Fourier (1772-1837), the operation of industry should 

be carried out by cooperative units known as 

"phalansteries." These highly organized social units 

were to derive productivity from the three elements of 

"labor, capital, and talent," while maintaining the 

rights of private property and inheritance. Mill, one 

of the movement's more favorable critics, added that 

Fourierism "does no violence to any of the general laws 

by which human action is influenced," and that it would 

be "extremely rash to pronounce it incapable of 

success, or unfitted to realize a great part of the
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hopes founded on it by its p a r t i s a n s ."(76)

M a z z i n i rs analysis of Fourierism is contained in 

two works: "On Various Social Doctrines: The Fourierist 

School," 1836, and "Thoughts on D e mocracy in Europe," 

1847. In the ear l i e r  article Mazzini declared himself 

in accord with Fourier, especially in his definitions 

of the origins and nature of the problems of modern 

society. "The r e h a b i l i t a t i o n  of work," Mazzini wrote 

in 1836, "is at the basis of all qu e s t i o n s  of social 

organization; it is the single and truly fundamental 

task of political e c o n o m y ."(77) Such a reform, he 

believed, would end pau p e r i s m  and replace c harity with 

association. But while Mazzini was in agreement with 

Fou r i e r  and his disciples on this point, he was 

critical of the fact that Fourier's solutions to the 

que s t i o n s  of social organization were merely extrinsic. 

In "Thoughts Upon Democracy" Mazzini told the 

F o u r ierists that if they did succeed in r e o r g anizing 

society into p r o d u c t i v e  units or 'phalansteries,' 

itself no easy task, they would be putting in order 

only "the kitchen of humanity" —  sat i s f y i n g  man's 

material needs while ignoring the moral o n e s . (78) And 

regarding Fourier's scheme for p o p ulation control 

which, it was calculated, would reduce two thirds of 

all women to sterility, Mazzini wrote, "This is Malthus
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cro w n e d  with roses, and pressing the juice of the 

g r a p e ! "(79) In this essay, as in all of his other 

e c o n o m i c  writings, M azzini upheld the idea of 

c o o p e r a t i v e  associations, a principle he shared with 

Mill and other cla s s i c  economists. But he insisted 

that economic reforms, including the dev e l o p m e n t  of 

cooperatives, must also be a c c o mpanied by a great moral 

t r a n s f o r m a t i o n  in man and society itself.

Mazzini and Mill were in closer agreement with 

each other and wi t h  the Sain t - S i m o n i a n s  on the issue of 

w o m e n ' s  rights. The S a int-Simonians p r e a c h e d  a 

d o c t r i n e  of the c o m p l e t e  equality of the sexes, with 

women assigned important positions in the hie r a r c h y  of 

the movement. Mazzini also believed that the questions 

of equality and female emancipation were of utmost 

importance, and linked them directly to the issue of 

the e m a n c ipation of the working classes through the 

idea of education. Because education properly began 

wi t h  the family unit, women were nat u r a l l y  the initial 

e d u c a t o r s  of all humanity. Therefore, wo m e n ' s  own 

e m a n c i p a t i o n  had to be a precondition for the 

e m a n c i p a t i o n  of all citizens, since only those who are 

c om p l e t e l y  free can instruct in mat t e r s  of duties and 

rights. Mazzini b e lieved so strongly in this that he 

ended the Puties of M a n  with the final appeal: "The
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Emancipation of W o m e n , then, must be regarded by 

you as necessarily linked with the emancipation of the 

Working-man . . . This will give your endeavours the 

consecration of a Universal Tr u t h . "(80)

Mill addressed the issue of women's rights in two 

essays written in 1851 and 1869, Enfranchisement of 

Women and The Subiection of W o m e n . In Enfranchisement 

of Women Mill made an argument similar to that used by 

Mazzini in the Duties of M a n . Mazzini admonished the 

working man to "cancel from your minds every idea of 

superiority over Women . . . you have none whatsoever," 

and reminded them that such an idea was the result of 

"long prejudice, an inferior education, and a perennial 

legal inequality and injustice."(81) Mill too sought 

to dispel the idea of women's intellectual inferiority 

and in The Subi ection of Women Mill made an appeal to 

male sensibilities and to the idea expressed by Mazzini 

that, by limiting women, men are restricting one half 

of humanity itself, and are thus "adding needlessly to 

the evils which nature inflicts by their jealous and 

prejudiced restrictions on each o t h e r . " (82)

But Mazzini*s argument in support of women's 

rights is actually much broader than Mill's, and is, in 

fact, grounded in his own definition of the family and 

its role in the providential formation of the nation.
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In the Duties of Man Mazzini declared that "the family 

and the country are the two extreme points of one and 

the same line," and that "the Angel of the Family is 

W o m a n . "(83) In a passage that recalls the 

Saint-Simonian doctrine of the "New Christianity," 

Mazzini explained that "The Mosaic Bible has declared: 

God created M a n , and Woman from M a n ; but your Bible, 

the Bible of the Future, will proclaim that God created 

H u m a n i t y , made manifest in the Woman and the M a n . " (84) 

Here Mazzini went far beyond Mill, who in his arguments 

for women's rights stressed political issues, such as 

the suffrage. Mazzini, while arguing for complete 

female equality, redefined the issue of women's rights 

in terms of his own plan for a completely new social 

order. The role of women and the family are 

intimately linked to his concepts of duty, rights, and 

the nation, with both women and the family called upon 

to begin the education of the citizens of his new 

republican society. Thus Mazzini had to speak of a 

"Bible of the Future," for like the positivists, he had 

to reinterpret even traditional religion to achieve his 

new social order.

The philosopher Gaetano Salvemini has noted that 

"all the problems raised by Mazzini*s teachings lead, 

sooner or later, to a single problem; what is the place
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of liberty in this d o c t r i n e ? "(85) Because Mazzini and 

Mill both wrote e x t e n s i v e l y  on the subject -- Mazzini 

in 1858 in the Duties of M a n , and Mill in 1859 in his 

essay On Liberty -- an analysis and c o m p a r i s o n  of each 

of these works offers further insight into Mazzini's 

intellectual dev e l o p m e n t  during his exile.

Mazzini b e c a m e  familiar with On Liberty soon 

after his own cha p t e r  "Liberty" was pu b l i s h e d  in Duties 

of Man in 1858. On February 2, 1859, he m e ntioned 

M i l l ' s  essay in a letter, and a week later wrote, "I am 

re a d i n g  L i b e r t y . Yes, he is fearless on tyrannicide," 

but "the def i n i t i o n  of Liberty is a r r i d r e e ."(86) The 

statement on t y r a nnicide is at the b e g i n n i n g  of Mill's 

second chapter and occurs in reference to the press 

restrictions in England following the attempted 

ass a s s i n a t i o n  of Louis Napoleon in Paris by the Italian 

nat i o n a l i s t  Felice Orsini in 1858. Mill did not 

ac t u a l l y  argue for tyrannicide, or rather, he was 

ambivalent about it, but he was op p o s e d  to the 

G o v e r n m e n t  Press Acts wh i c h  had been passed in England 

in 1858 as a direct result of the Orsini plot. While 

Mazzini considered Mill's definition of liberty to be 

outdated, he was in agreement with Mill's attitude 

towards tyrannicide because he held similar views and 

also because this p a r t i c u l a r  attempt was against his
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enemy Napoleon III. Although he was not a participant 

in Orsini's plot, Mazzini believed that a successful 

attempt against Napoleon III would advance the causes 

of republicanism and Italian unification.

In 1863 On Liberty presented a particular problem 

for Mazzini. Recent political and diplomatic successes 

had made the program of the Moderates -- the followers 

of Cavour who sought Italian unification under a 

constitutional monarchy —  appear, to many Italian 

nationalists, more pragmatic and much more likely to 

succeed than Mazzini's rigid and dogmatic 

republicanism. There were many defections from 

Mazzini's camp, including his long-time associate 

Alberto Mario. Mario, in an article on Mill's essay 

for the Italian nationalist journal D o v e r e , used 

arguments from On Liberty to justify the rights of the 

individual over Mazzini's "Collective Will." "If the 

theory of the mystics gets the upperhand," Mario wrote,

"we shall, instead of kissing the slipper of the 

personal pontiff, kiss that of the collective o n e . "(87) 

Mazzini reacted sharply, and accused Mario of 

"inserting in the Dovere an article about J. S. Mill, 

in which he alludes to me as a mystical (sic), and the 

Duty doctrine as a doctrine of bondage; according to 

him there is nothing but li b e r t y ."(88)
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In his chapter "Liberty" Mazzini wrote that 

"without liberty you cannot fulfill any of your 

duties," and therefore "you have a right to liberty and 

a duty too wrest it at all risks from whatsoever Power 

shall seek to withhold or deny i t . "(89) He also 

believed that without liberty there c o u l d  be no true 

morality, because man, without freedom o f  choice, 

cannot have any sense of responsibility* But he did 

not envision, even in the most p o l i t i c a l l y  free 

society, as much freedom from societal restraints as 

Mill did in Oil L i b e r t y . In fact, for Mazzini, liberty 

itself was the means through which man would achieve 

harmony with the rest of society. "Liberty is not the 

negation of all authority: it is the negation of every 

authority that fails to represent the Collective Aim of 

the N a t i o n ,"(90)

In On L i b e r t y , Mill argued for just the opposite, 

for the individual's right to stand ou t s i d e  of society, 

and even to be in opposition to the majority will or, 

as Mazzini called it, the "Collective A i m  of the 

Nation." Mill gave as one justification for such 

liberty the premise that the very e x i s t e n c e  of truth 

itself depended on a "collision with error," and that 

we cannot know truth until it has been tested. "Truth 

gains even more by the error of one who, with due study
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and preparation, thinks for himself, than by the true 

opinions of those who only hold them because they do 

not suffer themselves to thi n k . ” (91) This point was so 

important to Mill that he even argued for the 

artificial creation of false ideas, so that truth would 

continue to be tested and thus continually validated. 

"If opponents of all important truths do not exist it 

is indispensable to imagine them, and supply them with 

the strongest arguments which the most skillful devil's 

advocate can conjure u p . ” (92)

Mazzini, in his essay,, also argued for freedom "of 

opinion upon all s u b j e c t s , ” and "liberty of expressing 

that opinion through the Press, or by any other 

peaceful m e a n s . "(93) But, in an enumeration of the 

various other civil liberties —  freedom of movement, 

religion, association, labor, trade and commerce 

Mazzini modified his view of freedom of speech and 

press. While declaring that "the Press must be 

absolutely free," and that "every preventive censorship 

is tyranny," he added an important qualification. 

"Society may, however, punish the errors of the Press, 

or the teachings of crime or immorality, just as it may 

punish any other description of e r r o r . "(94) Mazzini 

explained that this right of punishment was an 

important social responsibility, but added also that
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ant e r i o r  c e n s o r s h i p  in itself would c o n s t i t u t e  "a 

n e g a t i o n  of l i b e r t y ."(95) Here Mazzini both countered 

M i l l ' s  argument for the nec e s s i t y  of the c o l l i s i o n  of 

truth and error and d efined the public's right to act 

against the d i s s e m i n a t i o n  of such errors, especially if 

c on s t r u e d  as libelous, criminal, or immoral. He 

trusted that his pro v i s o  against prior c e n s o r s h i p  would 

be sufficient to insure the press's freedom.

Mazzini could discuss such restrictions and 

p un i s h m e n t s  because, in his e n u m e r a t i o n  of freedoms -- 

wh i c h  are bas i c a l l y  pol i t i c a l  and e c o n o m i c  —  he also 

indicated that the freedoms of "opinion" and 

"association" were themselves necessary in order to 

"render that opi n i o n  fruitful by c u l t i v a t i o n  and 

contact with the thoughts and opinions of o t h e r s . "(95) 

Thus, he argued for a free exchange of ideas, and even 

for a certain "collision of truth and e r r o r , ” but still 

stopped short of Mil l ' s  argument for the propagation of 

error for its own sake. The q u a l i f i c a t i o n s  Mazzini 

made in these passages represented his at t e m p t s  to 

resolve the p r oblems wh i c h  arise in a free society when 

it seeks to define the limits of the free sp e e c h  and 

the press. Mazzini also understood the di l e m m a  created 

when all values are subsumed under the single one of
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liberty. It is in this sense that the following 

passage from the Duties of Man could have stood as a 

direct response to the central premise of Mill's 

e s s a y .

In these later days the sacred idea of Liberty has 
been perverted by sophistical doctrines. Some 
have reduced it to a narrow and immoral egotism, 
have made self everything, and have declared the 
aim of all social organization to be the 
satisfaction of its desires* Others have declared 
that all government and all authority is a 
necessary evil, to be restricted and restrained as 
far as possiblet that liberty has no limit, and 
that the aim of all society is that of indefinitely 
promoting liberty, which man has the right of 
using or abusing, providing his doing so results 
in no direct evil to others, and that government 
has no other mission than that of preventing one 
individual from injuring a n o t h e r . (97)

If Mazzini and Mill took divergent views in their 

respective essays on liberty, they were much closer in 

their views on the subject of British non-intervention 

in international affairs. In 1851 Mazzini published a 

tract in which he argued that "the principle of 

Non-intervention in the affairs of other nations is a 

product of the negative and purely critical spirit of 

the last century." He explained that it originally had 

been useful as a policy designed to curb conquest and 

war which had earlier been part of European politics in 

the eighteenth century. However, he noted, since that
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time "the fate of the p r inciple has been p e c u l i a r ."(98) 

It had been used, esp e c i a l l y  after 1815, as a weapon 

a gainst nationalism, and only in England was the phrase 

still c o n sidered with any degree of r e s p e c t . (99) It 

was now time for the English to revise their opinion on 

the subject.

If a government were despotic and a people 

resisted it and carried on "a war of the press against 

it," and despite police and military force defeated it, 

then the revolution would be legitimate and would have 

to be accepted as an indisputable fact. No other 

nation had the right to interfere in the internal 

affairs of this new government. But should the 

gov e r n m e n t  of a n e i g h b o r i n g  despotic state, "either 

invited by the van q u i s h e d  party or fearing the 

co n t a g i o n  of liberal ideas," invade the new state, then 

the principle of n o n - i n t e r v e n t i o n  would be at an end 

and all moral o b l i gations on other states to observe it 

would be nullified. "In other words," Mazzini 

explained, "the same theory which p r oclaims 

N o n - i n t e r f e r e n c e  as the first law of international 

politics, must include, as a secondary law, the right 

of interference to make good all prior infractions of 

the law of N a n - i n t e r f e r e n c e . "(100))

Mazzini applied this theory s p e c i f i c a l l y  to the
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Rus s i a n  intervention in Hungary, and warned that the 

B r i t i s h  government's insistence on m i s a p p l y i n g  the 

pr i n c i p l e  of n o n - i n t e r v e n t i o n  could indicate that "it 

is lawful for a Russian Czar to step in, but not at all 

lawful for the free En g l i s h  people to drag that 

interfering Czar baclc."(101) Mazzini also m a d e  a 

similar case for the right of British intervention 

against the Aus t r i a n s  in Italy. But this argument was 

not overstated, and act u a l l y  forms only a small part of 

the tract. In fact, Mazzini really argued for an 

international r e a s s e s s m e n t  of the pri n c i p l e  of 

n o n - i n t e r v e n t i o n  itself, m a k i n g  the actual redressing 

of aggression dependent on the merits of each 

par t i c u l a r  case. He hoped that "new met h o d s  of 

international pro c e d u r e  will be e v o l v e d , ” which will be 

equally distinct from "a wretched neu t r a l i t y  on the one 

hand, and from a b o i s t e r o u s  military activity on the 

o t h e r ."(102) Each case of international aggression or 

w r o n g d o i n g  must, be thou g h t f u l l y  studied and 

scrutinized so that the appropriate co u r s e  of action 

can be d e t e r m i n e d .(103)

In his essay en t i t l e d  “A Few W o r d s  on 

N o n - I n t e r v e n t i o n , ” Mill too dealt with the Russian 

intervention in Hungary. Published in De c e m b e r  1859, 

M i l l ' s  essay p a rallels M a z z i n i ' s  in its argument that
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any British intervention against the Russians in 

Hungary would not have been, in itself, a violation of 

the principle of non-intervention. It would, instead, 

have been the redressing of a wrong committed by 

Russia, and would have actually constituted an 

upholding of the non-intervention principle in 

international affairs. Mill argued against the 

Austrian government's right to allow the Russian 

invasion, explaining that "a government which needs 

foreign support to enforce obedience from its own 

citizens, is one which ought not to e x i s t , ” and that 

"the assistance given to it by foreigners is hardly 

ever anything but the sympathy of one despotism with 

a n o t h e r . "(104)

Mill made clear that a nation cannot simply 

intervene in another nation's civil war, especially in 

support of despotism, and again like Mazzini, argued 

for the right of the English government to decide each 

case on its own merits. Thus, it might not have been 

correct for the British to intervene initially in the 

Hungarian struggle against Austrian rule, but once the 

Hungarians had a clear chance of liberating themselves 

from Austria, England did have the right, in fact the 

moral obligation, to prevent a Russian intervention 

against the Hungarians. It would have boen "an



79

honourable and virtuous act" for England to have done 

this. C105)

Mazzini and Mill both indicted the English* and 

certainly their leaders, for having encouraged a policy 

of neutrality. Mazzini's indictment was especially 

pointed in that he spoke of the "selfish 

indifferentism" engendered "by our insular position and 

our peculiar national occupations," which had become 

the "sole theory of foreign politics propounded or 

acted on by many of the public men of E n g l a n d ."(106)

It is interesting that Mazzini made this appeal in the 

first person plural, indicating how much he had come 

to identify with the English by the late 1850's.

Mill also condemned the English leaders for their 

isolationist attitude, and chided them, for the 

"eternal repetition of this shabby refrain -- 'We did 

not interfere, because no English interest was 
i n v o l v e d .'" { 107)

Finally, both thinkers warned the English of the 

consequences if this policy were not revised, Mazzini 

admonishing that "God alone knows if ever the occasion 

will come that these hirelings of despotism are 

prepared to march and countermarch even on our own soil 

of E n g l a n d ,"(108) and Mill warning that "the time may 

not be distant when England, if she does not take this



80

heroic part because of its heroism, will be compelled 

to take it from consideration of her own s a f e t y ."(109) 

In these two relatively little known essays, Mazzini 

and Mill came closest in their respective political 

thinking. Each looked to England to redress the balance 

of power in the interests of her own security as well 

as in the interests of liberal and nationalist causes 

on the continent. Certainly, Mazzini would have 

supported any British intervention in Italy against the 

Austrians which might have helped his own republican 

movement. But the theme of his tract on 

non-intervention is much broader, because like Mill, he 

believed that England, more than any other nation, had 

the responsibility to act against an advance of 

despotism wherever it occurred in Europe.

Mazzini kept his friendship for Mill all of his 

life, and at one point, in 1858, was one of the few 

people invited by Mill and Harriet Taylor to that 

reclusive couple's home at B l a c k h e a t h .{110) In the 

same letter containing this invitation, Mill discussed 

with Mazzini their mutual disdain for Napoleon III and 

their opposition to Lord Palmerston's bill which 

permitted the arrest and imprisonment of foreigners in 

England who had conspired to assassinate foreign rulers 

abroad.(Ill) This bill had also been inspired by the
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Orsini plot against Napoleon III. In another letter 

that same year Mill, in phrases reminiscent of both On 

Liberty and "A Few Words on Non-intervention," 

cautioned Mazzini about the English people themselves. 

Referring to an unnamed projects of Mazzini's, Mill 

reminded Mazzini of the English indifference to foreign 

affairs, their rejection of the idea of equality, and 

the fact that they "Keep what sympathy they have for 

those whom they look upon as imitators of English 

institutions."(112)

Mazzini's and Mill's other letters contain many 

references to their mutual respect and esteem for each 

other, and, although not meeting together for some 

years, Mazzini closely followed Mill's two election 

campaigns in 1865 and 1868. His friendships with both 

Mill and Carlyle were important factors in his 

intellectual life in exile, and these friendships 

helped sustain him during the decades when he 

experienced political defeat abroad. Although after 

1844 he had a closer working relationship with the 

British radicals and Chartists, he continued to bring 

to his writings and policies the intellectual 

experiences that were the consequence of his contact 

with Mill and Carlyle, the central figures in the first 

years of his English exile.
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CHAPTER III

THE C H A R T I S T S  AND RAD I C A L S

During the first period of his exile, when Mazzini 

was in frequent contact with Mill and Carlyle, he 

became acquainted with several of the leading figures 

in the Chartist movement. Among these were William J. 

Linton, William Lovett, and John Cleave. Cleave was a 

radical bookseller, who, along with Lovett and others 

had founded the London Work i n g m e n ' s  A s s o c i a t i o n  in 

1836; he was also the dist r i b u t o r  of the journal 

Mazzini began for Italian workers in England, the 

A p o s t o l a t o  P o p o l a r e .(1) In 1841, when Mazzini 

established the Italian night school, he met Lovett 

whose n e i g hboring coffee shop was a frequent meeting 

place for Chartists and emigre revolutionaries, and the 

same year he was also introduced to Linton by his 

physician, the noted aurist, Joseph T o y n b e e .{2)

But Ma z z i n i ' s  interest in Cha r t i s m  actually 

predated these friendships. In 1838 he closely 

followed the c i r c u l a t i o n  of the National Petition and 

the course of the movement itself. In August of that
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year, he mentioned a m e e t i n g  at Bir m i n g h a m  led by "a 

big industrialist, [Thomas] A t t w o o d . ” (3) In September 

he referred to another where Henry Vincent and others 

had been chosen as leaders, but added that he '"xpected 

little from this leadership, because all Englishmen 

were "materialists, utilitarians, and b e n t h a m i t e s  'par 

e x c e l l e n c e 4) However, a month later Mazzini was 

mo r e  sympathetic and wrote to his family that he had 

again gone to a Chartist me e t i n g  and heard "an 

[Ebenezer] Elliot, an iron worker and popular poet, 

full of merit, and one wh o s e  name is on the lips of all 

the workers"; he now described Vincent as a "young 

wo r k e r  who speaks with a singular f l u i d i t y ."(5 ) He 

also observed that the absence of the middle classes 

from these me e t i n g s  irritated the workers because it 

made them feel more isolated in their s t r u g g l e .(6).

Later letters of December 1839 and the early 

months of 1840 recount in detail the trial of the 

C h artist John Frost, the leader of the violent Newport 

Ri s i n g  of November 1839. Mazzini wrote that both the 

trial and the Queen's w edding preoccupied the English, 

and at the end of the trial expressed his own hopes 

that Frost's sentence would be commuted as part of an 

amnesty in honor of the royal w e d d i n g . (7) Mazzini 

followed the case until the government commuted the
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sentence to transportation for life, but noted that 

Frost had been taken away without being able to see his 

wife and family f i r s t . (8)

Shortly after his arrival in London, Mazzini 

served as a correspondent for two liberal continental 

journals, the Paris based Le Monde and the Swiss 

H e l v e t i e , in which he gave lengthy analyses of social 

and political conditions in England as well as his 

first impressions of the "popular element" and the 

politics of the working classes. His initial article 

for Le Monde began with an analysis of the Reform Act 

of 1832. He described the Act as "all wrong and 

incomplete," but nonetheless important because it was 

both a break with tradition and a means through which 

"the mind of the people" could be e x p r e s s e d .(9) It was 

significant as the first step, however small, towards a 

democratization of the British government. The Whig 

party was dying, but its death would not profit the 

Tories who would also fail because, since 1630, their 

party had been dominated by "concessions, betrayals, 

and terror, and above all by an imprudent 

a u d a c i t y ."(10} The English were divided into "two 

distinct nations," "the parliamentary" and the 

" n o n -parliamentary" or "unrepresented," and one day the 

"unrepresented" would actually come before Parliament



91

demanding r e c o g n i t i o n .(11) Those members of 

Parliament, such as John A. Roebuck, who supported the 

Charter were men of "conscience and democratic 

franchise," as well as, "radically speaking, the most 

a d v a n c e d ."(12)

In articles for the Swiss journal, H e l v e t i e , 

Mazzini gave his early impressions of radical politics 

in England. In October 1838 he described his own 

arrival in London, a stranger in the country, his 

interest aroused by the little that the French papers 

have revealed of the British political clubs, their 

meetings, and of the popular a s s o c i a t i o n s .(13)

However, the English papers said nothing of these 

activities. "In Parliament, in the journals and 

newspapers which cover the world, you hear only of 

Whigs and Tories, Lord Melbourne and Sir Robert Peel: 

pure questions of power and not of p r i n c i p l e s ." While 

representatives of the working classes met periodically 

at the 'Crown and Anchor' tavern, nothing of these 

meetings was mentioned in the "high-placed" p r e s s . (14) 

England was a nation ready for revolution, because, 

while individuality is sacred and enjoyed by all, it 

was surrounded by hunger and ignorance, as all wealth 

was concentrated in one end of the social spectrum 

while the other was weighed down by immense 

p o v e r t y .(15)
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In this series for Helvetie Mazzini wrote of the 

"popular element" in terms reminiscent of Engels, 

d e s c r i b i n g  its " c onsciousness of itself," which went 

unnoticed by the rest of the nation. "The people live, 

suffer, and complain, but this complaint, like their 

suffering, is unheard, they are born and die in their 

p l a c e s . "(16) While the popular element had its press, 

its newspapers, its meetings, it had no voice which 

reached the rest of the nation. One might spend a long 

time in London w i t h o u t  ever meeting this "frightening 

element," and might think that one had seen everything, 

when in fact, one only had wandered about "one of the 

circles of the London h e l l . "(17)

Other indications of M a z z i n i rs g r o w i n g  interest 

in English radical politics are found in his 

cor r e s p o n d e n c e  in 1838 and 1839. Writing to an 

associate on Malta in early 1838 Mazzini spoke of 

English radicalism as h a v i n g  two forms, the 

"parliamentary" and the " e x t r a - p a r l i a m e n t r y ."(18) The 

first represented only the middle c lasses and 

proceeded "by steps and not by p r i n c i p l e s .“ It had 

ne i t h e r  "faith, boldness, leadership," nor "enough 

heart to sustain a n e w s p a p e r . "{19) The other form, 

the "extra-parliamentary," had "faith, boldness, 

activity," but lacked money, influence, and
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leadership. However, it did have a weekly journal, 

and, because it symp a t h i z e d  with republicanism, it 

would be ready to declare fraternity with other people 

who were in rebellion. Radicalism, alt h o u g h  without 

fixed doctrines —  "today Lamennais, tomorrow Babeuf 

and the men of '93" —  would, once it found leadership, 

grow and produce a revolution. Such an event, however, 

would be far off, "because things go slowly h e r e . "(20) 

Later, in July 1839 Mazzini told of the Bull Ring 

Riots in Birmingham. The riots occurred when the city 

sent police to break up a regular Cha r t i s t  gathering 

wh i c h  was being held in it3 cus t o m a r y  place at the Bull 

Rings. The resulting riot led to d e s t r u c t i o n  of 

property and the c alling in of troops. Lovett, Vincent, 

and other leading C h artists were present. In a rather 

exaggerated account Mazzini described the mo b  as 

"tumultuous, ki l l i n g  policemen, robbing houses, and 

thr e a t e n i n g  arson." These were forms of protest which 

he could not con d o n e  but could understand, because all 

peaceful and legal means of petition had been- treated 

so far not only with refusals but wi t h  contempt. He 

predicted the o u tbreak of a bloody revolution, which, 

be c a u s e  it would be social as well as political, would 

be "worse than '93."(21) By November 1839 Mazzini 

had completed the draft of his essay "Is It Revolt or
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R evolution?" This insightful analysis of both Chartism 

and radical politics was based not only on his long 

dis c u s s i o n s  with Carlyle, Mill, and other "respectable" 

members of society, but also on first-hand observations 

of the movement and his acquaintance with the 

leadership that would guide Cha r t i s m  through the early 

18 4 0 ' s .

When Linton met Mazzini in 1841 he was, like many 

other Chartists and Radicals, attracted to Mazzini's 

c h a r i s m a t i c  p e r s o n a l i t y  and his com m i t m e n t  to 

r ep u b l i c a n i s m  and political reform. It was because of 

this that Linton immediately ranked Mazzini with 

L a m menais as a leading thinker of the age. Mazzini 

him s e l f  soon introduced Linton to two other important 

exiles in London, Stanislaus Worcell and Karl Stolzman, 

and it was these four, along with Lovett and the 

Cha r t i s t  Henry H e t h e r i n g t o n , who were thrown together 

in 1844 in the "Post Office Espionage" case, in which 

the Home Office revealed the contents of M a z z i n i 1s mail 

to the Austrian authorities. The subsequent 

parl i a m e n t a r y  debates and wide p u blicity of the case 

made Mazzini the best known political exile in England. 

A significant result of this incident was M a zzini's 

open letter to the Home Secretary, entitled "Italy, 

Austria, and the Pope," which was published in serial
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form in the N o r t h e r n  Star beginning in Sep t e m b e r  1845. 

Mazzini analysed the v arious gov e r n m e n t s  ruling in 

Italy, with the A u s t r i a n  presented as the most despotic 

and the Papal as the most corrupt. C o m p a r i n g  

c o n d i t i o n s  in Italy with those in England he concluded 

that b e c a u s e  basic rights and freedoms al r e a d y  existed 

in England but not in Italy, violent rev o l u t i o n  was a 

jus t i f i a b l e  a l t e r n a t i v e  only in the latter c o u n t r y . (22) 

This was the first statement of an opi n i o n  he was 

often to reiterate, that because the freedoms of 

speech, press, and assembly, as well as the active role 

of public o pinion a lready existed in England, 

con s p i r a c y  and ins u r r e c t i o n  there w o u l d  be both 

dangerous and c ounter-productive. The Italians, on the 

other hand, having "neither Parliament, nor hustings, 

nor liberty of the press, nor liberty of speech, or

pos s i b i l i t y  of lawful public assemblage" with which to

attain political change, had the right to resort to 

violent r e v o l u t i o n .(23)

Clearly, Mazzini by 1845 had revised, if not his 

view that England still needed important political 

changes and that the Ch a r t i s t  demands were justified, 

at least his per c e p t i o n  that the people were without a 

voice and that revolution in England was a viable

alternative. This cha n g e  of mind also corr e s p o n d e d  to
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that of most Chartists and radicals at the time who 

drew similar conclusions for the same reasons. In 

M azzini's case, both his vindication in the Post Office 

Espionage Case, which proved that English instittftions 

guaranteed the rights even of foreigners, and his 

continued contact with "moral force" Chartists and 

other "moderates" among the British radicals helped to 

bring about this re-evaluation. Mazzini was also well 

aware of the help that a wide basis of British support

could give to his Italian cause and of the freedom that

he had been given, as an exile in England, to propagate 

that cause both at home and abroad. He saw no reason 

to alienate the respectable elements of British society 

which had so strongly supported him in 1844 and who

were already well disposed towards the cause of Italian

nationalism.

It is significant that Mazzini's essay in the 

Northern Star served to uphold the views of the "moral 

f o r c e ” Chartists who held that political change in 

England must come about peacefully through the existing 

institutions and by changes in public opinion. Mazzini 

however, had no illusions about this paper's influence 

beyond the working classes. Two months before the 

article appeared, he wrote that while the Northern Star 

had a large circulation, it was exclusively among the
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w o r k i n g  classes. Consequently, the paper did not have 

"any influence among the upper classes, among the 

c l a s s e s  that c o u n t . "(24)

The division wi t h i n  Cha r t i s m  over the q uestion of 

the use of "moral" or "physical" force as a political 

st r a t e g y  was reflected, after 1844, in the founding of 

several international societies by the leaders of each 

of these factions. Lovett began the first such society 

in London in 1845, the Democratic Friends of All 

Nations, a "moderate" o r g a n i z a t i o n  w h i c h  included, at 

least nominally, many of the leading c o n t inental  

exiles. Soon after, the militant Ge o r g e  Julian Harney 

founded the F r aternal Democrats which q u i c k l y  replaced 

Lo v e t t ' s  as the leading international o r g a n i z a t i o n  in 

London. The Fraternal Democrats were v aguely 

c o m m u n i s t i c  and u n c o n d i t i o n a l l y  supported physical 

force as a weapon, at least on the continent. But this 

o r g a n i z a t i o n ' s  c o m m u n i s m  and e g a l i t a r i a n i s m  were, in 

principle, una c c e p t a b l e  to Mazzini.

For this reason, and because he saw the need for a 

m o d e r a t e  o r g a n i z a t i o n  wh i c h  would carry out his goals 

in England, Mazzini founded the People's International 

League in 1847. It sup e r s e d e d  L o v e t t ’s Dem o c r a t i c  

Friends as the mod e r a t e  international society in London 

and chief rival of the Fraternal Democrats. The League
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was also the First popular association in England with a 

primary objective of influencing that co u n t r y ' s  foreign 

policies. Linton served as secretary and the executive 

c o m m i t t e e  included p r ominent Chartists, like Thomas 

Cooper and James Watson, as well as such "respectable" 

members of B ritish society as Jos e p h  To y n b e e  and Thomas 

Duncombe, the Member of Parliament who first brought 

M az z i n i ' s  petition before the Commons in the Post 

Office Espionage case. Other members of the League 

were the Chartist leader Henry Vincent, W. J. Fox, a 

l eading orator of the Man c h e s t e r  School, and Peter A. 

Taylor, a Radical mem b e r  of Parliament for Leicester.

By b r inging together mod e r a t e  Chartists and important 

British radicals, the League gave Ch a r t i s m  a new focus 

after its defeats in the mid-40's. There was, of 

course opposition to the League from the Fraternal 

Democrats and "physical force" Chartists who believed 

that the League held up only midd l e - c l a s s  English 

freedoms as e xamples to European nations. These same 

freedoms, Harney said, were the cause of distress in 

England, and the "physical force" Chartist Ernest Jones 

warned others to stay away from the League 

a l t o g e t h e r .{25) But though Harney had no use for the 

League, he did not attack Mazzini personally and, in 

fact, usually invited Mazzini to important meetings of
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his Democratic Committee for Poland's Regeneration, and 

Mazzini's articles were always gladly welcomed in the 

N o rthern Star which Harney at that time edited.

The League attracted the support of the "moral 

force" Chartists, who although they had reservations 

about supporting violent European revolutions, were 

sympathetic to those who were in rebellion. The 

People's International League helped them out of this 

dilemma by allowing them to declare that violence was 

the only means that Italians, Poles, or other oppressed 

peoples had to free themselves, while British workers 

had recourse to peaceful means to attain their rights. 

Certainly Mazzini was skillful in advocating revolution 

on the Continent without offending either "moral force" 

Chartists or middle-class followers. The publications 

of the League, which were never far removed from 

Mazzini's drafts, spoke of Europe as a "sleeping 

volcano" and identified the "will of the people" with 

the "will of God." But the English were urged only to 

"welcome" and "hail" nationalistic uprisings, and, as 

both oppressors and oppressed would use force anyway, 

to encourage their government to give support to the 

side of the oppressed.
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There is no thought in this of any armed 
intervention in the affairs of Europe, no thought 
of England embroiling herself. Let her only speak 
out firmly and decidedly: her voice will be 
listened to . . .  Her present apathy encourages 
aggression, and so does more than aught else to 
make the sword the sole arbiter of right. It is 
emphatically for Peace that the League is 
f o u n d e d .(26)

In 1851 Mazzini founded the Friends of Italy 

Society which had much the same general program as the 

People's International League, but devoted its 

attention to Italy. The Society's headquarters were in 

London with branches in the provinces. Here radicals, 

Chartists, and members of the establishment all took 

part in an organization which Mazzini hoped would 

advance the Italian cause in England, and it was in 

this interest that Mazzini published one of his more 

eloquent essays, "Europe: its Condition and Prospects,"

in the Westminster Review in 1852. This article was. 

written primarily to counter the demands of European 

governments that political refugees be expelled from 

England and sent to America. These governments,

Mazzini said, falsely maintained that only a few 

agitators, inspired by the ideas of the French 

Revolution, were responsible for all political unrest 

on the Continent. The truth instead was that

4
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sub v e r s i v e  mov e m e n t s  had originated among the masses. 

Consequently, Mazzini urged that Europe be reorganized 

along strictly nat i o n a l  lines, and that England, in the 

interest of the bal a n c e  of power, should protect these 

new nations from ou t s i d e  a g g r e s s i o n .(27) And since the 

E u ropean p roblem involved social as well as national 

questions, he restated his desire for a more equitable 

d i s t r i b u t i o n  of income among the classes. (28)

More than any other continental exile, Mazzini 

was accepted by Cha r t i s t s  of various factions. He 

enjoyed the support of a secularist such as Hoiyoake, 

c on t r i b u t e d  to Ha r n e y ' s  No r t h e r n  Star and Red 

R e p u b l i c a n , and still m a i n t a i n e d  a wide basis of 

support and influence among other radicals. His 

influence in the C hartist press also gr e a t l y  increased 

after 1845. In 1846, for example, Linton's P e o p l e ’s 

Journal published a series of articles by Mazzini, 

"Thoughts Upon De m o c r a c y  in Europe," war n i n g  the 

English working classes of the dangers of 

u t i l i t a r i a n i s m  and communism. A l t h o u g h  this series was 

L i nton's most bri l l i a n t  c a t c h  for his journal, he felt 

co m p e l l e d  to edit parts of the second a rticle in which 

Mazzini spoke favorably of Chr i s t i a n i t y  and the 

doctrines of salvation and eternal reward. Such ideas 

were anathema to Linton and the journal's editor John
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Saunders, but because Mazzini insisted that the passage 

remain, Linton added a footnote dissociating the paper 

from these particular s e n t i m e n t s .{29)

This series was followed by several other articles 

for the P e o p l e 1s Journal on the political situation on 

the Continent. The first of these, written in 1847 and 

entitled "Cracow," dealt with the recent Austrian 

annexation of Cracow into Hapsburg domains, an event 

which signaled the official disappearance of Poland as 

a sovereign c o u n t r y . (30) Despite this annexation, 

Mazzini wrote, the Poles would remain as a people and 

one day would arise to reclaim their n a t i o n . (31) He 

linked the cause of the English workers with that of 

the European nationalists, saying that the strongest 

support in England for European nationalism was 

actually among the working classes. "Let them say what 

they will of the English government, but let the name 

of Englishman be respected and loved by the oppressed 

of all n a t i o n s ."(32) In later articles he reiterated 

these views on Poland and also declared that Russia's 

mission of civilization lay only to the E a s t . (33) In 

his second article that year, "The European Question," 

another appeal for English support of European 

nationalism, Mazzini predicted the revolutions of 

1848.(34) Later articles in 1847 dealt with the
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question of nationalism as well as with the questions 

of utilitarianism and collectivist d o c t r i n e s .(35)

Mazzini was also influential in establishing a 

relationship between English and Continental 

radicalism. It was he who, in 1848, brought Linton to 

Paris to greet Lammenais and leaders of the new 

revolutionary French government; this helped reinforce 

the influence that French thinker had on radical and 

republican thought in England. Mazzini, was also 

partly responsible for the popularization of Lammenais' 

ideas among the Chartists, with Harney, for example, 

naming his Friend of the People after one of Lammenais' 

journals and later including him in his calendar of 

"republican s a i n t s ."(36)

When, in 1848, Linton launched his new paper, the 

Cause of the P e o p l e , with Mazzini's motto "Ora e 

Sempre" on its masthead, it too became a vehicle for 

Mazzini's ideas. In 1850 Linton traveled to the 

Continent to meet Mazzini at Lausanne where he was in 

hiding after the defeat of the Roman Republic and was 

given letters of introduction by Mazzini to Alexander 

Herzen in Paris and political tracts to distribute. 

Consequently, Herzen joined Mazzini as a contributor to 

a new radical English journal, the L e a d e r , which began 

that year. By this time Harney had moved closer in his
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views to Linton, being convinced by Mazzini that the 

Cha r t i s t s  needed a sense of republican fraternity if 

they were to have any influence in the struggle for the 

suffrage in England. Maz z i n i ' s  ideas are evident in 

the D e m o c r a t i c  R e v i e w  wh i c h  was begun by Harney in 1849 

and featured articles by other r e v o l u t i o n a r y  

n ationalists including Ale x a n d r e  Led r u - R o l l i n  and 

Arnold Ruge.

In 1850 Harney and Linton founded the Red 

R e p u b l i c a n  in wh i c h  Maz z i n i ' s  series "Royalty and 

R e p u b l i c a n i s m  in Italy" was published. It o c c u p i e d  up to 

three of the eight pages of each issue. M a z z i n i ' s  theme 

was the advancement of the republican cause in Italy and 

the linking of that cause with the general European 

republican movement. He argued that because Europe was 

ad v a n c i n g  so rapidly towards democracy, the most 

logical form of wh i c h  was the republic, a republic must 

be "one of the facts of the future", consequently, "if 

the Italian revolution desires to str e n g t h e n  itself by 

an A l liance with the European popular mo v e m e n t  it must 

be r e p u b l i c a n ."(37) But while adv o c a t i n g  support for 

such movements on the Co n t i n e n t  Mazzini did not openly 

espouse the cause of English republicanism. There are 

several reasons for his reticence. As a foreign exile,
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he w o u l d  be naturally cautious about any statements 

c o n c e r n i n g  a republican revolution in England and would 

not wi s h  to offend a gov e r n m e n t  that had offered him 

refuge since 1037. Nor would he want to alienate the 

m o r e  respectable m e m b e r s  among his B r i t i s h  followers 

who, while sup p o r t i n g  the Italian cause, wo u l d  have 

grave reservations about a republican mov e m e n t  at home. 

Moreover, although he still viewed England as a nation 

that was in need of significant social and political 

reforms, he had by this time, developed a better 

u n d e r s t a n d i n g  of the stability and uni q u e n e s s  of 

Br i t i s h  institutions. Thus Mazzini a n t i c i p a t e d  a view 

that he would come to accept fully by the early 1 8 6 0 ’s 

-- that the British might be the one exc e p t i o n  to his 

republican ideal.

That Mazzini's ideas had an important influence on 

English r epublicanism is evident in the wr i t i n g s  of 

both Harney and Linton in the Red R e p u b l i c a n  and 

aft e r w a r d s  in Linton's Eng l i s h  R e p u b l i c . Taking 

"liberty," "equality," and "fraternity" as their 

s t arting point, both w r i t e r s  redefined these concepts 

in Maz z i n i ' s  d i s t i n c t i v e  terms. Liberty became organic 

liberty, "the growth of all" based on natural law, in 

contrast to the "selfish" liberty of the Enlightenment. 

Equality was not the "equal condition of all men —  as
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dreamed of by some S o c i a l i s t s , ” but rather that 

condition created by universal suffrage in wh i c h  "the 

law made by all may care for all —  that all are 

treated eq u a l l y . ” And fraternity was am e n d e d  to 

"humanity," specifically following the e x a m p l e  of 

Mazzini in the Duties of M a n . (38)

Other articles by Mazzini in the Red Republican 

and English Republic developed his themes of the sacred 

role of the family and equality of the sexes, the 

inviolability of personal property, the desirability of 

free trade in land, state education, u n i v e r s a l  

suffrage, and European republicanism and international 

government. Engels, who was carefully f o l l o w i n g  the 

course of British radicalism, was s u f f i c i e n t l y  

concerned about Mazzini's influence to write to Marx 

that "the humbug which Harney is carrying on with 

Mazzini and Co. is getting too bad," and a d v i s e d  that 

Harney would have to be put back "on the right 

t r a c k . "(39) By the "right track" Engels implied that 

Harney, who had a tendency to support indiscriminately 

any form of revolutionary ideas and to admire "official 

great m e n , ” should eschew his friendship with Mazzini 

and other emigre figures and join Marx and himself in 

their relatively isolated political e x i s t e n c e .(40) 

Engels also told Marx that he planned to send articles
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to the Friend of the P e o p l e , successor to the Red 

R e p u b l i c a n , which would be specifically designed, under 

the guise of commentaries on continental events, to 

discredit Mazzini and his f o l lowers.(41)

Perhaps the clearest transposition of Mazzini's 

ideas into English occurred in Linton's English 

R e p u b l i c , founded in 1851. In articles dealing with 

duty, republicanism, socialism, universal suffrage, and 

the status of women, there appeared passages which 

distinctly recall Mazzini's remarks on these subjects 

in the Duties of M a n . In reference to duty, for 

example, Linton wrote, "As right is universal, so is 

duty . . . There is no such thing as rights without 

duty. Humanity —  human life —  is o n e . "(42)

Similarly, republicanism was linked with the issue of 

equality of the sexes. "Truth is of no sex.

Republicanism embraces the whole of Humanity. Humanity 

is man and w o m a n . "(43) And in an essay on education 

Linton called for a system of compulsory education based 

on instruction in the arts and sciences as well as in the 

"use of arms" and in the "divine laws of duty." There was 

also mention of a State Church which would embrace and 

educate citizens of all d e n o m i n a t i o n s .(44) Other articles 

from the English Republic which seem to have been inspired
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by Mazzini, whom Linton praised as having a nature 

which "perfectly combined" the practical with the 

poetic, spoke of the rights of private property, the 

institution of social credit, cooperation between labor 

and capital, and the establishment of a citizens' 

militia so that England would be able to intervene in 

the "world-wide war between peoples and governments for 

n a t i o n a l i t y ."(45)

The line of descent of Mazzini's teachings in 

English radical thought, which originated in L i n t o n ’s 

journals, continued through the writings and sermons 

of Linton's disciple, the radical Birmingham preacher 

George D a w s o n . (46) Since the late 1840's Dawson had 

been an ardent supporter of Mazzini and his teachings 

and it is through him that the influence of Mazzini's 

ideas can be traced to Kineton Parkes, the publicist of 

R u s k i n ’s social teachings in the 1890's and the editor 

of a later edition of the English Republic in the Swann 

Sonnenschein series of socialist t e x t s . (47) Through 

Parkes, in turn, these same ideas were then further 

disseminated, contributing ultimately to the 

development of late nineteenth century English 

aesthetic and puritan radicalism.

Linton himself was to have a lifelong admiration 

for Mazzini and for his "God-like teachings," making
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his journey in 1866 to New York, for example, in large 

part because Mazzini had asked him to help revive 

support and raise funds for the Italian cause in the 

United States. Linton worked diligently at this 

project for over a y e a r . (48) Such devotion on the part 

of Mazzini's English followers was not unusual.

Another instance of the high esteem in which 

Mazzini was held by Chartists and Radicals was his long 

association and friendship with the freethinker George 

Jacob Holyoake. Holyoake, who was a member of the 

Friends of Italy Society had been an early supporter 

of Mazzini and despite the fact that Mazzini was a 

decided theist, welcomed him as a frequent and 

important contributor to his secularist journal, the 

R e a s o n e r .(49) In that journal, which began in 18 16, 

Holyoake published original articles by Mazzini and 

reprinted others including Faith and the Future which 

had appeared in 1850. While the Reasoner was primarily 

a journal of free-thought, it also sought to prepare 

the workingman for a greater role in public affairs, 

and for this purpose Mazzini's articles were most 

useful. Although in many sections of Faith and the 

F u t u r e , some of which were written as early as 1835, 

Mazzini made frequent references to religion, the work 

was basically an exhortation to the working classes to
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join in a r e p ublican m o v e m e n t  that would herald the 

b e g i n n i n g  of a new e p o c h  of history. Because Faith and 

the Future was both an aff i r m a t i o n  of r e p u b l i c a n i s m  and 

of a "religion of Humanity," Hol y o a k e  bel i e v e d  that he 

could incorporate segments of the work into the 

R e a s o n e r  while still m a i n t a i n i n g  the j o urnal's 

secularist integrity. In fact, the R e a s o n e r 1s audience 

tolerated Maz z i n i ' s  cont i n u a n c e  as a c o n t r i b u t o r  to the 

journal more because of his prestige among the radicals 

and the p o p ularity of the Italian cause than for such 

s t a tements as: "Believe and act, that w h i c h  Christ has 

done, humanity can d o . "(50) To Mazzini, c o l l a b o r a t i o n  

wi t h  f r e e - t hinkers was justified, because, as he wrote 

to Holyoake, "We pursue the same end —  prog r e s s i v e  

improvement, association, transformation of the 

cor r u p t e d  med i u m  in which we now l i v e . "(51)

Re c o g n i z i n g  their res p e c t i v e  philosophical differences, 

he explained to H o l y o a k e  that he saw his own political 

m i s s i o n  in religious terms. "All that we are now 

struggling, hoping, discussing, and fighting for, is a 

r e ligious q u e s t i o n ."(52)

Holyoake's R e a s o n e r  also became a 

ve h i c l e  for the Italian cause. In 1852, H o lyoake 

printed and d i s t ributed a broadside appeal from 

Mazzini for shilling s u b s c r iptions to a fund supporting
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Italian n a t i o n a l i s m  -- the s ubscriptions deliberately  

set at a shilling limit so that the wo r k i n g  classes 

could participate. And, in 1855, the R e a s o n e r  raised 

1,450 for one of M a z z i n i ' s  undertakings and comparable 

funds later for projects such as G a r i b a l d i ' s  invasion 

of S i c i l y . (53) In 1857 Holyoake published, as a 

pamphlet, Maz z i n i ' s  "The Late Genoese Insurrection 

Defended," which was addressed to the British Radical 

Jo s e p h  Cowen, Jr. of Newcastle. In this tract Mazzini 

gave his expl a n a t i o n  for the failure of an attempted 

rep u b l i c a n  rising at Genoa the year before which 

resulted in the death or capture of several Italian 

n a t i o n a l i s t s .(54) He denied charges that he had 

destroyed the peaceful liberty of the independent 

Italian K ingdom of Piedmont v;hich then c o n trolled 

Genoa, arguing that Piedmont itself, s a t isfied with its 

own prosperity and freedom, had turned its back on the 

cause of Italian unification. At the end he repeated 

his familiar theme that the only hope for u n i f ication 

was through the republican m o v e m e n t .(55)

T h r o u g h  the Reasoner, Holyoake con t i n u e d  to be a 

lifelong supporter and f u n d -raiser for Mazzini, and in 

1858 Mazzini praised hi m  for having the courage to 

pu b l i s h  the pamphlet by the French revo l u t i o n a r y  Felix 

Pyat, "Tyranny and Tyrannicide," in the a f t e r m a t h  of
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the attempt by the Italian revolutionary Felice Orsini 

to assassinate Napoleon III in January of that 

y e a r . (56) Perhaps one of the strongest statements of 

Mazzini's respect and friendship for Holyoake was his 

letter in 1864 apologizing to Holyoake for the conduct 

of a fellow Italian. Mazzini expressed his sense of 

"humiliation for Italy" because of his countryman's 

misconduct and assured Holyoake of his own esteem, 

affection, and gratitude for his efforts on behalf of 

the Italian c a u s e . (57)

During the 1850's Mazzini sought to extend his 

basis of British support beyond the area of London into 

the provinces. The Friends of Italy Society had, by 

1851, established chapters in other parts of Britain 

where Mazzini made three important new converts to his 

cause: John McAdam, a wealthy Glasgow p o t t e r y - m a k e r , 

W illiam Rees, a noted Welsh preacher and poet, and 

Joseph Cowen, Jr., the son of a leading industrialist 

from Newcastle. Each was to play a part in the 

dissemination of Mazzini's ideas and the popularization 

of the Italian cause among the British. McAdam, who 

was M a z z i n i ’s major contact in Glasgow, had been 

involved in reform movements since 1832, when he 

organized the massive North-West demonstration held on 

Gla s g o w  Green. Shortly afterwards he emigrated to
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America, where he remained until 1847. On returning he 

became involved with various emigre nationalists 

including Mazzini, Louis Kossuth, Karl Blind, Louis 

Blanc, and others. But McAdam was most devoted to the 

Italian cause and became one of its leading 

propagandists, organizing several large meetings at 

Glasgow during the 1 8 5 0 's in support of British 

intervention in Italy. At these rallies he often 

encountered opposition from the followers of Bright and 

the Manchester School who supported a policy of 

pacifism in the interests of free trade. (58) McAdam 

also advised Mazzini about British public opinion 

regarding the Italian cause.

In the course of their twelve year correspondence 

Mazzini frequently commented on Italian affairs and 

often sought McAdam's assistance. In 1858 he candidly 

admitted to McAdam that he "fully recognized the 

improbability of having help in England for a 

republican Italy." But, he added, because "monarchy 

leads only to an unavoidable economic and moral 

bankruptcy," the time has come for a "radical change" 

in It a l y . (59) Even the success of the Savoy monarchy 

in furthering the cause of Italian unification could 

not convince Mazzini to abandon his republican 

principles. Mazzini, more optimistically, told McAdam
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to power upon the death of Cavour, was doomed to 

failure and would soon collapse. He also stated his 

b e l i e f  that C a vour*s death would al l o w  new 

oppo r t u n i t i e s  for m i l i t a r y  actions against Rome and 

Venice by Garibaldi and his f o r c e s . (60) Later, in 

1864, Mazzini told M c A d a m  of his hopes for a possible 

Italian alliance with Bismarck against Au s t r i a  and 

France stressing that the British would find an 

anti - F r e n c h  alliance a d v a n t a g e o u s  to their own foreign 

policy goals. He instructed M c A d a m  to o r ganize 

m e e t i n g s  in support of such an alliance and reminded 

h im that a "bold general m a n i f e s t a t i o n  of B ritish 

opinion" against Napoleon Ill's advances in Italy might 

also help to prevent the M editerranean from becoming "a 

French l a k e ."(61)

M c A d a m  was of a d d itional use to Mazzini when, 

th r o u g h  the Garibaldi Italian Unity Committee, founded 

in 1859, he served as an important link be t w e e n  Mazzini 

and Garibaldi. This was at a time when G a r i b a l d i ' s  

pop u l a r i t y  among the English was g r o w i n g  while 

M a z z i n i * s  was somewhat on the decline. Mazzini 

con s t a n t l y  exhorted McA d a m  to raise funds and supplies 

for Garibaldi's vol u n t e e r s  in Italy, and later sent him 

as part of the del e g a t i o n  to Garibaldi con v e y i n g
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Maz z i n i ' s  personal i n v itation to visit E n g l a n d . (62)

The visit, which took place in 1864, proved crucial to 

the r e v i t a l i z a t i o n  of interest in the Italian cause 

among the British, and also served to s t r engthen 

temporarily the ties be t w e e n  Mazzini and Garibaldi.

Typical of the dev o t i o n  that Mazzini inspired 

among the British for hi m s e l f  and his m o v e m e n t  was that 

of the Welsh preacher, journalist, and national poet, 

Wi l l i a m  Rees. A l t h o u g h  Rees only met Mazzini in i860, 

he had long been his adm i r e r  and between 1845 and 1853 

had published several articles and d e l i v e r e d  many 

sermons in support of Italian nationalism. After 1860, 

Mazzini often called upon Rees to he l p  raise funds and 

gat h e r  support for the Italian cause in W a l e s . (63) 

"Esteemed as you des e r v e d l y  are by your country men and 

lecturing as you do before large audiences, you can and 

will do a great deal of good to our National Cause," 

Mazzini wrote him in 1861. Warning him of the dangers 

of the French pre s e n c e  in Italy, Mazzini expressed the 

hope that a gen e r a l  European ou t c r y  as well as a 

suspension of the Bri t i s h  policy of non-intervention, 

would force the French troops out of R o m e . (64) Like 

many of Mazzini's supporters, Rees was qu i t e  willing to 

carry out Mazzini*s directives and worked faithfully to 

rally support for the Italian cause among the British.
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Rees t;as esp e c i a l l y  important to the cause because, 

through his sermons, lectures, and in his We l s h  

national new s p a p e r  Yr A m s e r a u  ("The Times"), he helped 

to e s t a b l i s h  a basis of support for Mazzini beyond 

England and the ma j o r  B ritish cities.

Outside of London, English support for Mazzini was 

esp e c i a l l y  strong in the North. In N e w c a s t l e  the 

wea l t h y  industrialist Joseph Cowen, Jr. was one of 

Maz z i n i ' s  more ardent collaborators. Cowen, who was 

also an associate of Harney and other C h a r t i s t s  and 

radicals, first b e c a m e  acquainted with M azzini in 1845, 

when, as a student at Edinburgh, he wr o t e  to Mazzini 

off e r i n g  his ass i s t a n c e  to the Italian School in 

London. Cowen was a republican in the tradition of 

Mazzini and lihe him was a moralist. Both attitudes 

are reflected in his writings. "Capital has its duties 

as well as its rights, and there ought to be 

cl o s e r  than a mere m o n e y - b o n d  between " ' m a s t e r s 1 and 

' m e n . '"(65) As a sup p l i e r  of weapons to the 

republican forces in Italy, he also fit M a z z i n i ' s  model 

of the person who "harmonized thought and a c t i o n . "(66) 

In 1854 Cowen, with ed i t o r i a l  help from Harney, began 

the No r t h e r n  T r i b u n e . a monthly in which he presented 

both his own ideas and those of Mazzini. In this 

sho r t - l i v e d  journal -- it lasted less than a year --
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he published Mazzini's views on such matters as 

universal suffrage and r e p u b l i c a n i s m . (67) For both 

Mazzini and Cowen the ideal republic was a type of 

latter-day Athens# based upon duties and virtue rather 

than than social equality. Cowen remained a republican 

in this sense, in contrast to Harney, for whom 

"republic" meant a social as well as a political 

democracy. But while Coven completely accepted 

Mazzini's definition of a republic he differed with 

Mazzini over other important issues, especially those 

concerning the Crimean War.

When the Crimean War began in 1854 it was 

enthusiastically greeted by most British r a d i c a l s  as an 

opportunity to help free the oppressed peoples o f  

Eastern Europe from the tyranny and ambitions of 

Czarist Russia. There were, of course, exceptions. 

Cobden and Bright and the followers of the Manchester 

School, for instance, opposed hostilities as bad for 

trade. Mazzini too was against the war, but for a very 

different reason. In his view, Austria's diplomatic 

support of the allies after December 1854 drastically 

changed both the nature and purpose of this conflict. 

For moral and political reasons he would not endorse a 

British alliance with Austria, the common o p p ressor of 

Hungary and Poland as well of as Italy, and this is why
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he vehemently attacked the coalition that Great Britain 

and Piedmont had formed with Austria against Russia.

In a "Letter to the English People on the Crimean 

War," published in the Morning Advertiser on March 23,

1855 M a 2zini claimed that there was a great misunderstanding 

between the people and the government as to the 

objectives of the Crimean War. The people believed 

that they were fighting for "civilization, for liberty, 

against the spirit of absolutism; for the independence 

of nationalities against the encroachments of 

d e s p o t i s m . "(68) The government, on the other hand, was 

fighting for the 'status quo,' trying to maintain what 

was extant of the Europe of 1815 and to prevent 

nationalities from rising. The people knew that they 

had nothing in common with Austria, while the 

government persisted in sacrificing many lives for the 

"phantom" of an Austrian alliance. The English people 

wanted "a free and united Italy," but their government, 

which twice before had betrayed that country, was now, 

through the Austrian alliance, aiming "the deadliest 

blow at the national Italian party by allying Piedmont 

with A u s t r i a (69)

The separation of the English people from their 

own government, Mazzini explained, came about because 

there was no link between them, "no regular permanent
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channel, through which the former can act in due timc 

on the l a t t e r ."(70) Secrecy shielded all international 

transactions, so that before the people could speak, 

the government had already acted. The will of the 

English people was ignored by their government in 

matters of foreign policy because the leaders of 

government, although chosen by the people, were not 

selected from among them. Thus the people could blame, 

and even punish the mistakes of their leaders, but they 

could not change the leaders themselves. Before 

offering help to oppressed nations, the English should 

consider healing the divisions within their own 

country. Such a task, while not impossible, would be 

difficult, because although there existed few direct 

political obstacles, there was a "certain 

half-despairing, half-selfish, moral inertness, i/hich 

had grown parasitically on your souls, and cramped your 

old Saxon v i g o u r . "(71) This condition was the result 

of the "practical atheism" of the English, a lack of 

faith or religion which would have linked "thought with 

action." It was necessary to fight against this 

because any nation that could, in one instance, speak 

of the freedom of Poland and Hungary, and, at another 

moment, enter into an alliance with Austria did not 

deserve to win a w a r . (72) The Crimean War, which was
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immoral and without principles and purpose, should have 

been "a war of liberty against European despotism," or 

at least one that was fought in defense of the 

principle of non-intervention; the latter would have 

inspired the oppressed nationalities to rise up and 

join the allies. In return for the alliance, England 

had received nothing from Austria, not even military 

help, thus making the possibility of victory even more 

di f f i c u l t .(73)

Mazzini added that he was speaking not as an 

Italian but as a friend of England, his "second 

country." That some Englishmen shared his sentiments is 

suggested by the response to his letter. The editor of 

the Daily T e l e g r a p h , Alfred B. Richards, an outspoken 

opponent of Cobden and the Manchester pacifists, used 

Mazzini's words to attack the Austrian alliance which, 

he said linked England with its enemies against those 

who were her actual friends, the oppressed 

na t i o n a l i t i e s . (74)

Mazzini continued his attack on the war in a 

second open letter published in the Daily News in July 

1855, Here he concentrated on the sacrifices of the 

soldiers, who although they continued to fight, could 

never win without a radical change in the government's 

p o l i c y . (75) Just as the Piedmontese in 1848 had failed
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to take advantage of risings in Lo m b a r d y  to thwart the 

A u strian advance there, so had the Eng l i s h  missed 

their opportunity in this war to e n c o u r a g e  

insurrections in E astern Europe w h i c h  mi g h t  have 

w e a k e n e d  the R u ssians behind their own lines. Because 

of this the war b e c a m e  a bloody state of siege in which 

England would bear the biggest burden. "The youth of 

England shall be p e r i o d i c a l l y  decimated for no other 

purpose than that of g r a t i f y i n g  the m i l i t a r y  ignorance 

of Louis Napoleon, and w i t h d r a w i n g  every source of 

alarm from the A u s t r i a n  g o v e r n m e n t 76) This m i litary 

strategy seemed d e t e r m i n e d  to "sink in an apparently 

pl a u s i b l e  enterprise the best blood of England, and 

ma k e  her defenseless for a time of n e e d . "(77) It was 

not in the Crimea that England had to fight, but rather 

in Poland, the one area wh e r e  Russia was vulnerable, 

and where neither Austria nor Prussia wo u l d  interfere. 

"Leave Prussia to its people; Austria to the Hungarians 

and to ourselves . . . Cz a r i s m  is a principle, the

principle of unb o u n d e d  authority; it is only a 

pri n c i p l e  —  that of universal liberty —  that can 

c on q u e r  it . "(78) At the end of July H o l y o a k e  published 

both of these letters in a pamphlet entitled "Two 

letters to the People of England on the War," 

c o n t r i b u t i n g  further to the con t r o v e r s y  over the war
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and provoking the charges of David Urquhart a former 

diplomat and M.P. who was also a fanatical Russophobe, 

that Mazzini was actually a Russian agent in 

d i s g u i s e .(79)

Mazzini's opposition to the war was shared by the 

leaders of the Manchester school, Cobden and Bright, 

but for very different reasons. While Mazzini sav the 

alliance of both England and Piedmont with Austria as a 

betrayal of the ideas of liberty and nationalism and a 

perpetuation of Austrian rule in both Italy and Eastern 

Europe, the free-traders of the Manchester school 

opposed the war for the purely economic reason that it 

disrupted trade. Mazzini was, in principle, opposed to 

all forms of pacifism, including that of the Manchester 

liberals, and in 1856 his views on the subject were 

made clear in a controversy with the Italian 

nationalist Daniel Manin over the question of the use 

of force, specifically the act of assassination, in 

attaining political objectives. Manin, who as a former 

republican who had come to accept Cavour*s plan to 

unify Italy under the Savoy monarchy, had also come to 

believe that it was actually Mazzini and his violent 

republican strategy which were the main obstacles to 

Italian unification. In a letter to the Times in 1856, 

he labeled such revolutionary strategies as "theories
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of the dagger," denouncing them as t h e  greatest threat 

to Italian national a s p i r a t i o n s . (80)

While Mazzini was not s p e c i f i c a l l y  mentioned by 

name, the reference was understood, a n d  he indignantly 

replied in an open letter to Manin. Although such 

"theories of the dagger" never e x i s t e d  in Italy, he 

wrote, there were rare occasions when assassination 

could be considered correct -- "exceptional moments in 

the life and history of nations, not to be judged by 

normal rules of human justice, and in which the actors 

can take their inspiration only from their conscience 

and G o d . "(81) Tyrannicide was justifiable when it was 

the only viable means of ending an intolerable 

oppression. If it was commonplace to glorify Judith, 

Brutus, and Charlotte Corday for committing 

tyrannicide, it would be hypocritical to condemn those 

who, in the same spirit, tried to ki l l  Louis Napoleon 

or Ferdinand of Naples. In general, however, he 

abominated political assassination as a crime, 

especially when attempted with the id e a  of revenge, 

when other means to attain freedom w e r e  available, or 

when it was directed against a man "whose tyranny does 

not descend to the grave with h i m . "(82)

Manin's indictment against M a z z i n i  was aimed also 

at the use of force in popular insurrections. Here
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M a z z i n i ' s  response was more straightforward. It was 

nonsense, he said not to call mu r d e r  a s o l dier's 

s hooting of his enemy, while so labeling the stabbing, 

by an artisan conspirator, of an A u s t r i a n  soldier with 

the only weapon that was at h a n d . (83) Cir c u m s t a n c e s  in 

Italy ma d e  both "irregular," or guerrilla, warfare and 

a ssa s s i n a t i o n  the only viable a l t e r n a t i v e s  that the 

Italians had against repressive foreign regimes. 

Unfortunately, the example he used, of the stabbing of 

the papal m i n i s t e r  Rossi in 1848, somewhat weakened his 

case because that assassination, a l t h o u g h  com m i t t e d  in 

revo l u t i o n a r y  times, was actually inspired by political 

r e v e n g e .(84)

In 1864 the c o n t r o v e r s y  over M a z z i n i * s  

encouragement of t y r a nnicide was revived when Disraeli, 

in the House of Commons, accused Mazzini, not without 

some justification, of org a n i z i n g  from England 

ass a s s i n a t i o n  plots on the Continent. Disraeli, who 

had earlier den o u n c e d  Maz z i n i ' s  tactics as "ensanguined 

p ractices," now charged that Mazzini had involved 

m e m b e r s  of the g o v e r n m e n t  in a plot against Napoleon  

III. James Stansfeld, M a zzini's long-time friend and 

supporter, who had just become a Ju n i o r  Lord of the 

Admiralty, had allowed Mazzini to use his home address 

for foreign c o r r e s p ondence. When this c o n n e c t i o n  was
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revealed Disraeli castigated Stansfeld for his 

friendship with a c o n s p i r a t o r .{ 85) Bright came to 

Mazzini's defense, citing lines from a poem written by 

Disraeli himself in support of t y r a n n i c i d e .(86) As a 

result of the controversy Stansfeld was forced to 

resign from the government and Mazzini once again 

became a public figure, having again precipitated a 

Cabinet crisis.

During his exile in England Mazzini reiterated and 

clarified other ideas that he had held since his youth, 

especially the economic theories that he had 

incorporated into his social program for a republican 

state. In 1847 he wrote that among the economic 

problems a republican democracy had to solve were: a 

complete transformation of the tax system, the 

establishment of a state economy, an increase in 

production, a progressive abolition of all but the 

indispensable intermediaries between buyer and seller, 

and a union of capital and labor by means of 

workingmen's a s s o c i a t i o n s .(87} To achieve these goals 

Mazzini set forth certain economic axioms. First, 

although the right of private property must be 

maintained, the state should try to equalize fortunes 

through taxation. Property was necessary to stimulate
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labor and encourage ingenuity. "The man who works and 

produces has a right to the fruits of his own labour; 

in this resides the right of p r o p e r t y 88) Next, the 

establishment of the new social organization must not 

be achieved by compulsion. Voluntary organization was 

a preliminary step to any lasting social advancement, 

and his own economic projects depended on voluntary 

societies for cooperative production. Finally, the 

objective of any plan for economic change must always 

be an increase in productivity. There could be no 

change in the workers' .conditions unless national 

productivity was increased. Throughout his works 

Mazzini consistently argued for high wages because they 

would stimulate demand, which, in turn, would cause an 

increase in production that would generate further wage 

i n c r e a s e s .(89)

Mazzini himself had many general suggestions for 

economic improvement. He proposed free trade in land, 

legislation to protect tenants, arbitration between 

capital and labor, compulsory national insurance, and 

regulation by the state of the stock exchange, as well 

as guaranteed employment for all c i t i z e n s .{90 ) For 

Italy, he suggested a broad plan of home colonization 

on unreclaimed lands, although he failed to take into 

account the pervasive problem of malaria in such areas.
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Also, surprisingly, he o pposed e m i g r a t i o n  which later 

proved to be a chief factor in r e lieving unemployment. 

But e s s e n t i a l l y  M a z z i n i ' s  p r o g r a m  rested on the two 

proposals of a radical reform of taxation and the 

development of v o l u n t a r y  cooperatives. Reg a r d i n g  tax 

re f o r m  Mazzini proposed that all indirect taxes and 

special taxation on land be abolished and replaced with 

a strongly gra d u a t e d  income t a x . (91) A l t h o u g h  he 

supported free trade he was somewhat amb i v a l e n t  about 

the repeal of the Corn Laws in England, at times 

seeming to support the Chartist pos i t i o n  w h i c h  stated 

that repeal would lower wages, while at others arguing 

for the benefits of r e p e a l . (92) In either case he 

c a s tigated M a n c h e s t e r  liberals, who were the leading 

opponents of the Corn Laws, because lie believed that 

they had brought England to its "egoistical" position 

by "materializing" all economic quest i o n s .(93)

Mazzini's plan for coo p e r a t i v e  pro d u c t i o n  appeared 

in its basic form as early as 1833, but he worked it 

out in more detail in the later years of his life. It 

was based upon the same principle of a s s o c i a t i o n  which 

he applied to his 3ocial and political programs. For 

the economic aspect of this idea he proposed the 

a ccu m u l a t i o n  of a large reserve of national funds.

This reserve was to be obtained by the n a t i o n a l i z a t i o n
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of church lands, railways, mines, and some unspecified 

"great industrial e n t e r p r i s e s ."(94) The question of 

compensation remained unclear. The income from these 

sources, and from the rents of reclaimed lands and from 

properties which lapsed to the state, would form the 

"National Fund," or "tax of democracy," whose main 

purpose was to be the financing of voluntary industrial 

and agricultural cooperative societies. Any society 

that could outline its goals and capabilities was to 

have a claim on the fund, with only minimal interest to 

be collected on its loan. The repayment was to be to 

special banks administered by communal councils. The 

societies were to be given absolute freedom of the 

management, sale, and disposal of net i n c o m e . (95) They 

were to have the right to deposit unsold produce in 

national storehouses, in exchange receiving negotiable 

notes that could serve as currency. Finally, the 

cooperative societies would be given the opportunity to 

compete with private firms for government 

c o n t r a c t s .(96) But the outlines of Mazzini's economic 

program are rather general and tend to be lacking in 

details. In fact, he disliked economic studies, and 

stated that a real understanding of economic questions 

was to be found "in the workshops and homes of the 

artisans" rather than in "statistics and documents"
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which were always incomplete and tended either to 

conceal or exa g g e r a t e  economic ills. (97)

Mazzini c o n s i s t e n t l y  posited that any system of 

political e c o n o m y ,  and especially his own program for 

economic reform, must be established wit h i n  a morally 

revitalized society. Such a society could only come 

about through p o litical reforms and a moral 

transformation of the people themselves, achieved 

through a com p r e h e n s i v e  system of national education.

It was this mo r a l  purpose that led Mazzini to support 

Chartist and r a d i c a l  movements during his first decade 

of exile, and t h a t  inspired the various organizations 

that he founded i n  support of European nationalism and 

republicanism. A f t e r  1863, in his last period of 

exile, he would ag a i n  use this moral interpretation of 

political and e conomic questions as important arguments 

in his struggle w i t h  both Marx and Bakunin for 

leadership of the First International and control of 

the workers' m o v e m e n t s  in Italy and England.
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C HAPTER IV 

MARX AN D  BAKUNIN

Long before the p o lemics with M a r x  and Engels for 

c ontrol of the First International Mazzini had been 

following the d e v e l o p m e n t s  of both so c i a l i s m  and 

communism. As noted by Salvemini, Mazzini was one of 

the first writers to use the word "socialism," 

observing, for example in 1834, that his new movement 

was "destined to con s t i t u t e  humanity in the form of 

s o c i a l i s m . "(1) But by this Mazzini meant only a 

regulation of the economy through producers' and 

consumers' associations. His social radicalism, which  

was what his socialism amounted to, never included the 

concepts of class struggle or the abo l i t i o n  of private 

property. In fact, when socialism became more 

revo l u t i o n a r y  Mazzini no longer associated the term 

with his own e c onomic program. In 1844 he wrote, "We 

are not communists, nor levelers, nor are we opposed to 

the o w n e r s h i p  of property, nor socialists in the sense 

given to the word by a sectarian school of t h o u g h t . "(2) 

He believed that if the doctrines of 

c o l l e c t i v i z a t i o n  and state control of all me a n s  of
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p r o d u c t i o n  and d i s t r i b u t i o n  were implemented, society 

itself would be paralyzed and all cit i z e n s  reduced to 

"the level of bees and b e a v e r s . "(3) Fortunately, he 

added, such concepts were confined, at least in 

England, to only a section of the workmen, "the saner 

and mo r e  intelligent p ortion [being] far from such 

f o i l i e s ."(4)

In 1846 in "Thoughts Upon Democracy in Europe," 

Mazzini condemned co m m u n i s m  as the worst of all the 

systems that had been derived from the u t i l i t a r i a n  

t r a d i t i o n  because it sought to abolish at once religion 

and the family as well as freedom i t s e l f . (5) It was 

the insistence upon abs o l u t e  equality in the 

d istribution of goods wh i c h  made c o m m u n i s m  basically 

tyrannical and, by upholding a false con c e p t i o n  of 

equality, also deprived man of the higher value of 

liberty while reducing him to a " c y p h e r . "(6) Once in 

control, communists would display the same intolerance 

as religious fanatics who proclaimed that any truth 

wh i c h  was con t r a r y  or extraneous to their own teaching 

was dangerous and must therefore be f o r b i d d e n .(7)

O t h e r  errors of com m u n i s m  included the abr o g a t i o n  of 

the ideas of the family and the nation. While it was 

true that each of these institutions were imperfect, 

a b o l i s h i n g  then would rob man of his very identity, for
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it was through the family and the nation that an 

individual received both stimulus and relief from his 

labors. A final proof that communism was a bankrupt 

s y s t e m  was the fact that it had never produced a 

"single vigorous thinker" within its r a n k s . (8)

Maz z i n i ' s  c r i t i q u e  provoked responses which he 

answered in June, 1847 in the People * s J o u r n a l . In "A 

Last Word Upon F o u r i e r i s m  and Com m u n i s m  . . . "  Mazzini 

repeated his o b j e c t i o n s  to both forms of collectivism, 

exp l a i n e d  to his English critics that they would be 

m i s t a k e n  to eq u a t e  c o m m u n i s m  only with n o n - violent 

systems, such as Owenism, or to think that ultimately 

any sy s t e m  which denied property and i ndividuality  

wo u l d  not end in t y r a n n y . (9) Instead, Mazzini 

recommended the deve l o p m e n t  of worker's associations  

which, because they were v o luntary and recognized 

private property, were compatible w i t h  d e m ocratic 

institutions. Again exp r e s s i n g  his faith in the good 

sense of the En g l i s h  people, he borrowed a phrase from 

Carlyle, sug g e s t i n g  that they would regard com m u n i s m  as 

me r e l y  another " M o r r i s o n ’s pill for universal 

h a p p i n e s s . "(10) Mazzini added a critique of Proudhon 

—  the M e p h i s t o p h e l e s  of Socialism" -- to the Italian 

tra n s l a t i o n  of the same article in 1864 when he was 

engaged in polemics with Proudhon's followers for
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control of the First I n t e r n a t i o n a l .(11)

In his early w ritings on communism# Mazzini took 

little notice of Marx himself. In 1852 in "Europe: Its 

C o n d i t i o n s  and Prospects," he did at t a c k  the Communist 

M a n i f e s t o  but in ve i l e d  terms, noting that s o c ialism 

wo u l d  fail tac t i c a l l y  bec a u s e  it a l i e n a t e d  the petty 

b o u r g e o i s i e  and drove the b o u r geoisie to r e a c t i o n .(12) 

Ref e r r i n g  directly to communism, he repeated his belief 

that, with the e x ception of Marx, "who was desirous of 

being the chief of a school at any price," there was no 

one else who thought that the co m m u n i s t  system could be 

e s t a b l i s h e d  simply by e n a c t m e n t .(13) This was, of 

course, exactly the opp o s i t e  of Ma r x ' s  intentions. But 

if at this time Mazzini was mistaken about M a r x  and 

communism, in a later and more insightful analysis he 

observed that Marx was "a man of pen e t r a t i n g  but 

c or r u p t i n g  intelligence, imperious, jealous of the 

influence of others; g o verned by no earnest 

p hilosophical or rel i g i o u s  belief," having "more 

e l ements of anger, ho w e v e r  righteous, than of love in 

his n a t u r e . "(14)

A l t h o u g h  Mazzini rarely men t i o n e d  Marx until the 

period of the International, both Marx and Engels made 

frequent and often cau s t i c  references to Mazzini, 

regarding him as their arch-rival in the E uropean
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r e v o l u t i o n a r y  mov e m e n t .  Marx also att a c k e d  Mazzini's 

s u p p o r t e r s  in England, both B ritish and foreign, 

e s p e c i a l l y  such fig u r e s  as G e o r g e  J u l i a n  Har n e y  and 

E r n e s t  Jones and the German exiles A r n o l d  Ruge and Karl 

Bl i n d ,  whom Mazzini and Marx saw as po s s i b l e  converts 

to their res p e c t i v e  doctrines. Harney, b e c a u s e  of the 

i n d i s c riminate s u p p o r t  he had given to all forms of 

revolution, was p r i v a t e l y  referred to by Ma r x  and 

E n g e l s  as "Citizen H i p - h i p - h u r r a h , " and Jones, whom 

M a r x  considered p o t e n t i a l l y  a most important English 

c o n v e r t  was sharply cri t i c i z e d  for m a i n t a i n i n g  contact 

w i t h  Mazzini and, th r o u g h  him, with the m o d e r a t e  

C h a r t i s t  f a c t i o n s .(15 } Marx was also o b s e r v a n t  of 

M a z z i n i ' s  sho r t c o m i n g s  as, for example, when he noted 

M a z z i n i ' s  lack of kno w l e d g e  of economics and his little 

e x p e r i e n c e  with the Italian p e o p l e . (16) (The latter 

v i e w  was shared by He r z e n  who wrote that Mazzini 

u n d e r s t o o d  only the "cultured" classes of Italy and 

r e m a i n e d  ignorant of the " m a s s e s ."(17)) Marx later 

w o u l d  reiterate his opinion that Mazzini and his 

f o l l o w e r s  knew n o t h i n g  of the e c o n o m i c  life of the 

p e o p l e  and, u n d e r s c o r i n g  a m a j o r  p h i l o s o p h i c a l  

d i f f e r e n c e  between himself and Mazzini, added that 

b e c a u s e  Mazzini and his supporters were ignorant of the 

" r e a l  conditions of historical moment" they were
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totally unprepared to participate in r e v o l u t i o n , (18)

At other times, however, Marx acknowledged the 

leading role that Mazzini had played in the European 

revolutionary movement. In 1853, for example, he 

observed that, because the Italians had had no other 

alternatives, Mazzini's theory of the legitimacy of 

assassination as a political weapon was j u s t i f i e d .(19) 

Marx noted of course that it would be actually economic 

conditions and not individual actions that would 

precipitate a revolution, but he lauded Mazzini's 

"mo r a l i t y 1* for defending his "theory of the dagger" in 

the English p r e s s . (20) He even commended Mazzini for 

his accuracy in estimating financial conditions in 

France under the Second Empire, and somewhat in 

contradiction to previous observations, expressed his 

hope that Mazzini, the "ablest exponent of the national 

aspirations of his countrymen," would not stop there, 

but would continue "to reform his political catechism 

by the light of economic s c i e n c e . "{21) But these 

public statements belied the actual struggle that was 

taking place between Mazzini and Marx and Engels. To 

Marx, Mazzini remained irreconcilably anti-socialist 

and solidly on the side of the middle classes.

Moreover, when the remaining Chartist and emigre 

factions began to form into socialist and non-socialist
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camps the antagonism between the two became an open 

conflict, finally culminating in the struggle for 

control of the First International.

In 1840 a branch of the Paris-based League of the 

Just, the forerunner of the Communist League, had been 

founded in London under the respectable name of the 

German Workers' Educational Society. It was this 

emigre socialist society that in November 1847 

commissioned the writing of the Communist M a n i f e s t o . 

Initially the Manifesto, which first appeared in 

English in Harney's Red Republican in 1850, went almost 

unnoticed, until a year later when the Quarterly Review 

reprinted some excerpts. These passages were given as 

examples of "Revolutionary Literature" with attention 

drawn especially to the document's "most anarchical 

d o c t r i n e s ."(22) By this time radical Chartists had 

formed the Fraternal Democrats while Mazzini had drawn 

the moderates into his People's International League.

In 1850 Mazzini also founded the Central European 

Democratic Committee with himself, L e d r u - R o l l i n , Ruge, 

and Albert Darasq as the executive committee. With the 

People's International League, this organization helped 

to unify the non-socialist exile community that, by 

now, had become quite separated from the socialists.

The Fraternal Democrats ended in 1854 and was
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replaced in 1856 by the International Association whose 

main English members were Jones, his Chartist colleague 

James Finlen, and George Jacob Holyoake. Mazzini 

boycotted this association because of its adherence to 

socialism but Marx did attend one of the committee 

meetings chaired by J o n e s . (23) Marx then decided to 

have no further contact with the Association because 

Herzen, whom Marx hated, had also become involved and 

in fact addressed the Association's first public 

meeting. However, Marx's interest was renewed when the 

International Association decided to establish contact 

with four groups which became affiliates of the 

International Association: the German Workers* 

Educational Society, the English Chartists, the Polish 

Socialists, and a French socialist organization, the 

Revolutionary Commune, Mazzini's Young Italy remained 

outside this affiliation but Marx maintained contact 

through the Democratic Association in B r u s s e l s .(24) 

Although the International Association lasted only 

until 1859, its significance lay in the fact that it 

was the first society, with headquarters in London, to 

attempt a world-wide organization of labor. Many of 

those who participated in 1864 in the founding of the 

International and would become its early leaders had 

first served their apprenticeship in the International 

Association.
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The International Workingmen's Association, or the 

First International, developed out of the labor revival 

that had taken place in Britain and France in the early 

1860's. In Britain this revival led to the founding of 

various organizations and journals such as the London 

Trades Council in 1860 and the B e e h i v e . which began in 

1861 and was to become the official organ of the 

International. Among the leaders of the London Trades 

Council were William Cremer, who would later serve as 

the first Secretary of the International, and George 

Howell, a bricklayer who had led the movement for the 

nine-hour day in 1858. Cremer, by the early 1860's, 

was already on close terms with Mazzini, while Howell 

was to write of this period that "Mazzini was known 

personally to many of u s . "(25) Also, from its 

beginning, the Beehive reflected ideas similar to 

Mazzini's, repudiating in 1863, for instance, the 

British policy of non-intervention in Italian and East 

European a f f a i r s . (26) .

The enthusiasm for the Italian cause among the 

British working classes during this period was due to 

both the efforts of Mazzini and the popularity of 

Garibaldi, especially after his 1864 visit. The idea 

that the British workers had a special responsibility 

to support the Italian cause had always been Mazzini's,
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having developed out of his early association with the 

Chartists and was fostered by followers and associates 

during the 1850's. Along with the idea that a special 

bond existed between the British and Italian working 

classes^ was the notion, common to Mazzini's writings, 

that the British workers could have a definite 

influence on their nation's foreign policy. These 

viewpoints were shared by workers' journals such as 

Jones' P e o p l e 's P a p e r , which had published an appeal 

from the Genoese to English workers after the failed 

uprising of 1856, and the B r i c k l a y e r s ' Trade Circular 

which wrote in support of Italy's liberation from 

Austrian r u l e . (28) In 1862 the London Trades Council, 

through its Secretary Howell, also began correspondence 

with a Neapolitan workers' organization founded by 

M a z z i n i . (28) These same views, that the British 

working classes had a special relationship to the cause 

of Italian unity and that these same classes could 

effect foreign policy, would later be stressed by 

Mazzini's follower George Odger in his opening address 

at the fist meeting of the International in 1864.(29) 

And, as was stated, Garibaldi's tour that same year did 

much to rouse support among the workers and the trade 

unions for the Italian cause, despite the fact there 

were complaints that he was not permitted to have
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enough contact with the working classes during his 

visit. Garibaldi had received deputations of workers 

from Manchester and other cities and met with Mazzini 

and other leading exiles, but it was alleged that the 

government had deliberately kept him away from the 

workers and had allowed the upper and middle classes to 

monopolize him during his brief s t a y . (30)

The other international cause espoused by the 

British workers was that of Poland. After the Polish 

uprising in 1863 meetings were held in London between 

the British and French workers which led directly to a 

joint declaration of solidarity with the cause of 

Polish independence. In April of that year a 

delegation of workers arrived from Paris and met with 

the English Working Men's Garibaldi Committee. It was 

this delegation which proposed that a congress of 

Continental and British workmen be held in London in 

the near future. Correspondence between the French and 

the British continued and in July five British trade 

union leaders, including Odger and Cremer, issued a 

statement calling for a "grand fraternity of 

p e o p l e s ."(31) Meanwhile Mazzini's secretary, Luigi 

Wolff, was in contact with groups in both countries 

reporting, at the time, to representatives of British 

workers on the progress of a strike by porcelain
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w o r k e r s  at L i m o g e s . (32) The growing mov e m e n t  in both 

c ou n t r i e s  for the e x t e n s i o n  of the w o r k e r s ’ franchise 

h ad already resulted in the formation of the Universal 

League for the Ele v a t i o n  of the Industrious Classes. 

This League, founded by the Marquis of Tow n s e n d  in 

F e b r u a r y  1864, not only s u p p o r t e d  universal m a n h o o d  

suffrage, but also str e s s e d  c o o p eration with the 

w o r k i n g  classes of other countries.

Besides the support for the Italian and Polish 

national causes there we r e  other currents of thought in 

the bac k g r o u n d  of the d e v e l o p m e n t  of the First 

International. Am o n g  these were Bri t i s h  and French 

Positivism, and Fr e n c h  and Ge r m a n  Socialism. The 

French Socialists, especially, derived their ideas from 

the teachings of Proudhon. The Positivists, who 

con s i d e r e d  themselves to be disciples of Comte, 

included such men as Edward Beesly, the ch a i r m a n  of the 

first m e e t i n g  of the International, and F r e d e r i c 

Harrison, a wr i t e r  had a long ass o c i a t i o n  with the 

trade union movement. What the Positivists shared with 

the labor mo v e m e n t  was a common "anti - E s t a b l i s h m e n t " 

position. They saw the aristocracy, the Church, and 

cer t a i n  sections of the gov e r n m e n t  as the "common foe" 

of both their own creed and the de m a n d s  of labor.

W h i l e  op p o s i n g  class conflict, the Pos i t i v i s t s  were
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f ol l o w i n g  Comte's d i c t u m  that it would be from within 

the w o r k i n g  cl a s s e s  that the new p h i l o s o p h e r s  would 

find their most e n e r g e t i c  a l l i e s . (33) The w o r k i n g 

classes, in turn, we r e  to lead the way to the 

c o n v e r s i o n  of the rest of society to P o s i tivist 

p r i n c i p l e s .

A l t h o u g h  the Fr e n c h  Positivists were represented 

at the early m e e t i n g s  of the International, the 

m a j o r i t y  of the Fr e n c h  delegates were followers of 

Proudhon. They brought to the o r g a n i z a t i o n  that 

thi n k e r ' s  syndicalist pos i t i o n  w h i c h  h e l d  that the 

labor union m o v e m e n t  must rely on its own s t r e n g t h  and 

d e v e l o p  its own o r g a n i z a t i o n s  and inst i t u t i o n s  rather 

that seek a c o m p r o m i s e  w i t h  the mi d d l e  c l a s s e s  or try 

to p a r t icipate in a par l i a m e n t a r y  government. In this 

sense the followers of Proudhon were closer to the 

G e r m a n  Socialists in con t r a s t  to the followers of 

Mazzini who endorsed class cooperation. In August the 

B ee h i v e  p u blished a letter from Vic t o r  Le L u b e z , a 

Fr e n c h  delegate, a n n o u n c i n g  a me e t i n g  to be held in 

L o n d o n  on Sep t e m b e r  28, 1864.(34) It was at this 

m e e t i n g  that the First International was formally 

est a b l i s h e d  and that the conflict bet w e e n  Mazzini and 

M a r x  for control of the org a n i z a t i o n  began.

The ope n i n g  address by Beesly at the
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I n ternational's first m e e t i n g  called for fraternity 

between the w o r k i n g m e n  of Britain and all other 

c ou n t r i e s  and for a re f o r m  of Br i t i s h  foreign 

p o l i c y . (35) His address was followed by O dger's 

"Address to the W o r k i n g m e n  of France" which, in both 

tone and content, showed the influence of M a z z i n i ’s 

ideas. It con t a i n e d  no s u g gestion of s o c i a l i s m  or of a 

radical change in property relationships. Instead, the 

w o r k i n g  classes were to "clear the way for honorable 

and c o m p r e h e n s i v e  minds" who would lead and legislate 

for the masses. Odg e r ' s  dis c u s s i o n  of foreign policy 

in this address included such c o ncepts as "duties" 

"reason and moral right," and "dignity" of the working 

cla s s e s  which would o v e r c o m e  d e s p o t i s m  -- all 

com m o n p l a c e s  in Ma z z i n i ' s  w r i t i n g s .(36) Af t e r  the 

addresses it was decided to elect a co m m i t t e e  which 

w o u l d  draft a p r o g r a m  and rules for the hew 

organization. T h i r t y - t w o  me m b e r s  we r e  elected to the 

c o m m i t t e e  at this m e e t i n g  and another t w e n ty-three were 

added shortly afterwards. Half the me m b e r s  were 

B r i t i s h  and the rest c o n s i s t e d  of French, Germans, 

Italians, Swiss, and Poles. The committee, known as 

the General Council, had as its c h a i r m a n  and general 

s ec r e t a r y  Cremer and Od g e r  and included former 

C h a r t i s t s  and followers of Owen, B l a n q u i , and Proudhon,
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as veil as those of Mazzini. Because of these 

divergent political p h i l o sophies and the large number 

of individuals se r v i n g  on the General Council the task 

of dev e l o p i n g  a p r o g r a m  and statutes for the 

International and a c h i e v i n g  a consensus was extremely 

difficult. The r e f o r e  at the first m e e t i n g  of the 

Council on October 5 1864, a subcommittee, which 

included Marx, was comm i s s i o n e d  to draw up a set of 

principles for the o r g a n i z a t i o n  to be presented at the 

C ou n c i l ' s  next m e e t i n g . (37)

The Italian members of the Ge n e r a l  Council, Wolff, 

D o m e n i c o  Lama, and Gi o v a n n i  Fontana, we r e  elected to 

the C o uncil's p r o g r a m  subcommittee and immediately set 

out to prepare a draft of principles. They used as an 

o utline the p rogram of the Italian W o r k i n g  Men's 

Association, a L o n d o n-based o r g a n ization founded by 

Mazzini on which each of the three served as executive 

members. The A s s o c i a t i o n ' s  program, which was commonly 

referred to as the "Brotherly Agreement," was itself 

di r e c t l y  inspired by the Duties of Man and other 

wri t i n g s  by Mazzini. Am o n g  its provisions, the 

"Brotherly Agreement" posited the d e v e l o p m e n t  of an 

ass o c i a t i o n  of wo r k e r ' s  societies with three special 

s ubdivisions dealing with the moral, intellectual, and 

economic needs of the w orking classes. It emphasized
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the e s t a b l i s h m e n t  of libraries# schools, and 

cooperatives, a n d  programs of mutual self-help but 

avoided all m e n t i o n  of wage or labor struggles, or of 

conflicts with t h e  other classes. Instead it expressed 

the need for a "bond of reciprocal and brotherly love" 

and recommended that the workers make their intentions 

known to the government by "legal" m e a n s . (38) On 

October 12 Wolff presented a resolution to the Council 

stating that the principles of the International should 

be based upon "the promotion of the moral, 

intellectual, an d  economical progress of the working 

classes of Europe," with the goal of achieving "unity 

of purpose and unity of a c t i o n . "(39) He then read out 

the text of the "Brotherly Agreement" and suggested 

that it be a d o p t e d  as the constitution of the 

International. Meanwhile another draft of a program 

and rules for the International was submitted to the 

Council by one of its members, the former Owenite James 

Weston. This, in turn, was given by the Council for 

revision to a French delegate, Lubez, who in his 

revised draft a l s o  submitted a version filled with 

ideas and phrases clearly inspired by M a z z i n i . (40) The 

proposals in Lubez's and Wolff's drafts were then 

referred back to the main committee and, after a few 

minor alterations, were enthusiastically received by
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the members and sent to the subcommittee for a last 

revision. At the October 15 meeting of the 

subcommittee a final document, incorporating both 

Wolff's and Lubez*s versions, was accepted as its 

declaration of principles and r u l e s . (41)

When Marx attended his first full meeting of the 

Council on October 18 he was shocked at the extent to 

which M a z z i n i ’s influence had permeated the 

International. The General Council, he told Engels, 

had approved documents "in which Mazzini could be 

detected e v e r y w h e r e ."(42) Marx immediately acted and 

with the help of his follower George Eccarius, who was 

also a member of the General Council, succeeded in 

getting Lubez's draft sent back to subcommittee for 

revision. Meanwhile Marx undertook the writing of a 

new address which he then submitted to the General 

Council on November 1. By that time three more of his 

supporters, a Swiss Hermann Jung, Frederich Lessner, a 

German tailor, and Eugene Dupont, a French musical 

instrument maker, had also joined the Council. In 

Marx's version the entire preamble was rewritten and the 

forty articles in the body of the document were reduced 

to ten. As a sop to Mazzini's supporters, Marx 

incorporated parts of Wolff's and L u b e z 's drafts 

including references to "truth, justice and morality,"
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and the phrase "no duties without rights and no rights 

without duties." Before the document was accepted Marx 

had to make one final concession and agree to delete 

the phrase "profit mongers" from his t e x t . (43) This 

was done at the request of the English delegates George 

Wheeler and William Worley who had hoped to form a 

merger between the International and the Universal 

League. With this, Marx's draft was unanimously 

accepted by the General Council. Marx's victory was 

facilitated by the absence of Wolff who after the 

October 12 meeting had left London for an Italian 

workers' conference in Naples. As Wolff was the person 

closest to Mazzini on the Council his absence made 

Marx's task considerably easier and Mazzini's other 

supporters did not recognize the fundamental 

differences between the earlier documents and Marx's 

version. Mazzini himself had declined to attend 

personally any of the International's meetings, 

preferring instead to be represented by his followers 

from the Italian Working Men's Association.

Marx's address was written in English and, as he 

hoped that it would serve to unite the British with the 

European revolutionary movements, was directed 

primarily at the British working classes. The address 

include data from Marx's Capital and dealt in part with
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Bri t i s h  economic conditions, but p r imarily it spoke of 

political power and the duty of the w o r k i n g  classes to 

take control from the s t a t e . (44) The trade union 

m o v e m e n t  was to play a subordinate role in this 

process. In the section on foreign affairs, Marx 

stayed close to the theme of Odger in his e arlier 

address, with one important exception. Marx, like 

O d g e r , s p o k e  of the rules of "morality and justice" 

wh i c h  governed the relations between nations. But Marx 

ma d  no m ention in this context, as did Od g e r  in his 

speech, of the " a c h i evements of the Italian liberators" 

and their struggle for both n a t i o n a l i s m  and the cause 

of the w o r k e r s . (45) Besides having mixed feelings 

about the Italian national movement, wh i c h  was not as 

clearly divided into left and right factions as were 

ot h e r  movements, he did not want to enc o u r a g e  "the old 

M a z z i n i s m  of Odger, Howell, Cremer, e t c . "(46)

Mazzini tried to fight back and con c e d e d  defeat 

only grudgingly. On Dec e m b e r  13 the 350 m e m b e r s  of the 

Italian Working Men's A s s o c i a t i o n  joined the 

International en masse at Mazzini's instructions, and 

at the same time issued a man i f e s t o  e x t o l l i n g  the 

virtues of their founder's social p r i n c i p l e s .(47)

Marx's statements on morality, justice, rights and 

duties which followed the preamble of the address made
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it possible for M a z z i n i ' s  followers to stay in the 

International, and the Italian Wo r k i n g  Men's  

A s s o c i a t i o n  along wi t h  the London Germans, be c a m e  its 

first affiliate. The Italians, following Mazzini, 

wa n t e d  to promote "equal duties and rights for all," 

along w i t h  "true nat i o n a l  education," and consumers' 

and producers' c o o p e r a t i v e s .(48) The Germans, on the 

ot h e r  hand, stressed the fraternity bet w e e n  "Socialists 

and Chartists" and e x p l i c i t l y  attacked "the rule of the 

c a p i t a l i s t s . "(49)

To the G e r m a n s  and many of the Fre n c h  Mazzini was 

a reactionary. To the English, however, he remained a 

hero. A minor incident occurred which was indicative 

of this division. The English, led by Howell, had 

proposed a subscription in honor of Mazzini which was 

v e h e m e n t l y  opposed by the German delegates and 

subsequently had to be dropped. Because of this,

Lubez, a supporter of Mazzini, was det e r m i n e d  to 

undermine the Ge r m a n  influence on the Council and 

pre s s u r e d  Ma r x  to replace Eccarius, who was the editor 

of the I n t ernational's new organ C o m m o n w e a l t h , with  

Cremer. M a r x  consented, believing that it was more 

important to mai n t a i n  good relations with the English, 

but also con v i n c e d  that Mazzini's influence on the 

Council had to be r e m o v e d . (50) These div i s i o n s  wore
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further underscored by a second controversy involving 

the International's press agent in Paris, Henri Lefort, 

which was to result in the final resignation of 

Mazzini's leading supporters from the organization.

The French members of the International had 

themselves been divided into two groups: the radical 

republicans, like Lefort and Lubez, who stood for the 

overthrow of the Empire and the restoration of 

parliamentary democracy, and the followers of Proudhon 

who wished to establish a workers' republic based upon 

cooperatives. In February 1865 the followers of 

Proudhon protested that Lefort, a bourgeois, was 

serving as the International's press agent in Paris. 

Only workers, they believed, should represent a 

worker's organization. The General Council sent Lubez 

to investigate and he reported in favor of Lefort. The 

Council members, including Marx, were forced to choose, 

and they decided against Lefort. Lubez and other 

French members resigned in protest and were joined by 

Wolff, Lama, and F o n t a n a . (51) Marx believed that 

Mazzini had remained unreconciled since the rejection 

of Wolff's draft and had used the incident as an excuse 

to take his followers out of the o r g a n i z a t i o n .(52) But 

Mazzini did not formally request his other followers to 

withdraw. In fact he even advised one to "enter the
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International," as the English elements were 

"excellent," but warned him also to be on guard against 

"the influences wh i c h  aim at the open antagonism 

between the wo r k i n g  and the middle classes, which harm 

without achieving the ta s k . "(53) Although in 1866 

Mazzini's English followers still remained on the 

General Council, all of the Council's corresponding 

secretaries, including the secretary for Italy, Cesare 

Orsini, were socialists and supporters of Marx. In 

February a debate began in the Council over the 

response of Jung, now representative for Switzerland, 

to an article on the subject of nationalities. Jung, 

following Engels, had argued that a distinction must be 

made between "nations" and "nationalities." Engels' 

view was that while Europe contained many nationalities 

-- the Scots, Bretons, and Poles, for example -- they 

did not in themselves constitute n a t i o n s . (54) Mazzini, 

who tended to define national movements more broadly, 

never made such a distinction. At this moment Wolff 

reappeared and protested against Jung's response, using 

the opportunity also to reassert Mazzini's position 

both on nationalism and socialism. Wolff argued that 

Mazzini's social ideas were especially appropriate for 

Italy where there were few socialists and no real 

socialist m o v e m e n t .(55) Marx at this point produced
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Orsini who stated that Mazzini's teachings had in fact 

been rejected by the European s o c i a l i s t s .(56) Marx's 

tactics worked and the English w i t h d r e w  their 

objections to Jung. In response, M a z z i n i ' s  Italian 

followers resigned from the International for a second 

and final time. "Things are moving," Marx told Engels, 

"in the next revolution, which is perhaps nearer that 

it appears, we (you and I) will have this powerful 

engine i_n our h a n d s . Compare this with the results of 

Ma z z i n i ' s  etc. o p e r a t i o n s  during the last thirty 

y e a r s !"(57)

Af t e r  1867 Mazzini spent much of his time fighting 

both soc i a l i s m  and the influence of Marx and the 

International in Italy. For these purposes he 

o r ganized a new Italian workers* o r g a n i z a t i o n  and 

founded a journal, Roma del P o p o l o , in 1869. There, in 

a series of articles in 1871 entitled "The 

International. Add r e s s e d  to the Wo r k i n g  Class," he 

outlined his reasons for his o p p osition to the 

I n t e r n a t i o n a l .(58) It was Mazzini's belief that the 

International should ori g i n a l l y  have been structured as 

a federation of national workers m o v e m e n t s  since the 

large and diverse com p o s i t i o n  of its General Council, 

as well as the principle of internationalism, had made 

the organization unw i e l d y  and its goals impractical.
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Thus the G eneral Council, of which Ma r x  was the "moving 

spirit," because it ignored the national sections, 

would either end by acting tyrannically or by not 

acting at all. In fact, it was for these reasons that 

the disi n t e g r a t i o n  of the B ritish section had already 

begun. And, because the International had denied 

nat i o n a l i t y  -- "the idea of Country" -- it had actually 

attacked the concept of progress which itself was 

dependent on each nation fulfilling its unique and 

P r o v i d e n t i a l l y - o r d a i n e d  mission. Moreover, because the 

nation represented the ultimate exp r e s s i o n  of the idea 

of association, the International, by pos i t i n g  the 

commune as the highest social unit, had only brought 

m a n k i n d  a step backwards. It had d i s torted the natural 

order of social dev e l o p m e n t  that begins with the 

family, passes through the stage of the community, or 

commune, and reaches com p l e t i o n  in the nation. Another 

error of the I nternational was that it tended to 

negate, rather than affirm, the very pri n c i p l e s  which 

served as guidelines for the working classes. The 

first such principle, the belief in the exi s t e n c e  of 

God, had been replaced by the International with the 

idea of "self-interest." Consequently, the workers 

were left without eit h e r  a hope for the future or a 

concept of the ab s o l u t e  or a principle in which they 

could ground their belief in m o r a l i t y . (59)



160

The other principle negated by the International 

was that of individual property. Property was the 

result of labor, the m a r k  of man's p e r f o r m a n c e  in the 

physical world just as the development of his ideas 

repr e s e n t e d  his m a n i f e s t a t i o n  in the moral w o r l d , (60)

It was also a stimulus to production beyond what was 

required to attain the barest necessities of life,and 

for this reason inequality in p o s s essions was justified 

since a principle of justice stated that each should 

re c e i v e  only a c c o r d i n g  to their merits. Thus, if 

p r i v a t e  property we r e  abolished and c o l l e c t i v e  

o w n e r s h i p  instituted, all incentive would be destroyed 

and the freedom of individual labor ended. Of course, 

s ociety had the resp o n s i b i l i t y  to prevent property from 

being monopolized or accumulated in any other way that 

by labor. But in handing the a d m i n i s t r a t i o n  of 

c o l l e c t i v e  property over to the state, the m a jority 

wo u l d  be reduced to a new system of wages which would 

only reproduce all the evils of the old. C o l l e ctivism 

was a regressive idea, c h a r a c t e r i s t i c  only of the first 

stages of social development, and therefore the 

workers, instead of regressing, should strive to gain 

both education and the franchise and seek cooperation  

with the middle c l a s s e s . (61)

Mazzini also saw the International as severely
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fragmented. "Which International would you follow?," 

he asked the workers. The International at Paris had 

proclaimed the omnipotence of the Commune, while a year 

earlier at Basle and Zurich it had decreed the 

supremacy of the State. In 1866 the International had 

demanded that education be taken out of the hands of 

the State and left to the discretion of the family; 

this way, all youth would be brought up in societies 

including atheists and believers, monarchists and 

republicans, thereby learning to live together in 

fraternity and peace. But in 1869, the Socialists at 

Geneva had rejected this principle and, declaring 

themselves atheists, asked for the universal teaching 

of science in place of re l i g i o n . (62)

But these were not just examples of the 

organization's fragmentation. They were also, as in 

the case of the Zurich declaration, examples of how 

easily a dangerous notion like the "omnipotence of the 

State" could be incorporated into the International's 

program. The inconsistencies in the International's 

programs were due to the fact that it lacked a 

systematic and cohesive political philosophy and 

that its writers and thinkers remained isolated from 

the people who were told only to contribute, 

recruit and wait. In fact, the International
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Eor all its promises, had done little for the 

workers, who instead had won their greatest victory of 

the 1860's —  the extension of the franchise in Britain 

—  through a league founded solely for that purpose.

In contrast, the International, because it lacked focus 

and specificity and tried to solve all the problems of 

the worlds's working classes, was doomed to frustration 

and fai l u r e . (63)

In September 1871, in a second series of articles 

entitled "The International: Part II," Mazzini traced 

the organization's origin, beginning with the events 

which had led to its founding in 1864. Here he noted 

that, because Marx had incorporated so many ideas and 

phrases which were originally Mazzini into his 

Inaugural Address, he felt obliged to the readers of 

his critique to disassociate himself from both the 

International's founding and the writing of that 

a d d r e s s . (64) Mazzini then reasserted his view that the 

General Council for the beginning had been under Marx's 

domination and that the International had so 

exclusively concentrated on the issues of the working 

class that it had isolated itself from the other 

important political developments of the time.

Moreover, the International's preoccupation with purely 

economic questions had led to the introduction of the
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"fatal element*' of Communism at its Lausanne conference 

in 1867. At that time the idea of collectivization 

was put forth, closing the first stage of the 

organization's development. The second phase, in which 

Communism finally triumphed, began in 1868 at the 

Brussels Congress where it was ruled that all land and 

utilities should be collectivized and all private 

property abolished. While in the first stage the 

International had only made a tactical error and 

separated economic from political questions, in the 

second stage it had actually negated "every permanent 

element of social life" by embracing the collectivist 

p r i n c i p l e . (65) During this latter stage the heights of 

irrationality and intolerance were reached, as was 

exemplified by a declaration made at the Basle 

conference that "if our revolutionary aspirations are 

in contradiction to science, so much the worse for 

s c i e n c e ."(66)

Mazzini also reiterated his belief in the right of 

the working classes to education and, noted the plight 

of those industrial and agricultural workers who, 

because of their low wages, had to send their children 

to work just to earn an sustenance for their families. 

He argued for an increase in salaries for these workers 

and the shortening of work hours, as well as the
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e x e m p t i o n  of "the n e c e ssities of life" from taxation, 

so that the children would have some years free for 

sch o o l i n g  instead of having to work to s u p plement the 

family i n c o m e . (67) This stood in c o ntrast to Marx who 

in general supported child labor and, in 1867, has 

specifically opposed a resolution in the General 

Council against that practice arguing that it was a 

"sound and legitimate t e n d e n c y 68) Mazzini asserted 

that his own e c onomic ideas, which included 

co - o p e r a t i o n  between capital and labor, the extension 

of credit to the workers, the creation of a National 

Fund, and the cul t i v a t i o n  of waste land, were far 

superior to anything that the International had put 

forth, and were in fact being co-opted by members of 

that organization who presented them as their o w n . (69) 

In linking the political with the economic in his own 

pr o g r a m  Mazzini believed that he had developed a system 

that could address three basic errors which he believed 

were current in the revolutionary thought of the 

period. The first of these errors was the belief that 

there existed an infallible political phi l o s o p h y  which, 

to the exclusion of all others, con s t i t u t e d  the 

ultimate answer to the question of human progress. 

Communism, esp e c i a l l y  as represented in the teachings 

of Marx, was such a system and for this reason would be
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the most difficult to combat. The second error, that 

the purpose of revolution was not to c o n t i n u e  human 

pr o g r e s s  but to create hu m a n i t y  anew, was also basic to 

Mar x ' s  w r i t i n g s . (70) B ecause both of these errors 

failed to take into account the c oncepts of 

individuality and liberty, they ult i m a t e l y  would lead 

to the surrender of control and leadership of the 

r e v o l u tionary process to the state and reintroduce 

tyranny or worse. The third error, "the vulgarest and 

most superficial," was the tendency of r e v o l u tionary  

mov e m e n t s  to confound temporary and tra n s i t o r y  social 

c o n d i t i o n s  with the basic conditions themselves. Thus, 

tyrannical actions were confused with the idea of 

government, or par t i c u l a r  conditions of exploitation 

with the entire e c onomic system. This error led to 

anarchism, and because it was based purely on negation 

rendered society powerless to establish a n e w  order of 

things over the o l d . (71)

Mazzini d e l i b e r a t e l y  addressed the issue of 

a n a r c h i s m  because by 1871 that mov e m e n t ' s  chief  

exponent, Michael B a k u n i n , . had become a nother 

important rival in the struggle for control of the 

Italian workers movement. It would be one of Mazzini's 

last and bitterest conflicts. Mazzini had corresponded 

with Bakunin as early as 1845, but they only first met
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during Bakunin's visit to London in 1862.(72) At this 

time Mazzini was the leading figure in the exile 

community. Bakunin saw h i m  very often and the two 

liked and respected each other —  a common bond being 

their ardent nationalism and mutual hatred of Austria. 

"The hatred of the Slavs for Germans," Bakunin wrote, 

"corresponds exactly to the hatred of Italy for 

A u s t r i a ."{73) For his part, Mazzini supplied Bakunin 

with letters of introduction to contacts in Italy, and 

B a k u n i n ’s frequent meetings with Mazzini suggest that 

he already was considering Italy as a base for 

revolutionary a c t i v i t y . {74) At this time Bakunin chose 

not the emphasize any ideological differences he might 

have had with Mazzini, who, in turn, probably saw 

Bakunin as a potential political ally or even a 

possible convert to his ideas. The fact that they 

shared a common Romantic heritage may also have been a 

basis of affinity.

However, during his exile in Paris in 1848 Bakunin 

also had met Marx and was reintroduced to him in London 

by Marx's disciple Frederich Lessner in 1864. Marx was 

impressed by what he considered to be Bakunin's 

abandonment of nationalism for socialism and urged him 

to support the International and work against Mazzini's 

republican m o v e m e n t .(75) Mazzini's prestige was still
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hi g h  in Italy, wh e r e  his mod e r a t e  position on social 

issues allowed him to m a i n t a i n  a broad basis of support 

among the middle classes. But this m o d e r a t i o n  and 

te n d e n c y  to relegate social que s t i o n s  to a secondary 

level also caused a gr o w i n g  discontent wi t h  Mazzini's 

own republican party. Bakunin, shortly after his 

arrival in Italy became a c q uainted with this left-wing 

republican faction which s u b s e quently published five of 

his articles in its organ Popolo d * Italia in September 

1865. The first article dealt with the issues of 

ath e i s m  and the role of labor in society -- both of 

w h i c h  had been a source of contention among M a z zini's 

followers. Religion, a pillar of the moderates' 

ideology, was a c c ording to Bakunin, a d a ngerous 

illusion that portrayed manual labor as "the curse of 

Adam" and robbed the working classes of their dignity 

and s e l f - r e s p e c t ."(76) Following articles dealt with 

the crisis of democracy in Italy, brought about because 

the republican party had ignored the workers —  the 

only "true democrats" —  and their n e e d s . {77) However, 

b ecause Mazzini was still a powerful and respected 

figure among the Italian radicals, Bakunin did not 

denounce or even me n t i o n  h i m  directly. Mazzini in turn 

did not respond to B a k u n i n ’s implicit accusations, 

although as a result of the growing dissent the left
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r epublicans founded another journal in which they 

p u blished the full text of Marx's address to the 

International in 1864.(78) The journal, Liberta e 

Lavoro, was in fact one of several that were founded in 

Italy in the late 1860's -- the period when many of 

M a z zini's followers became disillusioned with his 

program and teachings.

But the radical republican faction did not wish to 

abandon completely the teachings of Mazzini, especially 

as it lacked a distinct ideology of its own. One 

i nteresting result of this was the attempt, by the 

r e p ublican organ I_l Dovere, to synthesize the ideas of 

Hegel and Mazzini. Just as Hegel represented the idea 

of a b solute freedom and Mazzini the spirit of Italian 

liberty, so also their respective theories could form 

the basis of two branches -- the scientific and 

political —  of a single m o v e m e n t .(79) The inherent 

contradictions in such a union apparently were not 

obvious to the author of these articles, which however, 

were not without some merit. The theme was inspired by 

an 1865 essay,"On Caesarism," in which Mazzini had 

attacked Hegel's doctrines as an exaltation of 

f o r c e . (80) Mazzini was opposed to the growing 

influence of German philosophy in Italian universities, 

in particular the teachings of Hegel at the University
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of Naples. Equating hegelianism w i t h  materialism, 

Mazzini wrote that "one fine day we will sweep out all 

that s t u f f . "(81) But the argument made by the 

republican journals posited that these theories were 

not, in principle, opposed to each other, and that the 

seeming incompatibility was due o n l y  to Mazzini's 

misinterpretation of Hegel's idea of freedom.(82)

Another dispute developed between Mazzini and some 

of his followers over questions of government, 

especially in southern Italy where Mazzini's principle 

of centralism had been rejected in favor of the idea of 

local and regional autonomy. However, Mazzini was 

still elected to the Italian parliament three times 

from Sicilian districts in 1865, although the 

g o v e r n m e n t s 's ban prevented him from taking his seat. 

Further disagreement between the moderate and left-wing 

republicans was precipitated by the Austrian withdrawal 

from the Italian region of Veneto in 1866. With the 

end of the Austrian presence in the peninsula Mazzini's 

argument that the national unification movement must 

taKe precedence over questions of social reform was no 

longer valid, while the position of Bakunin that the 

social revolution should not be postponed was now 

vindicated, or at least to many on the left. It became 

clear to these republicans that Napoleon III and
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Bismarck, not Mazzini and Garibaldi, had been 

responsible for the ann e x a t i o n  of the Veneto area. 

Mazzini, concerned over these deve l o p m e n t s  and over the 

fact that many of the Italian workers might now go over 

to Bakunin and the International, founded the Universal 

Rep u b l i c a n  Al l i a n c e  in Sep t e m b e r  1866. His action 

m a r k e d  the beg i n n i n g  of a direct c o n f r o n t a t i o n  between 

hi m s e l f  and Bakunin.

Bakunin's weapon against Mazzini and his 

rep u b l i c a n  followers was a pamphlet e n t i t l e d  La 

S i t u a z i o n e  Italiana wh i c h  began clan d e s t i n e  publication 

in Naples in O ctober 1866.(83) La S i t u a z i o n e  I t a l i a n a , 

and its sequel, _La Sit u a z i o n e  I I , rep r e s e n t e d  the first 

time that the left republicans openly att a c k e d  Mazzini, 

and while they ack n o w l e d g e d  Mazzini's role in the 

European and Italian r e v o l u tionary movements, they did 

not believe that his followers should lead a united 

Italy. In fact, because the efforts of the moderates 

had always been ext r a n e o u s  to the needs of the people, 

they would be in the least effective position to 

resolve the grave social que s t i o n s  that n o w  confronted 

the new n a t i o n . (84) Moreover, M a zzini's idea that such 

problems could only be solved gra d u a l l y  had actually 

forced him into an alliance with the c o n s e r v a t i v e s  whom 

his mod e r a t e  followers had so closely c o m e  to resemble.
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The m o d erates were now mer e l y  part of the "three 

secular tyrannies" -- the Church, the c e n t r a l i z e d  

state, and social p r ivilege —  that we r e  the main 

opp r e s s o r s  of the p e o p l e . (85)

Neither Mazzini nor his followers responded to 

these attacks, perhaps bec a u s e  Mazzini was then in 

England and in ill health, or because the pamphlets had 

been published a n o n y m o u s l y  making a direct response 

difficult. In 1867 the left republicans founded their 

own organization, L iberty and Justice, but it still had 

an e conomic and political program wh i c h  in some ways 

resembled Mazzini's. It called for the institution of 

credit banks, a people's militia in place of a standing 

army, and a d irectly elected judiciary, was well as 

universal suffrage and freedom of the press, assembly, 

and religion, the latter of course being demands common 

at the t i m e . (86) But the o r g a n i z a t i o n ' s  journal also 

p u b l i s h e d  extracts from Ma r x  and P roudhon and various 

other articles on socialist t h e m e s . (87)

Before Mazzini returned to Italy, Bakunin had left 

for Gen e v a  and founded, in August 1867, the League of 

Peace and Freedom. His intention was to bring together 

"all friends of free d e m o c r a c y ."(88) Six thousand 

attended the opening Con g r e s s  and sig n a t o r i e s  of the 

o rga n i z a t i o n ' s  cha r t e r  included Bright in England,

*
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Garibaldi in Italy, Victor Hugo in France, and Herzen 

for the Russians in exile. Bakunin and G a r i b a l d i  were 

the main speakers at the op e n i n g  m e e t i n g  but Mazzini, 

in a letter to the Congress, declined to take part, 

ci t i n g  the o r g a n i z a t i o n ' s  pacifism and c o s m o p o l i t a n i s m  

as co u n t e r  to his n a t i o n a l i s t  teachings. Mazzini also 

took the opp o r t u n i t y  to rea f f i r m  his belief in 

c e n t r a l i s m  as well as the principle of n a t i o n a l i t y .{89) 

It was indicative of the great distrust M azzini had for 

bo t h  Bakunin and his League that not even the 

e n d o r s e m e n t  of respected associates such as Victor Hugo 

or Pierre Leroux could b r i n g  him to ap p r o v e  the 

L eague's activities. But Mazzini's E nglish followers, 

Odger and Cremer, did a t t e n d  in order to e x p l o r e  the 

poss i b i l i t y  of a union bet w e e n  the League and the 

International. Bakunin also supported such a union and 

proposed that the League could represent a special 

political unit wit h i n  the International, wh i l e  the rest 

of the o r g a n i z a t i o n  c o n c e n t r a t e d  on social and economic 

i s s u e s . (90) However, when this plan was rejected by 

the General Council he w i t h d r e w  from the League and 

founded the International Alliance for S o c ialist 

Dem o c r a c y  in 1868. It was through this o r g a n i z a t i o n  

that he continued the struggle against both Mazzini and 

Marx.
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By 1868 Mazzini and Bakunin had both returned to 

Italy where Bakunin, in the Situazione pamphlets, 

launched a second major campaign against Mazzini 

attacking his religious ideas as the chief source of 

his indifference to social issues. In place of 

Mazzini's moribund republicanism Bakunin proposed a 

revolutionary movement based upon "atheism, socialism, 

and f e d e ralism."(91) -- principles that were anathema 

to Mazzini. Mazzini would later write that federalism 

was merely "a stage of transition between the primitive 

dispersion of the peoples and unity" and not a 

"political p r i n c i p l e ."(92) But at the time Mazzini, 

who because of his considerable following was still in 

a position to challenge both Bakunin and Marx provided 

he recognized certain changing realities in Italian 

politics, made not direct response. Instead, from his 

base in Switzerland, he organized a series of uprisings 

which has as their aim both the overthrow of the 

monarchy and an attempt to recapture the leadership of 

the Italian workers' movement. What finally brought 

him into open polemics with Bakunin was the controversy 

over the Paris Commune of 1871.

Mazzini had always hated the idea of class war and 

as early as November 1870 had advised his Italian 

followers not to join in the factional struggles taking
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place within the French republican r a n k s . (93) But, 

when the Commune was first established his attitude 

towards that movement was neutral, although he was 

highly critical of the Thiers g o v e r n m e n t .(94) However, 

Mazzini was soon shocked by the events in Paris. In 

April 1871, in his newly founded organ Roma del P o p o l o , 

he launched his major attack against the C o m m u n e . (95) 

Mazzini especially criticized the federalist principles 

of the Paris Communards as detrimental to the concepts 

of the "nation" and "humanity," but still placed the 

blame for the founding of the Commune on the Versailles 

Assembly i t s e l f . (96) It had been the Thiers 

government, as well as the selfishness and indifference 

of the French ruling classes, which had caused the 

civil war situation in France. Mazzini expressed the 

hope that the Italian working classes, in contrast to 

their French counterparts, would hold national honor 

higher than economic self-interest and shun civil 

strife and class w a r f a r e . (97)

In a second article, Mazzini again blamed the 

Thiers government for conditions in France. However, 

even though he praised the courage of the Communards, 

he still believed that it was the Commune itself, under 

the influence of the International, which represented 

the greatest threat to liberty and o r d e r . (98) Mazzini

4
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was especially opposed to the Commune's "declaration" 

which had promulgated local autonomy and had proclaimed 

the inauguration of a new political era based upon 

"positive and scientific" principles. He again warned 

young Italian radicals not in imitate this foreign 

model for revolution, admonishing that "the Republic, 

as it is understood by the Commune is not o u r s . "(99)

The fall of the Commune in June 1871 provoked further 

responses from Mazzini in which he again blamed the 

conditions in France on the doctrines of materialism 

and a t h e i s m . (100) It was these doctrines, originally 

developed during the Enlightenment and disseminated by 

Saint Simon, Proudhon, Fourier, and others, that had 

finally corrupted the French people. Here Mazzini 

advised his followers to "set aside France and her 

false doctrines," because much of what had been done in 

that country in the name of liberty had, if fact, ended 

in t y r a n n y .(101)

Mazzini's attacks in 1871 on both the Commune and 

the International incited responses from several 

sources, including the Italian left. The socialist 

journal Gazzettino Rosa came out in defense of the 

Commune while another, La F a v i l l a , directly challenged 

M azzini's basic tenets of d u t y ,r e l i g i o n , and morality 

as reactionary p r i n c i p l e s .{102) Some other journals
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a tt e m p t e d  to ch a n g e  his mind and bring Mazzini over to 

the cause of the Commune and the International. The 

leftist L'U a u a a l i a n z a  cited Maz z i n i ' s  "Europe: Its 

Con d i t i o n s  and P r o s p e c t s ” and the ar g u m e n t  that he had 

put forth in that 1852 article that the w orkers had a 

need to ema n c i p a t e  themselves from the tyranny of 

c a p i t a l .(103) In response, Mazzini's own L* Unita 

Italiana published the same article in it ent i r e t y  to 

show that the lef t - w i n g  journals had m i s i n t e r p r e t e d  his 

w r i t i n g s .(104)

M a z z i n i ' s  c r i t i c i s m s  of the Com m u n e  and the 

International served to separate h i m  further from 

Garibaldi. G a r i b a l d i  had, in part, taken up the cause 

of the International to d e m o nstrate his s e p a r a t i o n  from 

Mazzini, with whom he was then car r y i n g  on a bitter 

political dispute. The dispute was not e n tirely  

doctrinal, for it also concerned the met h o d s  which each 

leader believed should be applied in the ca u s e  of 

Italian unity. It be c a m e  intensified after each blamed 

the ot h e r  for a failed attempt by G a r i b a l d i ' s  forces to 

cap t u r e  Rome in 1867. At that point Gar i b a l d i  repeated 

his charges that Mazzini was a u t h o r i t a r i a n  and remote 

from the people, while Mazzini accused Garibaldi of 

being overly ambitious and lacking the abi l i t y  to lead 

the Italian d e m o c r a t i c  m o v e m e n t .{105)
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Moreover, since the late 1 8 6 0 's, there was among 

the republicans, the dev e l o p m e n t  of a belief in a new 

"science" or system of thought, w h i c h  was broadly 

defined as "materialism" or "rationalism." It had been 

inspired by D a r w i n i s m  and contained e l ements of 

p o s i t i v i s m  and radicalism. Its ma i n  exp o n e n t s  came 

from the ranks of G a r i b a l d i ' s  followers, whom they 

a ckn o w l e d g e d  as the nominal leader of the new 

m o v e m e n t .(106) In the name of science and liberty, the 

supporters of this new doctrine q u e s t i o n e d  traditional 

rel i g i o u s  doctrines and practices and, once the 

p o lemics over the Co m m u n e  and the I n t e r national began, 

also c r i t icized M a z z i n i ' s  views on religion and 

m a t e r i a l i s m . (107) In August 1871, with G a r i b a l d i ' s  

approval, they con v e n e d  a congress which had as its 

obj e c t i v e  the uni f i c a t i o n  of the various liberal 

Italian asso c i a t i o n s  into one organization. Mazzini 

was invited to attend but declined stating that the 

vi e w s  con c e r n i n g  religion and the me r i t s  of the Commune 

and the International he l d  by the rati o n a l i s t s  would 

only further divide the liberal mo v e m e n t  to the benefit 

of its e n e m i e s .(108) Thus Mazzini, in his last years, 

h ad to contend wi t h  a new m a t e r i a l i s t  d o ctrine that was 

c o m p e t i n g  for the loyalty of the yo u n g e r  g e n e r a t i o n  of 

republicans, as well as with the o p p o s i t i o n  of his 

former follower and colleague.
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But the sharpest attacks on Mazzini's doctrines 

and his vievs on the Commune and the International came 

from Bakunin. In "Reply of an Internationalist to 

Giuseppe M a z z i n i ," which appeared in the radical La 

Liberte in August 1871, Bakunin started by 

acknowledging Mazzini's great role as a revolutionary 

and praising his sincere and noble character, but went 

on to say that because he had remained attached to an 

obsolete idealism, Mazzini had ended up on the side of 

the reactionaries against the popular m a s s e s . (109) In 

his youth Mazzini originally had been divided between 

two currents of thought —  the theological and the 

revolutionary. However, in the course of his 

struggles, Mazzini had given in to the former and 

became a reactionary. While his opponents, the 

materialists, were struggling for human liberty,

Mazzini and his idealistic followers had become the 

exponents of public order. Moreover, in turning his 

back on the Communards, at the very moment when they 

were being massacred by the reactionaries, Mazzini had 

betrayed his own democratic teachings and committed an 

unpardonable crime. Mazzini could not accept the 

International as the true liberator of the proletariat 

because he would have had to give up his own role as 

" high-priest" and prophet of the workers' 

m o v e m e n t .(110)
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Before Bakunin's "Response" appeared Mazzini had 

already begun a series of articles in Roma del Pooolo 

which were essentially a synthesis of his thought and 

beliefs of the past forty years. In these, as well as 

in his later articles on the International, Mazzini 

used the opportunity to respond to Bakunin's charges 

which he described as "a systematic apology of civil

war applied in the guise of a tonic to the

n a t i o n s ."(111) A civil war, such as had occurred in 

1871 in France, was justified only when a nation was 

hindered in the fulfillment of its mission by some 

internal faction or when fought to uphold a program 

based on moral lav. Bakunin, in defending the Commune, 

was defending class s t r u g g l e . (112) Mazzini also 

pointed out the inherent millenarianism in Bakunin's 

teachings, but was mistaken when he equated Bakunin's

socialism with that of Marx and the I n t e r n a t i o n a l .(113)

It is also clear from the amount of space he dedicated 

in other writings at this time directly to the issue of 

anarchism that Mazzini regarded the Communists and 

socialists as a much greater threat, while the 

anarchists represented only one of the "many sects and 

factions" which were destined soon to d i s a p p e a r .(114) 

Mazzini was more concerned with the temporary damage 

such movements might do in confusing the republican
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youth and t h e r e b y  delaying the advance of the 

republican ca u s e .  (115)

The final stage of the struggle between Mazzini 

and Bakunin w a s  marked by Bakunin's major critique, 

"Mazzini's P o l i t i c a l  Theology and the International," 

in which he a t t a c k e d  Mazzini's teachings on duty, 

morality, nationality, and r e l i g i o n .(116) The great 

error of M a z z i n i  and all the other critics of the 

International w a s  that they imagined that organization 

to be a secret society, without morality and dedicated 

to the d e s t r u c t i o n  of society itself, while their own 

organizations, such as Mazzini's Republican Alliance, 

were "divinely" inspired.(117) As idealists, Mazzini 

and his f o l l o w e r s  could not understand the issues which 

moved the real world and had inspired the 

I n t ernational's founders. By their idealism and 

religiosity t h e y  had been blinded to the realities of 

the working cl a s s e s ,  and in his hypocritical statements 

and writings, e s p ecially those regarding the Commune, 

Mazzini had a b a n d o n e d  the cause of the people and sided 

with reaction. The materialists, wh o m  Mazzini had 

condemned b e c a u s e  they sought to mitigate the plight of 

the workers w e r e  truly upholding an ideal Mazzini and 

the followers o f  his "new religion" had abandoned. 

Moreover, d e s p i t e  his famous formula of "God and the
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People," Mazzini, in this religion of "duty" and 

"morality," had actually relegated the people to a 

secondary and inferior position. Thus, although he 

truly loved Italy Mazzini, like the biblical Abraham, 

vas willing to sacrifice both her and her people in the 

name of his new f a i t h . (118)

Again Mazzini made no direct response to Bakunin's 

article but observed that Bakunin had published a 

pamphlet against him. "I am now an apostate, a priest, 

a reactionist, the abettor of V e r s a i l l e s . "{119) He 

also added that the contest between them had to be 

fought and that he did not regret having opened 

i t . (120) Mazzini also believed that the problems of 

the working classes could not be ignored and 

consequently convened the Congress of Workers at Rome 

in 1871. Through this Congress he hoped to develop a 

new strategy that would unify the various labor 

associations and, as he emphasized in his opening 

address, keep out the socialists so as not to arouse 

the fears of the middle c l a s s e s .(121) In response to 

Bakunin's criticisms Mazzini advised the workers not to 

discuss "religious, political, and social doctrines," 

which would only be divisive, and to avoid "foreign 

societies" which separate the moral from the economic 

issues and lead to anarchy or d e s p o t i s m . (122) Bakunin
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replied to Mazzini in a pamphlet add r e s s e d  to the 

Italian workers in wh i c h  he cri t i c i z e d  M a z zini's 

e c onomic p r o g r a m  as na i v e  and rea c t i o n a r y  and accused 

h i m  of ha v i n g  shut out the wo r k i n g  classes by 

identifying the "nation" with the " b o u r g e o i s i e . '*( 123) 

Mazzini, in turn, in Ro m a  del P o p o l o , attacked 

Bak u n i n ' s  doctrines of equ a l i z a t i o n  of the classes and 

the abolition of the state and property inheritance, 

identifying these also as principles of the 

I n t e r n a t i o n a l .(124) This provoked a response from 

Engels who used the o p p o r t u n i t y  to c r i t i c i z e  Bakunin 

who at that moment he con s i d e r e d  to be a mo r e  important 

a d v e r s a r y  than Mazzini. Engels noted that Bakunin did 

not represent the International, and that his "narrow 

and sectarian" pr o g r a m  had always been op p o s e d  by the 

Ge n e r a l  C o u n c i l .{125) Mazzini, in a response to 

Engels, noted the irony in the fact that Engels, a 

German, served as S e c r e t a r y  of the I nternational for 

Italy. He then took the opp o r t u n i t y  to point out the 

c o n t r a d i c t i o n s  in the I n t e r n a tional's p r o n o u n c e m e n t s  

and m a d e  a final appeal to its members to return to the 

pri n c i p l e s  that had been affirmed by his followers in 

1864. (126)

Bakunin, in the later months of his polemics with 

Mazzini, who died in Ma r c h  1872, ma d e  an interesting
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comparison between Mazzini and M a r x . (127) Bakunin, 

like Mazzini, believed that the conflict between the 

three had been inevitable, noting that since the 

systems posited by Mazzini and Marx were authoritarian 

they would only end in corruption. There was, however, 

an important distinction. While both men were 

overbearing and doctrinaire, Mazzini's actions, unlike 

those of Marx, were not motivated by self-interest. 

Despite the fact that both had visions of creating a 

world State, it was the theories of Marx, more than 

those of Mazzini, which would most likely be used by 

those wishing to gain personal power. There was 

another important difference between Mazzini, who 

wanted Italy to be the leader of civilization, and Marx 

who assigned the same role to the proletariat. Mazzini 

was truly devoted to his followers and associates and 

was always willing to forgive them so long as they 

remained loyal to his basic ideals. Marx, on the other 

hand, cared only for himself and would not tolerate 

even the least slight to his v a n i t y . (128)

Following M a z z i n i ’s death Bakunin offered a 

comparison of his political system with that of 

M a z z i n i .(129) After paying tribute to Italy's 

"prophet," Bakunin explained that whereas he had stood 

for individual and communal autonomy, atheism and
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federalism, Mazzini had upheld ou t d a t e d  concepts of 

nationalism, religion, and government. While Mazzini 

pr e a c h e d  class cooperation, he pr e a c h e d  the class 

s t r u g g l e  and social revolution. The Italy Mazzini had 

pla n n e d  w o u l d  h a v e  b e e n  no different that it was under 

the monarchy. But so great was M a z z i n i ' s  influence 

that at the same time Bakunin recommended to his 

followers that they must con s i d e r  a t e mporary 

c o l l a b o r a t i o n  with those of Mazzini in the struggle 

a gainst the Italian s t a t e . (130) In this sense Bakunin 

paid a g r u d g i n g  tribute to the appeal of Mazzini and 

his republican teachings.
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EPILOGUE

It is common among Mazzini’s biographers to cite 
the tributes that had been paid to him by such diverse 
thinkers as the American social reformer Jane Addams 
and the philosopher Frederich Nietzsche. Addams, in 
her memoirs, vividly recalled the sorrow of her father 
upon hearing of the death of Mazzini, while Nietzsche 
was recorded by his biographer as saying that "of all 
fine lives,” it was Mazzini*s that he most envied.(l) 
Nietzsche was attracted to Mazzini*s role as the tragic 
hero who had consumed himself in total concentration 
upon a single idea and purpose and as the "poet” who 
had successfully combined his Ideals with action. What 
such tributes demonstrate is not only the extent to 
which Mazzini was personally admired by his 
contemporaries, but also how much interest his writings 
and teachings had generated among various individuals 
of the period. This is noteworthy because, since many 
of Mazzini'a writings were an amalgamation of his ideas 
and those of other thinkers, they were not original or 
even profound. What made them appealing was Mazzini*s 
ability to combine these ideas with similar concepts
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and apply than to specific political situations. In 
this sense, Mazzini vas attenpting to fulfill one of 
his more important political objectives, the 
integration of "thought and action." Such a synthesis 
of theory and praxis vas also, to Mazzini, one of the 
chief virtues of the English and one of the reasons vhy 
he so much identified with them.

But in certain areas of thought, his development 
vas somewhat limited. A lack of sophistication in 
economics, for example, prevented Mazzini and his 
follovers from applying the principle of "thought and 
action" to many questions of social reform and limited 
his understanding of the economic theories of Important 
contemporaries, such as Mill and Marx. Hovever, this 
vas also due in part to the fact that, to Mazzini, the 
study of economics and other disciplines vas important 
only in the sense that it advanced some preconceived 
principle. In his analysis of history, Mazzini again 
reduced everything to a didactic purpose, and 
considered research and facts as comparatively 
unimportant because he believed that a sufficient 
amount of data had already been accumulated by the 
scholars. In fact, because he viewed the historian's 
role to be essentially that of a "prophet of a higher 
social end,"(2) his studies in history vere extremely 
deductive.
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Despite these shortcomings, Mazzini*s influence as 
a political thinker and Inspiration for nationalist 
movements# in Europe and elsewhere# has been 
considerable. As vas noted# the Influence in England 
of his vritings on such subjects as utilitarianism# 
socialism# and class cooperation helped to sustain the 
arguments of "moral force" Chartism and, after 1848, to 
counter the influence of the most radical revolutionary 
Emigres# especially the socialists. Additionally# his 
vritings on nationalism played a part in the 
popularization of the Italian cause among the English. 
For his part# Mazzini# who had brought to England 
definite concepts of religion and nationalism# vas able 
during the exile, to modify other ideas that he held 
concerning social reform and constitutional monarchy. 
The latter, he conceded, vas uniquely suited to both 
the British history and temperament. Thus, although in 
1837 he had predicted a "bloody revolution" vhich vould 
topple the existent order# by 1663 he had completely 
revised this viev and vrote "I know of a country —  and 
it is the only one —  where the monarchy always had 
roots# intertwined with the tendencies# ideas# and 
historic life of the nation. It is England."(3)

Such a revised opinion about conditions in 
England, although not uncommon for the time, was in
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Mazzini*s case probably due more to fact that because 
the English setting of his exile vas not so insular he 
felt comfortable changing certain ideas vhich he had 
held at the beginning of the exile. In this sense* 
Mazzini's association with such figures as Mill and 
Carlyle helped him* as an outsider* to feel legitimized 
and alloved him to continue to critique and analyse 
various political and social developments in England. 
Later, Mazzini would carry this spirit of compromise 
over to some of his policies for Italy. At the end of 
the 1860's, for example* he proposed national 
subscriptions* a petition with the signatures of 
millions of Italians* and meetings to put pressure on 
the government. Not only vould these ideas have been 
impossible to implement thirty years earlier, but they 
vould have been inconsistent with Mazzini's political 
strategies and doctrines calling for direct and violent 
revolutionary action.

During his last years and after his death* 
Mazzini's image as a political thinker and his 
idealistic teachings vould play a part in the further 
development of political and literary thought in 
Britain. Arnold Toynbee, for instance, in his 
"Lectures on the Industrial Revolution" In 1864 
proclaimed Mazzini as "the true teacher of our age,"
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and cited the Duties of Man as more important than the 
works of Adam Smith and Carlyle.(4) Such 
interpretations, while perhaps excessive, were not 
untypical. Among the early FabianB, Mazzini was quite 
popular -- his name and ideals often being invoked with 
authority in their speeches and writings. In fact, it 
was Mazzini's idealistic and anti-materialist teachings 
which helped to facilitate the merger of late 19th 
century British Idealism with Fabian socialist 
thought.(5) The Fabian Sydney Olivier endorsed 
Mazzini's vritings on materialism and another, William 
Clarke, wrote that he had been strongly affected by 
Mazzini's political religion and the idea that 
"political questions could not be separated from 
religious [ones]."(6) Mazzini vas also highly regarded 
by the British Marxist and leader of the Social 
Democratic Federation, H. M. Hyndman, who although he 
disagreed with the thinker on several major issues, 
frequently sought him out during the last years of his 
exile to discuss questions of nationalism and 
revolution.(7) Later, the Positivist Frederic Harrison 
wrote that he himself had been extremely impressed by 
Mazzini's personality and genius, and acknowledged that 
he had been one of the main influences in the 
development of his own political beliefs.(8) Other of
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Mazzini's contemporaries would recall how he profoundly 
impressed them with his sincerity and idealism. John 
Morley, for example, although he deplored Mazzini's 
disbelief in compromise and his lack of patience, felt 
that he had stood for "the voice of conscience in 
modern democracy," and had been "as earnest as Kant 
himself in urging the moral relations between different 
States."(9)

What is significant about such comments and 
reflections on Mazzini is the extent to which they 
reveal the diversity of his appeal. Each of these 
thinkers held views widely divergent from each other 
and from Mazzini, yet each paid him tribute and 
acknowledged him as a source of personal, if not 
political, inspiration. This vas due to the fact that, 
like others, they were drawn more to his spirit and 
person than to his ideas and principles and were 
inspired by his idealism and his image as a leading 
revolutionary figure of the age. As had been the case 
throughout his exile, Mazzini's charismatic personality 
had transcended whatever political differences he 
might have had with his many admirers.

The appeal which Mazzini and his ideals had for the 
British is also evident in literary works of the 
period. George Meredith, who had read proof for the
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collected edition of Mazzini's works, modeled the 
central character of his serialized novel, Vittoria 
(1664-1865) on Mazzini.(10) The novel, which ran in 
The Fortnightly Review, in many ways represents the 
high point of Mazzini's influence on English letters. 
Set in 1840, Meredith's work describes Mazzini at the 
height of his romantic revolutionary career, and speaks 
of its protagonist, the "Chief,” with his "dark, 
meditative eyes," full of "contemplative energy,” his 
visage In which "the passions were absolutely in 
harmony with the intelligence,” and his abhorence of 
"present material interests."(11) Later, Disraeli, in 
his novel Lothair (1870), did much the same, presenting 
Mazzini under the guise of the character "Mirandola," 
but emphasizing the political disappointments of his 
later years as veil as his early idealism.(12) An 
accurate and insightful portrait of Mazzini in his last 
period of exile, the novel describes the maladies which 
beset him at that time and his disillusionment with 
what he believed to be the materialism of many of his 
supporters. Characteristically, "Mirandola” plans to 
issue a manifesto "addressed to the peoples," exhorting 
them to fulfill their duties towards the family, the 
nation, and humanity, and to obey God's moral law.(13) 

Mazzini's Influence on English letters is evident
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too in the works of several of his British followers, 
including his translator and his biographer, Jessie 
White Mario and Emilie Ashurst Venturi, each of whom 
had married one of his compatriots. Mario, who had 
taken part in the attempted republican coup at Genoa in 
1856, would, in 1909, be the author of a history of 
modern Italy,(14) while Venturi, whose family had been 
among Mazzini's closest British friends and supporters, 
later became one of his earliest biographers.(15) Both 
typified the intense devotion which Mazzini inspired 
among many of his female followers and served as the 
inspiration for at least one novel. Clara Hopgood 
(1896), by William Hale White, details Mazzini's life 
during his early exile, including his dealings with 
the Chartists, and ends with its heroine —  unlike any 
of Mazzini's actual English disciples —  dying for the 
cause of freedom in Italy.(16)

Mazzini vas the subject of some of the poetry of 
the period, including works by the Brownings and A. C. 
Swinburne, in fact, Mazzini appeared quite early in 
some of these poems, such as Robert Browning's "The 
Italian in England," (1845) which Browning wrote in 
response to accusations made against Mazzini during the 
Post Office Espionage case. Later, Mazzini vas be the 
subject of Swinburne's panegyric, "Ode to Mazzini"
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(1857), in which the exile returns victoriously to his 
liberated homeland, and in "Super Flumina 
Babylonia"(1869), in which Swinburne portrays Mazzini 
as the prophet who vould inspire the Italians to rise 
and escape their own "Babyonian exile."(17) Of course, 
Mazzini figured in the memoirs and recollections of 
many prominent British leaders of the period, such as 
Gladstone and Palmerston, and in those of old 
associates like Carlyle and several of the radicals and 
Chartists. In the latter works he vas especially 
recalled with a sense of affection and respect and a 
recognition of his effect upon British thought.

However, it vas ultimately in Italy where 
Mazzini's image, influence, and teachings vould have 
the widest application and effect. Paradoxically, in 
the period immediately after unification, many of his 
Italian followers found his ideas to be Irrelevant to 
the new nation. His disciple Francesco Crispi, for 
instance, who became Prime Minister in 1887, had like 
others rejected Mazzini's republican program in favor 
of a more pragmatic system under the monarchy. But in 
the last decade of the century, when disillusionment 
with post-unification governments had set in, Mazzini's 
vritings again seemed applicable. To the next 
generation of republicans it seemed that Mazzini's
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predictions concerning the inabilities of the 
monarchist government to resolve problems of education 
and social reform had been accurate. At the same time, 
other of Mazzini's theories vere co-opted by Italian 
expansionists who, claiming inspiration from the 
Risorgimento, Identified Mazzini's idea of the 
"leadership of Rome" with domination abroad and his 
concept of the "mission of Italy" with colonial 
conquest. For nationalists such as the writer Alfredo 
Orlani, expansion vas a national duty and he used the 
ideas of Mazzini in cosibination with the vritings of 
Italian Hegelians to develop a rationale for the 
establishment of the colonial empire.(16) After 1911 
Mazzini's vritings on the "national mission of Italy 
vere used by other irredentists to justify Italy’s 
claims for territory in Europe as well as in Africa and 
the Middle East. With the beginning of the First World 
War, many of these nationalists employed Mazzini's 
theories to reinforce a policy of intervention calling 
for an alliance of the Italians and Slavs against 
Austria and Germany. "Mazzini in 1871 prophesied the 
alliance of Italy with the Slavs," Prime Minister V. E. 
Orlando explained in 1917, "we are today fulfilling 
that prophesy."(19)

After the war many historians saw in Woodrow
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Wilson's peace plan the realization of Mazzini's ideas. 
Mazzini, for example, had proposed the formation of an 
international organization, similar to the League of 
Nations, which vas to uphold the ideals of peace, 
national sovereignty, and self-determination. In many 
respects the map of Europe as it vas redravn after the 
Treaty of Versailles resembled Mazzini's plans for new 
ethnic and national boundaries. In 1922, David Lloyd 
George noted "how right" Mazzini had been about 
European affairs.(20)

At the same time, however, Mazzini's ideas and 
teachings vere being applied by Benito Mussolini and 
other fascist thinkers to their policies and programs. 
Mazzini's idealism and his preoccupation with 
nationalism, duty, and self-sacrifice, as veil as his 
emphasis on political activism, easily lent themselves 
to the rhetoric of the Fascist Party. His "Thought and 
Action" doctrine, for instance, vhich had been 
conceived as an appeal to the intellectuals and 
thinkers of his day to put their beliefs into practice, 
vas change by Mussolini's Minister of Education, 
Giovanni Gentile, into an antl-lntellectualist 
manifesto glorifying fascism. It vas Mussolini, the 
philosopher Gentile wrote, vho gave "the most rigorous 
meaning to Mazzini's maxim of 'thought and
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a c t i o n . C 21) In his own program of educational 
reform, Gentile employed Mazzini's teaching on that 
subject to purge the Italian schools of what was 
perceived to be a narrow and poaitivistically inspired 
intellectual!sm.

Mazzini's emphasis on youth and Idealism also 
proved useful to the fascists. The writers of the 
fascist journal Ottobre, recalling that nearly a 
century before Mazzini had organized Young Europe, in 
1930 called for the establishment of a new Young Europe 
movement that vas to serve as the basis for an 
International fascist organization. "We conceive of 
the Fascist.International according to the teachings of 
Mazzlnit 'Like a militant Church vith a task to 
achieve.'"(22) In 1933, such a body, the Action 
Committee for Roman Universality, vas actually 
established. It combined Mazzini's emphasis on youth 
and international organization vith his theory that 
Italy, under the direction of Rome, was to lead in the 
regeneration of western civilization.

If Mazzini's teachings vere easily co-opted by the 
fascists, they vere also employed by the Italian 
anti-fascists, albeit with less success. Mazzini's 
republicanism vas used by the resistance as a rallying 
cry against both fascism and the Savoy dynasty which
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had allowed Mussolini to come to power. Several 
partisan units were named "Mazzini Brigades" and in 
1939 tfmigrl Italian anti-fascists, led by Gaetano 
Salvemini, founded the Mazzini Society. Its purposes 
were to help in the coordination of the resistance 
movement abroad and to promote the idea of a post-war 
republican government in Italy. The Society, whose 
membership never exceeded 2,000, sought to represent 
the principles of Mazzini in the title of its organ, 
Pnited MatIons, and in such policies as the exclusion 
of Communists from its roster.(23) (This policy, 
however, did not preclude collaboration vith the 
Italian Communist Party for the duration of the war.)

The Italian Republican Party and others, like the 
Radicals, also traced their origins to Mazzini and his 
Action Party, but for many years they were overshadowed 
by the monarchists and later vould be banned under 
fascism. Although during World War I the Republicans 
joined the nationalists and in the name of Mazzini 
called for Italian intervention on the side,of the 
Allies, they had greater difficulty in reconciling 
Mazzini's teachings to their domestic policy. This vas 
because the Republicans faced the dilemma of trying to 
integrate Mazzini's centralist position vith the 
federalist policies of the Italian state. Many, in

4
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fact* opted to follov the federalism of other 19th 
century republicans and nationalists such as Carlo 
Cattaneo. With the proclamation of the Italian 
republic in 1946, it seemed to many historians and 
political writers that Mazzini and his teachings vould 
finally triumph. It soon became clear» however, that 
some of these, such as his theories on centralism, 
vould be inapplicable or impossible to implement.
Also, his political theology, based on the concept of 
"God and the People,” vas rejected by the nev republic 
in favor of Cavour's formula of "a free Church in a 
free state.” This fact is significant because the 
concept of a "Church of the People" vas one of the 
cornerstones of Mazzini's teachings. Mazzini had 
thought that the idea of the separation of Church and 
state vas absurd and that if it vere achieved the 
moralizing effect of religion on society vould be lost. 
He vas unable to see that the separation envisioned by 
Cavour did not preclude this influence. In fact, this 
separation could be Interpreted as favoring religion by 
freeing it from political entanglements and 
commitments. In reality, of course, this policy has 
not been evenly applied in post-var Italy, but that 
does not negate the efficacy of the principle.

Other of Mazzini's ideas and vritings are relevant
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today especially those critical of other ideologies. 
Among his vorks which can be read vith profit are those 
on utilitarianism, socialism, and communism, including 
"Thoughts Upon Democracy in Europe" and the series of 
articles on the First International. In both of these 
he correctly identified the inherently illiberal nature 
of these ideologies and their tendency to reduce 
society to the level of "bees" and man to a 
"cypher."(24) He stressed the potential for despotism 
latent in systems that denied incentive and the right 
to private property and noted that because such systems 
are a priori anti-religious they must ground morality 
in a materialistic principle like the state and become 
even more repressive and rigid. Mazzini correctly saw 
Bentham's utilitarianism as the inspiration for such 
subsequent despotic systems and vas also correct in his 
prediction that they vould be rejected by the British 
vorking classes. Mazzini understood that liberty vas 
the one principle antithetical to Bentham's schema for 
a new society based upon the principle of "the greatest 
happiness for the greatest number." Such a system 
could not tolerate the freedoms of personal choice or 
dissent.

Additionally, Mazzini's literary analyses of 
various thinkers and their vorks, such as his essays on



207

Carlyle, are noteworthy, especially for their style and 
the perceptive critique Mazzini gave of his 
subjects.(25) And, although his biographer Bolton King 
had overstated the case in noting that Mazzini could 
have been anong the greatest literary critics of his 
age(26), Mazzini's extensive literary works, including 
essays on Sarpi, Hugo, George Sand, and Byron and 
Goethe can be considered useful commentaries on 19th 
century literature.(27)

Other of Mazzini's writings, however, especially 
on subjects like nationalism and political action must, 
in light of the events of modern history, be read more 
critically. While such concepts as duty, morality, and 
self-sacrifice are, in themselves, worthy themes, the 
misuse and misapplication of Mazzini's teachings on 
these subjects have demonstrated just how problematic 
these terms are for our times. Other of his teachings 
on subjects like tyrannicide are even more tenuous and 
difficult to justify, for they too have been easily 
adapted to the rhetoric and policy of authoritarian and 
totalitarian regimes. In the end, such vritings must 
be understood in the context of Mazzini's idealism and 
limited political experience, as well as his romantic 
and revolutionary heritage.
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Londons Macmillan, 1939.

Wolfe, Willard. From Radicalism to Socialism. New 
Haven: Yale University Press, 1975.

Woolf, S. J, The Italian Risorgimento. New York: Barnes 
and Noble, Inc., 1969.

Yarrow, P. J. "Some unpublished letters of Garibaldi, 
Louis Blanc, and V. Hugo in Newcastle-upon-Tyne," 
Durham University Journal 60 (1968): pp.138-145.


